High Holidays 2020

Yom Kippur Musaf



In order to support this year's socially distanced High Holiday season,
Reconstructing Judaism is making this excerpt from the Mahzor
Leyamim Nora’im: Prayerbook for the Days of Awe available without
cost. We hope that providing this excerpt will help make your at-home

High Holidays observances uniquely meaningful.

We are grateful for the efforts of Rabbi Amy Loewenthal for producing
this excerpt in tandem with the Reconstructionist Rabbinical
Association under the leadership of Rabbi Elyse Wechterman.

If you are in a position to do so, please consider a gift to support
Reconstructing Judaism’s movement of accessible, inclusive Judaism.
Your support will allow us to continue providing free resources like this
one, in addition to training the next generation of rabbis, leading in
Jewish innovation, and connecting our communities across the globe.

To make a gift, please visit our website.

MAKE A GIFT TODAY

If you would like to purchase a hardbound copy of this Mahzor
Leyamim Nora’im: Prayerbook for the Days of Awe, please visit the

Reconstructionist Press.

BUY MAHZOR


http://stores.jewishreconbooks.org/mahzor-leyamim-noraim/
http://stores.jewishreconbooks.org/mahzor-leyamim-noraim/
https://www.reconstructingjudaism.org/support
http://stores.jewishreconbooks.org/mahzor-leyamim-noraim/
https://www.reconstructingjudaism.org/support

This Musaf service combines into one unit the Musaf Amidah that is chanted
aloud, the Avodah service, and Eleh Ezkerah. They are woven together in a
new way that emphasizes and enhances the themes of each of them. The
confessions of the Avodah are placed strategically within the Amidah
structure. For a lengthier explanation, see the Introduction, page xvi.
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Rabbi Isaac said:
Today, we have no prophet,
and we have no priest,
we have no sacrificial offering,
and we have no sanctuary,
and we have no sacrificial altar
to atone for us.
For since the Temple was destroyed,
we have in hand no other means than prayer.
[ )
In ancient days, when our people lived in Eretz Yisrael, the
Temple in Jerusalem was the symbol of God’s presence.
Sacrifices were offered there daily on behalf of the entire
nation, bearing testimony to Israel’s consecration to God.

The Temple has long since been destroyed, yet we remember its
place in the life of our people. The form of worship practiced
there belongs to a bygone age; still, it continues to awaken
solemn thoughts.

Today our people is scattered across many lands. But when we
remember the Temple, we feel that we are part of one people,
dedicated to the service of God and to God’s rule of
righteousness.

Our worship is one of prayer and praise. Our ancestors offered
their best in the service of God from their meager store of cattle
and grain. When we think of their piety, can we be content with
a gift of mere words that costs us neither labor nor privation?
Shall we not give of our store to the relief of suffering, the
healing of sickness, the dispelling of ignorance and error, the
righting of wrongs and the strengthening of faith?
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Great and holy is the cosmos

of the blessed Holy One,

and the holiest of all lands of the earth,

the Land of Israel,

the holiest of all the cities

of the Land of Israel is Jerusalem,

and holiest of all the places in Jerusalem,
the Temple, and, the holiest place of all,
the sanctuary, Holy of Holies.

There are seventy nations of the world,

and among those most devoted to their holy calling
is the Jewish people.

And the holiest tribe among the tribes of Israel

is the tribe of Levi,

and holiest of all the tribe of Levi are the priests,
the kohanim, and, holiest of all the kohanim,

the kohen gadol, the High Priest.

And holiest among days of the year, the holidays,
And, above them all in holiness, Shabbat.

And above all Shabbatot in holiness is Yom Kippur,
known as Shabbat Shabbaton,

a Sabbath of complete cessation.

There are seventy languages in the world,

and the holiest of all,

the sacred tongue of Scripture,

and holiest of all texts in this tongue

is Torah, the holy teaching.

And of all the holy words of Torah,

the holiest are those of the Ten Commandments,

and the holiest of words within the Ten Commandments

is the name of God. o
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COMMENTARY. How narrowly nationalistic and ethnocentric is the
beginning of this declaration, and how broadly universalistic is its ending.
Does it mirror in this respect our own individual movement of spirit?

Our first experiences of a religious tradition or of the sacred are often
accompanied by the sense that only in this tradition, only in this particular
way, only at this particular time and in this special place can the experience
be preserved and renewed. The cherishing of the particular, the
affirmation of this form and no other, does serve to protect the experience
from dissipation or attrition.

With maturity and growing spiritual perspective, the essential locus of the
sacred is increasingly seen as within human beings: this human being, any
human being, all human beings. Thus, even while continuing to cherish
and affirm the familiar forms and particular practices, we also come to
recognize that the cherished form points to broader, nearly universal
possibilities for experiencing the sacred at all times and all places.

Thus does the life of the spirit mirror the sequence of An-ski’s profound
proclamation. EG.
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And one day of the year, in ancient times,

all four provinces of holiness

—1land and people, time and language—
were united: when the High Priest went into
the Holy of Holies, and pronounced

the Tetragrammaton, the name of God,
whose utterance was otherwise forbidden.
And because this moment was considered
holy and awesome beyond measure,

the kohen gadol was in great danger,

as was the whole community of Israel.

And indeed, were he to stumble in his duties,
all the world was, God forbid,

in danger of destruction.

Whatever place a person stands

and looks toward heaven

is the holiest of holy places.

And every day throughout one’s life
is a Day of Atonement,

and every person a kohen gadol,

and every word a person utters

in a state of holiness and purity,

a name of God.

Solomon An-Ski
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COMMENTARY. Solomon Rapaport, known as S. An-Ski (1863-1920), was a
member of the Haskalah (Jewish enlightenment movement) who lived in
Russia, Paris, and Lithuania. A leading Jewish folklorist, An-Ski loved the
values and tales of the Yiddish world. Best known as the author of The
Dybbuk and of fifteen volumes of other writings, An-Ski had one foot in
Jewish village life and the other in Western literary life. Thus his play, The
Dybbuk, is not only a reflection of the tales on which it is based; it
celebrates and comments on the world that gave rise to them. So, too, in
this poem do we have a celebration of the Temple, the Hebrew language
and the land of Israel, while at the same time the poem celebrates the
power of the contemporary individual to take on the role of the High
Priest speaking the name of God in holiness. Unlike some who
experienced their dividedness between the worlds of Jewish tradition
and Western intellect as painful and alienating, An-Ski was able to bring
his two civilizations together in a way that allowed each to comment upon
and enrich the other. He suggests to us that we, too, can celebrate both the
image of a world that will never return and our power as individuals to
reconnect to its highest ideals. From our particularity we can recognize
and address the Universal. MBK/DAT.
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In the hour when the Temple was destroyed,

and Zion’s courtyards had been silenced,

there arose throughout the earth’s four corners

places where holiness could dwell in smaller ways,
where Torah, prayer, and houses of assembly

could pay honor to your Name.

In every place where we have kept alive your memory,
you have made your Presence—your Shehinah—to abide.
The weeping of our widowed Holy City

is sealed upon our hearts.

We stand before you here in prayer,

we, the living, who are mindful of all life.

So cause our sins to pass away, erase our wrongful acts,
receive our prayers like sacrifices in a former time.

Let utterance of our lips fulfill the ancient rite,

let poetry and song, like incense, give delight,

as they commemorate the worship that our ancestors once did,
and blessed be its memory today, on Yom Kippur.

Gil Nativ
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COMMENTARY. Jews have suffered much as a result of the circumstances in
which they have found themselves throughout history. This poem dwells
not upon the causes of our suffering, but upon our ability to transcend it.
For having once made holiness a grand part of our heritage in days that
have receded into the distant past, we retain many ways to keep with us
glimmers of holiness and an abiding sense of the divine presence. We can
recapture that sense of holy presence through it purify ourselves, and give
to Yom Kippur the power it had of old. DAT
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Here I am, meager of deeds!

In turmoil, and afflicted with such fear

to stand before the One enthroned

on Israel’s songs of praise,

I come here now to stand in pleading

in your presence, for your people Israel,

who have sent me here,

even though I am unworthy of it.

For this, I ask you—God of Abraham and Sarah,
God of Isaac and Rebekah,

God of Jacob, Rachel, and Leah,

THE Gracious ONE, THE GRACIOUS ONE,
God full of mercy and compassion,

you, Almighty One, awesome and feared—
that you may make my way successful,

as I stand and beg forgiveness

for myself and those who send me.

Do not find them to blame for sins of mine,
do not declare them guilty for my own mistakes,
for I myself am fallible, and have done wrong.
And do not let them suffer shame

because of any wrongdoing of mine,

and let them not incur disgrace on my account,
and let me, likewise, not incur disgrace through them.
Receive my prayer as if it were

the prayer of one experienced and wise,

whose utterance is well-accepted,

whose bearing is mature,

whose voice is sweet and pleasing

to the ear of all who hear it.

May you nullify the voice of cynicism,

and dispel whatever would prevent our prayer
from being heard. o
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COMMENTARY. Hineni was traditionally sung by the hazan just before the
repetition of the Musaf Amidah while the hazan slowly walked from the
back of the synagogue to the bimah. The theme of Hineni is a humble
cantor’s plea, which is in direct tension with the high drama of the music
and ritual of this moment. Most Reconstructionist communities do not
expect the cantor to enter in this highly dramatic way, and most do not
repeat the Amidah. Thus, Reconstructionist communities include Hineni
in different places of the service if at all. It can serve as the introduction to
any Amidah that is chanted aloud, or to the silent Amidah. As with all
piyutim, there is unlimited flexibility as to whether and where to include
Hineni. DAT

COMMENTARY. This personal prayer recited by the prayer leader is a public
declaration of unworthiness. The leader represents all the people seeking
divine compassion and forgiveness. Who could possibly be worthy of such
a task if its success depends on the moral purity of the leader? Indeed, true
prayer always acknowledges our spiritual poverty. The leader asserts a
readiness for true prayer—free of self-centered thoughts, free of
manipulative strategies, no longer tallying merits. One is ready to seek
God’s love, compassion and forgiveness when one is ready to admit how
small our efforts are in relation to divine grace. S.PW.

852 / HINENI/HERE I AM



Let the banner of our passion

proclaim love for you,

and may you overwhelm all wrongdoing with love.
Reverse all trouble and affliction in our favor,

for the sake of all the people Israel,

for the sake of joy and gladness,

for the sake of life and peace.

May it be your will, ETERNAL ONE,

O God of Abraham and Sarah,

God of Isaac and Rebekah,

God of Jacob, Rachel, and Leah,

you, the supreme God,

you who have been ever changing and becoming,
that all your ministering angels,

all appointed as the guardians of prayer,

shall bring my prayer before your Throne of Glory,
and present it there before you,

for the sake of all the righteous and the loving,

all who are unblemished and deserving of respect,
and for the honor of your great and awesome Name.
For you are one who listens with compassion

to the prayer of your people Israel.

Blessed are you,

who listens to our prayer.
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KAvANAH. When people who are concerned about ethics and spirituality
gather together, they collectively proclaim the glory of God before they
even say a single word because their presence bespeaks the power of God.

EM.

KavaNAH. The moisture diffused in mist and clouds reduces our vision
and chills our bones. We can only wait for wind or sun to remove them.
By contrast, on Yom Kippur when we confront the mist of our faults and
foibles, sins and errors in our lives, we are able to act, precipitating and
thereby concentrating. Through gaining awareness and making confession,
our vision is cleared, fresh vistas are opened, and a pool of pure spiritual
water before us provides the opportunity to cleanse our souls. EG.

COMMENTARY. Hineni has long been loved not only for its beautiful music
but also because each of us must struggle in our own way with the
problem it raises: “How can I be worthy of forgiveness? How can I purify
myself enough to be worthy of the lofty hopes of this day? DAT / MBK
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HATZI KADDISH / SHORT KADDISH

Reader: Let God’s name be made great and holy in the world that
was created as God willed. May God complete the holy realm in
your own lifetime, in your days, and in the days of all the house
of Israel, quickly and soon. And say: Amen.

Congregation: May God’s great name be blessed, forever and as long
as worlds endure.

Reader: May it be blessed, and praised, and glorified and held in
honor, viewed with awe, embellished and revered; and may the
blessed name of holiness be hailed, though it be higher by far
than all the blessings, songs, praises, and consolations that we
utter in this world. And say: Amen.

In communities where a full silent Musaf Amidah is recited, continue on page 739.
Otherwise continue on the following page.

COMMENTARY. Holiness is the quality or value that things or persons have
when they help people to become fully human. M.MK. (Adapted)

YOM KIPPUR MUSAF / 855



WTR 8N

TR MY KD 07 RRPY3 K3 ARY U YT
TRTR K232 PRI 3 907 0 11 113703 Amdyn
TRR TR R

HRI07Y "RV 09V TR K3 AW KT

PV WY REM ophn Ren nanwn T
R P13 RYTRT ARY 2200

TPRRT KON ROOIWD RDTWY RDIID 920 KPP XYY
TR TN XD7Y2

Reader: Yitgadal veyitkadash shemey raba

be’alma di vera hirutey veyamlih malhutey
behayeyhon uvyomeyhon uvhayey dehol beyt yisra’el
ba’agala uvizman kariv ve’imru amen.

Congregation: Yehey shemey raba mevarah le’alam ulalmey almaya.

Reader: Yitbarah veyishtabah veyitpa’ar veyitromam veyitnasey
veyit-hadar veyitaleh veyit-halal shemey dekudsha berih hu
le’ela le’ela mikol birhata veshirata tushbehata venehemata
da’amiran be’alma ve’imru amen.

In communities where a full silent Musaf Amidah is recited, continue on page 740.
Otherwise continue on the following page.
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AVODAH / SERVICE

For seven days preceding Yom Kippur,

they set apart the High Priest from his household,

to reside amid the Temple chambers,

while appointing in his place another priest

to carry out his ordinary priestly duties.

This was to protect him from all inadvertent acts or contact
that might render him impure, and thus invalidate him
from performing the atonement ritual.

They provided him elders from the Court of Law,
who read before him from the daily study portion.
They would say to him: “Esteemed High Priest!
Please read aloud yourself—lest there are things

that you may have forgotten, or have never learned!”

And on the morning of the day preceding Yom Kippur,
they stood him at the Eastern Gate,

and passed before him cattle, rams, and sheep,

that he might learn to recognize them,

and become familiar with the details of the service.

The elders of the Court of Law would turn him over

to the elders of the priesthood, who would bring him up
into the chamber of the priestly clan of Avtinas,

where they would admonish him before they took their leave.
They said to him: “Esteemed High Priest!

We are emissaries of the Court of Law,

and you, our representative—and so, in turn,

an emissary of the Court of Law, as well. o
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COMMENTARY. Stratification and cooperation, complexity and complemen-
tarity, authority and humility: these and more are exemplified in the rules
of priestly preparation for and execution of the rites of Yom Kippur.

The High Priest reviews the procedures for the forthcoming Temple
ceremonies first under the tutelage of the Rabbinic Elders, then of the
Priestly Elders. He assumes particular optional responsibilities in light of
his particular endowments and abilities; if not so gifted, others in the
community assume and discharge those responsibilities. Regularly
addressed as 2113 115 >wR, Esteemed High Priest, and accorded full
respect and honor, the High Priest is nonetheless subject to scrutiny and
critical, if sympathetic, assessment. A full range of confessions for self, for
family, and for community adds further to the sense of fitting humility
amidst ceremonial splendor.

In short, portrayed here in lively and sometimes touching detail is a well
functioning, harmonious hierarchy, with powers and responsibilities
broadly distributed. At the same time, traditional rules of procedure, God’s
mandate, set a standard for all who serve on behalf of the community.
EG.
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And we implore you, by the name of One

whose name was made to dwell upon this House,
that you not change a single thing from all

we have declared to you!”

And he would turn aside and weep,

and they would turn aside and weep.

If he was a sage, he would engage in study,

or, if not, disciples of the sages

studied in his presence.

If he was accustomed to reciting, he would read aloud.
If not, they would recite before him.

And they would bring the High Priest

down to the ritual bath-house.

Five immersions, ten sanctifications,

would the High Priest undergo,

and he would sanctify the day itself.

A linen sheet divided between him

and the assembled people.

The High Priest would descend, immerse himself,
ascend, and dry himself, and they would bring to him
white garments, which he would put on.

COMMENTARY. “If he was a sage, etc.” Rabbinic lore about the priestly
ritual of Yom Kippur took for granted that the priests, whose office was
hereditary, often did not possess the elaborate knowledge of Israel’s
traditions that rabbinic sages had come to prize. This situation often made
the sages into tutors of the priests, and principal guardians of the tradition
that would eventually survive the Temple and its hierarchy. Once the
Temple and its ongoing life were translated into a mental terrain (a
transformation that became the basis of all Talmudic culture and
instruction in future centuries), the Temple would seem to have become
secondary in importance—but, paradoxically, its passing was mourned al
the more fervently by the sages, and yearning for its restoration would
never cease. JR.
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COMMENTARY. When the Second Temple was destroyed in the year 70, the
rabbis replaced each of the sacrifice cycles with an Amidah. They made
similar substitutions for all the other services of the year. While this
sacrifice of the heart in the form of prayer substituted for the physical
sacrifices of the Temple, during each service the rabbis also included an
actual description of the sacrifice of the day. This Avodah/ Sacrifice service
existed in several traditional forms. One of the most popular was based on
the section of the Mishnah dedicated to Yom Kippur. Over the last few
generations this recitation has increasingly fallen into disuse because it
substantially repeats the traditional Torah portion for Yom Kippur and
because most Jews do not look forward to a time when the sacrifices will
be reinstituted.

Our version of the Avedah contains several major innovations. It is
interspersed with the rest of the Musaf service. It places the worshipper in
the role of the High Priest, and it leads each of us through forgiveness of
self and family to community and the Jewish people and finally to the
world. This structure reflects the critical importance of individual teshuvah
and of healing self, family, people, and humanity. Ritual reconnection to
God is only auth=ntic if it changes our this-worldly relations as well.

Lee Friedlander/D.A.T./M.BK.

NoOTE. The liturgical use here of Mishnah Yoma is highly abbreviated as it
has evolved over centuries of use. Often the text is interrupted in the
middle of a mishnah and continues with a section from another mishnah,
sometimes even another chapter. MBK
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His sacrificial bull was standing in the space
between the hallway and the altar.

The High Priest would place his hands upon it

and confess: “Upon this holy day, I, too, have come
into your Temple, which is in your House of Prayer,
for, as the High Priests of a former time

would make confession, and beseech your mercy
and atonement, in your inner holy chamber,

so now do I confess before you.”

And thus would he declare:

“O Holy One,

I have sinned, I have done wrong, and I have gone astray,
before you, I and my household!

I beseech you, Holy One, please grant atonement

for the sins, the wrongful acts, and the transgressions

I have done before you, I and my household.”

And thus do we declare:

“O Holy One, please grant atonement for the sins,

the wrongdoing and the transgressions

that the House of Israel have done before you,

they, and all who dwell on earth.

And bring us all to the world’s repair through divine rule,
as it is written in the Torah of your servant Moses:

‘For on this day, atonement shall be made for you,

to make you clean from all your wrongdoings.

Before THE FOUNT OF MERCY, you shall all be clean!’”

Mi...”3/ ‘For...clean?” (Leviticus 16:30).
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NOTE. IR MR 797/And thus we say. Michael Strassfeld added this
phrase to the text.

KAvANAH. Since the destruction of the Temple in Jerusalem, prayer has
taken the place of sacrifice, but that does not imply that sacrifice was
abolished when the sacrificial rite went out of existence. Prayer is not a
substitute for sacrifice. Prayer is sacrifice. What has changed is the
substance of sacrifice: the self took the place of the thing. The spirit is the
same.

“Accept the offerings of praise, Adonay,” says the Psalmist (119:108). “Let
my prayer be counted as incense before You, and the lifting of my hands
as an evening sacrifice” (141:12). In moments of prayer we try to
surrender our vanities, to burn our insolence, to abandon bias, cant, envy.
We lay all our forces before God.

The word is but an altar. We do not sacrifice. We are the sacrifice.

Prayer is a hazard, a venture of peril. Every person who prays is a kohen at
the greatest of all temples. The whole universe is the temple. AG.
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And the priests,

and all the people standing in the courtyard,

when they would hear the glorious and awesome Name of God
uttered aloud distinctly from the High Priest’s mouth,

in holiness and purity,

would prostrate themselves, and bow down in acknowledgement,
and touch their faces to the ground, and say:

“Blessed are the glorious Name and majesty of God,

to all eternity!”

And the High Priest, in turn,

would thus complete the utterance of the Name

in sacred devotion, facing those who offered blessing,
and declare to them: “You shall be clean!”

And you God, in your goodness, stir up your compassion
and forgive this people serving you.

[ 2]

Strange is our situation here upon earth. Each of us comes for a
short visit, not knowing why, yet sometimes seeming to divine a
purpose. From the standpoint of daily life, however, there is one
thing we do know: that we are here for the sake of each other,
above all, for those upon whose smile and well-being our own
happiness depends, and also for the countless unknown souls
with whose fate we are connected by a bond of sympathy. Many
times a day I realize how much my own outer and inner life is
built upon the labors of others, both living and dead, and how
earnestly I must exert myself in order to give in return as much
as I have received and am still receiving.

Albert Einstein (Adapted)
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In the evening when we were alone together my mother would
make me sit on her footstool, and while her deft fingers
manipulated the knitting needles she would gaze into my eyes as
if she tried to absorb enough of me to last her for the coming
months of absence. “You will write us, dear?” she kept asking
continually. “And if I should die when you are gone, you will
remember me in your prayers.”

At the moment of departure [from Eastern Europe to America],
when the train drew into the station, she lost control of her
feelings. As she embraced me, her sobs became violent, and
father had to separate us. There was a despair in her way of
clinging to me which I could not then understand. I understand
it now. I never saw her again.

Marcus Ravage

KavaNAH. One of the original intents of the Avodah service was to purify
the Holy of Holies from pollution—from a hilul hashem—a hole in God’s
name. Every time we commit a sin, we make a hole in the Name. (One
definition of sin is making a tear in the Divine weave.) By the end of the
year, God’s name—our connection to God—is riddled with holes. A new
Name is needed. God enters into time to create the possibility of a new
name for the next year. This offers us the possibility of creating our own
root metaphor for how we interface with God this year. Zss.
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Once there were two brothers. One had a wife and children, the
other did not. They lived together in one house—happy, quiet,
and satisfied with the portions which they inherited from their
father. Together they worked the fields with the sweat of their
brows.

And the harvest came. The brothers bound their sheaves and
brought them to the threshing floor. There they divided the
crops of the field in two parts equally between them, and left
them.

That night, the brother who had no family lay on his bed and
thought: I am alone..but my brother has a wife and children.
Why should my share be equal to his? And he rose from his bed,
went stealthily out into the threshing floor, took from the stalks
of his own sheaf, and added them to the sheaf of his brother.

That same night, the other brother turned to his wife and said:
“It is not right that we have divided the crop into two equal
parts, one for me and one for my brother. He is alone and has
no other joy or happiness, only the yield of the field. Therefore,
come with me, my wife, and we will secretly take from our share
and add to his.” And they did so.

In the morning, the brothers went out into the threshing floor,
and they wondered that the sheaves were still equal. Each one
decided to investigate. During the night each one rose from his
bed to repeat his deed. And they met each other on the
threshing floor, each with his sheaves in his arms. Thus the
mystery was explained. The brothers embraced, and kissed each
other.

And God looked with favor on this threshing floor where the
two brothers conceived their good thoughts...and the children of
Israel chose it for the site of their Holy Temple.

Retold from midrash by Zev Vilnay
[ )
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These are the things whose fruit

one enjoys in this world,

and whose principal is stored for us

in time to come:

the honoring of parents,

and bestowing acts of kindness,

and arising early to attend the house of study,
morning hour and evening hour,

and bringing home guests,

and visiting the sick,

and supporting the bride,

and attending to the dead,

and devotion in our prayer,

and bringing peace between one person and another.
And learning Torah

corresponds to all of them.

Mishnah Peah 1:1

COMMENTARY. The opening lines of this mishnah tell us that doing good
deeds provides “fruit one enjoys” right away. It makes this tangible by
referring to the pleasure of eating. Yet the principal benefit of doing good
deeds, “the principal,” remains to be enjoyed later. Here a financial
metaphor is used. We benefit from the interest now, but the principal
remains to be enjoyed “in time to come.” Originally that was a reference
to the World to Come. Our translation gives a more this-worldly
interpretation: we take pleasure in doing good deeds now, but they have
transformational power for us and our communities that we will be able to
feel cumulatively as time goes on. DAT
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AMIDAH

The Amidah is traditionally recited while standing, beginning with three short steps forward
and bowing left and right, a reminder of our entry into the divine presence.

Open my lips, BELOVED ONE,
and let my mouth declare your praise.

1. AVOT VE'IMOT / ANCESTORS

Blessed are you, ANCIENT ONE, our God, God of our ancestors,

God of Abraham God of Sarah
God of Isaac God of Rebekah
God of Jacob God of Rachel

and God of Leah;

great, heroic, awesome God, supreme divinity,

imparting deeds of kindness, begetter of all;

mindful of the loyalty of Israel’s ancestors,

bringing, with love, redemption to their children’s children
for the sake of the divine name.

By counsel of the sages and the wise,

and by the knowledge of all learned in our ways,

may my mouth be opened, and my prayers arise,

to entreat the sovereign full of mercy and compassion,
who forgives and pardons all transgression. o

Tn%an.. R/ Open...praise (Psalms 51:17).
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Baruh atah adonay eloheynu veylohey avoteynu ve’imoteynu
elohey avraham elohey sarah
elohey yitzhak elohey rivkah
elohey ya’akov elohey rahel

veylohey le’ah
Ha’el hagadol hagibor vehanora el elyon gomel hasadim tovim
vekoney hakol vezoher hasdey avot ve’imot umevi ge’ulah livney
veneyhem lema’an shemo be’ahavah.

Misod hahamim unevonim umilemed da’at mevinim eftehah fi
bitefilah uvetahanunim lehalot ulehanen peney meleh maley
rahamim mohel vesole’ah la’avonim. o
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Remember us for life,

our sovereign, who wishes us to live,
and write us in the Book of Life,

for your sake, ever-living God.

Regal One, our help, salvation, and protector:
Blessed are you, KIND ONE,
the shield of Abraham and help of Sarah.

2. GEVUROT / DIVINE POWER

You are forever powerful, ALMIGHTY ONE,
abundant in your saving acts.

You send down the dew.

In loyalty you sustain the living,
nurturing the life of every living thing,
upholding those who fall,

healing the sick, freeing the captive,

and remaining faithful to all life

held dormant in the earth.

Who can compare to you, almighty God,
who can resemble you, the source of life and death,
who makes salvation grow?

Who can compare to you, source of all mercy,
remembering all creatures mercifully, decreeing life!

Faithful are you in giving life to every living thing.
Blessed are you, THE FOUNT OF LIFE,
who gives and renews life. o
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Zohrenu lehayim meleh hafetz bahayim vehotvenu besefer
hahayim lema’aneha elohim hayim.

Meleh ozer umoshi’a umagen. Baruh atah adonay magen

avraham ve’ezrat sarah.
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Atah gibor le’olam adonay rav lehoshi’a.

Morid hatal.

Mehalkel hayim behesed mehayey kol hay berahamim rabim
someh noflim verofey holim umatir asurim umekayem emunato
lisheney afar. Mi hamoha ba’al gevurot umi domeh lah meleh
memit umehayeh umatzmi’ah yeshu’ah.

Mi hamoha av harahamim zoher yetzurav lehayim berahamim.
Vene’eman atah lehahayot kol hay. Baruh atah adonay mehayey
kol hay.
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And so, let holiness arise to you,
for you, God, are our sovereign.

The ark is opened.

Now, we declare the sacred power of this day,
which is the most awesome and solemn of days,
when your rule is established over all,

and your throne set in place by the power of love,
and you come forth to govern in truth.

True it is that you are our judge,
you alone can reprove, you alone can know,
you alone are witness to all deeds.

It is you who shall write,

you who shall seal what is written,

you who shall read,

and you who shall number all souls.

You alone can remember what we have forgotten;

it is you who shall open the Book of Remembrance,
but its contents shall speak for themselves,

for it bears the imprint of us all,

which our deeds and our lives have inscribed.

And when the great shofar is sounded,

a small quiet voice can be heard,

and the heavenly beings are thrown into fright,
and, seized by a terrible dread, they declare:
“Behold, the Day of Judgment has arrived,
when even those in heaven’s court are judged,
for none can be exempt from justice’s eyes!” o
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COMMENTARY. On this day, we confront that which we spend most of our
lives denying—that we shall die and be no more. Yom Kippur awakens us
to lead our lives more fully because we come face to face with, and thus
must acknowledge, our own mortality. Michael Strassfeld

KAVANAH. What is my life’s signature in the Book of Remembrance? Does
the way in which I live my life reflect the divine image within me? What
are the choices that I have made, and will the choices that I make over the
coming year help me to live a life that will fashion God’s image in the
world? Brian Walt
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And all who come into the world

pass before you like sheep for the shepherd—
for, just as a shepherd numbers the flock,
passing the herd by the staff,

so do you make us pass by before you,

and number, and count, and determine the life,
one by one, of all who have lifebreath within.
You decide for each creature its cycles of life,
and you write down its destined decree.

On Rosh Hashanah, all is written and revealed,
and on Yom Kippur, the course of every life is sealed!

—how many pass on, how many shall thrive,
who shall live on, and who shall die,

whose death is timely, and whose is not,

who dies by fire, and who shall be drowned,
who by the sword, and who by the beast,

who by hunger, and who by thirst,

who by an earthquake, who by a plague,

who shall be strangled, and who shall be stoned,
who dwells in peace, and who is uprooted,

who shall live safely, and who shall be harmed,
whose life is tranquil, and whose is tormented,
who shall be poor, and who shall be rich,

who shall be humbled, and who is raised up! o
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Kevakarat ro’eh edro ma’avir tzono tahat shivto ken ta’avir
vetispor vetimneh vetifkod nefesh kol hay vetahtoh kitzbah lehol
beriyah vetihtov et gezar dinam.

Berosh hashanah yikatevun uveyom tzom kipur yehatemun
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But teshuvah, and tefilah, and tzedakah
make easier what God may decree,
make easier what life holds in store,
make easier facing the world,

make easier facing ourselves,

For, as is your name, so is your praise—
slow to be angry, quick to forgive;

you do not desire a person to die,

but only to change and to live.

Down to a person’s last day of life,

the person is given the chance to return,
and all who return, and resolve to be just,
are welcomed by you straightaway.

For truly, you are their creator,
and you know their innermost nature,
and they know they are flesh and blood. o

Rabbi Yudan said in the name of Rabbi Elazar: Three things cancel harsh
decrees: tefilah, teshuvah and tzedakah. All three are mentioned in a single
verse (2 Chronicles 7:14): “Let my people humble themselves and pray,
seek my face, and return from their evil way, and their sins will be
forgiven, and their land healed.” “Humble themselves and pray” refers to
tefilah. “Seek my face” refers to tzedakah, as it is said (Psalms 17:15), “I will
seek your face P82/ betzedek/in justice.” Finally, “and return from their
evil way” refers to teshuvah. Genesis Rabbah 44:12
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Uteshuvah utefilah utzedakah
ma’avirin et ro’a hagezerah.

Ki heshimeha ken tehilateha kasheh lihos venoah lirtzot. Ki lo
tahpotz bemot hamet ki im beshuvo midarko vehayah. Ve’ad
yom moto tehakeh lo im yashuv miyad tekabelo. Emet ki atah

hu yotzram ve’atah yode’a yitzram ki hem basar vadam.

DERASH. Excerpt from a radio interview with a Canadian World War II
veteran on Remembrance Day, November 11, 1993: “As D-day approached
we knew something would be happening soon. I knew I should pray.
I tried. It wasn’t working. Then, I realized that this was because I was
praying for my own survival. What I should have been praying is that
I would perform (my duties) well. I realized that if I did not survive that
day, another soldier would take my place—but if I did not do my tasks
well, others, including my buddies, would die. I was then able to pray.”
Through teshuvah, tzedakah and tefilah, we can alter the severity of what has
been decreed for others. EM.
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All of humanity is founded on dust—

of dust they are made, and to dust they return;
as long as they live, they strive for their bread.
Like vessels of clay, they can break.

Like grass they can wither, like flowers they fade,
like shadows they pass, like clouds they are emptied,
like wind their strength is exhausted,

like dust they are scattered about,

like a dream they shall vanish from sight.

But you, holy one, your reign is eternal,

the God who lives and endures!

No limit exists to the years of your life,

no end is assigned to the length of your days,
no measure contains the array of your glory,
your name is beyond all translation.

Your name is the perfect expression of you,
and you have, in turn, embodied your name,
and have called us, as well, by your name.
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Adam yesodo me’afar vesofo le’afar. Benafsho yavi lahmo.
Mashul kaheres hanishbar kehatzir yavesh uhetzitz novel
ketzel over uhe’anan kaleh uheruah noshavet uhe’avak pore’ah
vehahalom ya’uf.

Ve’atah hu meleh el hay vekayam.

TPW3A NRIP WY/ you...have called us..by your name. To say something
by God’s name is to take an oath or make a vow. One interpretation of this
line is that God has made a commitment to us. Another interpretation,
playing on the idea that human beings are D'n%X 0%¥3/in the image of
God, has human beings functioning in part as the embodiment of God.
That is, God recognizes that the divine is in each one of us. A third way of
understanding this text is that God needs humanity. God calls us to make
the divine manifest in the world. DAT.
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The ark is closed. We remain standing for the Kedushah.

Act for the sake of your name,

and make your name holy

over all who now declare

the holiness of your great name.

Act for the glory of your name,

which is uplifted and made holy

by the hidden utterance of holy seraphim,
who, bathed in holiness, proclaim the holiness
of your great name,

joining those who dwell above

with those who dwell on earth,

as it is written by your prophet’s hand:

“And they call out, one to another, and declare:
‘Holy, holy, holy is THE CREATOR of the Multitudes of Heaven!
All the world is filled with divine glory!’”

God’s glory fills the world,

as the ministering angels ask, one to another,
“What place could contain God’s holiness?”
And they are answered with a blessing:
“Blessed is the glory of THE OMNIPRESENT,
wherever God may dwell!”

And from God’s place, God mercifully turns,
bestowing graciousness upon the people
who declare the oneness of the divine name
evening and morning, each day continually,
as twice a day they say, with love: “Shema!”
“Listen, Israel: THE ETERNAL is our God,
THE ETERNAL ONE alone!”

1M23...8791/ And.. glory! (Isaiah 6:3).
1IPHn... N2/ Blessed...dwell! (Ezekiel 3:12).
INX...¥0W / Listen...alone! (Deuteronomy 6:4).
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The ark is closed. We remain standing for the Kedushah.
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Asey lema’an shemeha vekadesh et shimha al makdishey

shemeha ba’avur kevod shimha hana’aratz vehanikdash kesod

siah sarfey kodesh hamakdishim shimha bakodesh darey mala im

darey matah kakatuv al yad nevi’eha vekara zeh el zeh ve’amar:

Kadosh kadosh kadosh adonay tzeva’ot melo hol ha’aretz kevodo.

Kevodo maley olam mesharetav sho’alim zeh lazeh ayey mekom
kevodo le’'umatam baruh yomeru:
Baruh kevod adonay mimekomo.

Mimekomo hu yifen berahamim veyahon am hamyahadim

shemo erev vavoker behol yom tamid pa’amayim be’ahavah

shema omrim:

Shema yisra’el adonay eloheynu adonay ehad. o

COMMENTARY. The structure of the Kedushah rests upon myths in Jewish
tradition about angelic choruses praising God. Standing at attention and
singing words ascribed to the angelic chorus, Jews traditionally rock
upward on their toes each time the word @11p /kadosh/Holy is chanted
here. It is as if we were straining upward to join the heavenly choir in
praise for the divine. DAT
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This is our God.

This is our source.

This is our sovereign.

This is our saving power.

And this one, mercifully,

shall declare a second time,

for every living being to hear,

confirming God’s divinity for you:

“I am THE OMNIPRESENT ONE, your God!”

O mighty one, our mighty one,

THE SOVEREIGN who watches over us,

how mighty is your name throughout the earth!

The time shall come that GOD will reign

throughout the earth. On that day

shall THE FOUNT OF LIFE be one,

the divine name be one.

And as is written in your sacred words of psalm:

“May THE ETERNAL reign forever,

your God, O Zion, from one generation to the next. Halleluyah!”

From one generation to the next

may we declare your greatness,

and for all eternities may we affirm your holiness,
and may your praise, our God,

never be absent from our mouths

now and forever.

For you are a great and holy God. o

03'%X... R / 1...God! (Numbers 15:41).

PIRAIPNIR 7/ THE SOVEREIGN...earth! (Psalms 8:10).
XN 7Y/ The time...be one (Zechariah 14:9).
TY9...79° / May...Halleluyah! (Psalms 146:10).
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Hu eloheynu hu avinu hu malkeynu hu moshi’enu vehu
yashmi’enu berahamav shenit le’eyney kol hay lihyot lahem
leylohim ani adonay eloheyhem.

Adir adirenu adonay adoneynu mah adir shimeha behol ha’aretz.
Vehayah adonay lemeleh al kol ha’aretz bayom hahu yihyeh
adonay ehad ushemo ehad.

Uvedivrey kodsheha katuv lemor.

Yimloh adonay le’olam elohayih tziyon ledor vador halleluyah.
Ledor vador nagid godleha ulnetzah netzahim kedushateha
nakdish veshivhaha eloheynu mipinu lo yamush le’olam va’ed ki
el meleh gadol vekadosh atah. o

COMMENTARY. On the pilgrimage festivals and Days of Awe, the paragraph
WYIR IR/ adir adireynu! /O mighty one is added to the Kedushah. This
provides an additional opportunity to emphasize not only divine
sovereignty, but the hope that God's rule will become permanently
manifest throughout the earth. Its placement here in the middle of the
Kedushah stands as a reminder that holiness is only complete when human
beings live lives that bring them into harmony with the divine. Thus the
prayer for divine sovereignty is a prayer we are meant to take personally as
we strive to be holy. DAT
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If the remainder of the Amidah is being read silenty, it is customary to remain standing. If
the remainder of the Amidah is being chanted aloud (VWi NN /reader’s repetition), it is
customary to be seated here.

And therefore, HoLy ONE, let awe of you
infuse the whole of your Creation,

and let knowledge of your presence

dwell in all your creatures.

And let every being worship you,

and each created life pay homage to your rule.
Let all of them, as one, enact your bidding
with a whole and peaceful heart.

For we have always known, ALMIGHTY ONE,
that all authority to rule originates in you,

all strength is rooted in your arm,

all mighty deeds have emanated from your hand.
Your name alone is the source of awe

that surges through all life.

And therefore, HoLy ONE, let awe of you
infuse your people, let the praise of you

ring out from all who worship you.

Let hope enliven all who seek you,

and let all who look to you with hope

find strength to speak.

Grant joy throughout your land,

let happiness resound throughout your holy city,
soon, and in our days.

And therefore, let the just behold your peace,

let them rejoice,

let all who follow in your path sing out with joy,
let all who love you dance in celebration,

and may your power overwhelm all treachery,

so that it vanish wholly from the earth like smoke.
Then shall the power of injustice pass away! o
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If the remainder of the Amidah is being read silently, it is customary to remain standing. If
the remainder of the Amidah is being chanted aloud (V"W NN /reader’s repetition), it is
customary to be seated here.
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May you alone be sovereign over all of your Creation,
and Mount Zion be the seat and symbol of your glory,
and Jerusalem, your holy city—

as is written in your holy scriptures:

“THE ETERNAL ONE shall reign forever,

your God, O Zion, through all generations!
Halleluyah!”

Holy are you,

and awe-inspiring is your name,

and there is no God apart from you,

as it is written: “THE CREATOR of the hosts of heaven

shall be exalted through the rule of law,

and God, the Holy One, made holy by the reign of justice.”
Blessed are you, ETERNAL ONE,

the holy sovereign power.
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4. KEDUSHAT HAYOM / THE DAY’'S HOLINESS

On Shabbat add the words in parenthesis.

You have loved us, and have taken pleasure in us,
and have made us holy with your mitzvot,

and you have brought us, sovereign one,

near to your service,

and have called us to the shelter of your great and holy name.
And you gave us, Hory ONE, our God, with love,
(this day of Shabbat, for holiness and rest, and)
this Day of Atonement,

for pardon, for forgiveness, and for atonement,

a day for pardoning all of our wrongful acts,
(with love,)

a holy convocation,

a remembrance of the going out from Egypt.
(Those who keep Shabbat enjoy your realm,

they call Shabbat the summit of delight.

A people that observes the holy seventh day
enjoys abundant goodness and delight.

The seventh day you favored and made holy,
you have called it the most loved of days,

a sign you made of it eternally,

in memory of Creation’s works and days.) o
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We rise for Aleynu. It is customary to bow or prostrate at “bend the knee.” Choose one of
the following:

It is up to us to offer praises to the Source of all,
to declare the greatness of the author of Creation,
who gave us teachings of truth

and planted eternal life within us.

(3

It is up to us to offer praises to the Source of all,

to declare the greatness of the author of Creation,

who created heaven’s heights and spread out its expanse,

who laid the earth’s foundation and brought forth its offspring,
giving life to all its peoples,

the breath of life to all who walk about. o

COMMENTARY. This siddur offers several versions of the Aleynu. The first
emphasizes that the gift of Torah demands our committed response.
The second emphasizes our obligation to God as part of Creation. The
traditional Aleynu below the line has troubled some Jews because it implies
the inferiority of other faiths and peoples. DAT.

MEDITATION. We pray every year at this time to be written in the Book of
Life for another year. One more year. Give me one more year. I'm not
finished. Not yet. We’re afraid. We don’t want to die. But Yom Kippur is
about dying. We enact the drama of our dying. We put on our kittels. We
stop eating. It's over. How do I let go of this life? How do I let go of
myself? How do I forgive everything, everyone, myself, and let my life
fall? Bowing completely is falling down back into the womb of the earth,
slowly, softly. Relaxing completely. Give up your little story....Give back
your small self. Sense the ground and through it the immensity of the Big
Story, and from within it and behind it, feel its unknowable Author....We
are only halfway home. Bowing is not just about giving up and going
down. It’s about giving up and going down in order to get back up. All the
way up. Up, more easily and further than you have ever been. Up, with
fresh energy, power, openness. Up, with renewed purpose, and yes, up
with a sense of authority From where does our strength come? Our
strength comes from God. But sometimes we’ve got to go down to get it.
We rise with strength renewed. Bruce Fertman
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We rise for Aleynu. It is customary to bow or prostrate at “korim.” Choose one of the

Sfollowing:

Aleynu leshabe’ah la’adon hakol

latet gedulah leyotzer bereyshit
shenatan lanu torat emet

vehayey olam nata betohenu.
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Continue on page 892.
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Aleynu leshabe’ah la’adon hakol
latet gedulah leyotzer bereyshit.

bore hashamayim venoteyhem
roka ha’aretz vetze’etza’eha
noten neshamah la’am aleha

verw’ah laholehim bah. o
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It is up to us to offer praises to the
Source of all, to declare the great-
ness of the author of Creation, who
has made us different from the
other nations of the earth, and
situated us in quite a different spot,
and made our daily lot another
kind from theirs, and given us a
destiny uncommon in this world.



And so, we bend the knee and bow,
acknowledging the sovereign who rules

above all those who rule, the blessed Holy One,
who stretched out the heavens and founded the earth,
whose realm embraces heaven’s heights,

whose mighty presence stalks celestial ramparts.
This is our God; there is none else besides,

as it is written in the Torah:

“You shall know this day, and bring it home
inside your heart, that THE SUPREME ONE is God
in the heavens above and on the earth below.
There is no other God.”

Our God, our ancients’ God, may our prayer arise and come to
you, and be beheld, and be acceptable. Let it be heard, acted
upon, remembered—the memory of us and all our needs, the
memory of our ancestors, the memory of messianic hopes, the
memory of Jerusalem your holy city, and the memory of all your
kin, the house of Israel, all surviving in your presence. Act for
goodness and grace, for love and care, for life, well-being and
peace, on this Day of Atonement.

Remember us this day, ALL-KNOWING ONE, our God, for
goodness. Favor us this day with blessing. Preserve us this day
for life. With your redeeming nurturing word, be kind and
generous. Act tenderly on our behalf, and grant us victory over
all our trials. Truly, our eyes turn toward you, for you are a
providing God; gracious and merciful are you.

TW...0¥71/You...other God (Deuteronomy 4:39).
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Va’anahnu korim umishtahavim umodim

lifney meleh malhey hamelahim hakadosh baruh hu.

Shehu noteh shamayim veyosed aretz umoshav yekaro
bashamayim mima’al

ushehinat uzo begovhey meromim.

Hu eloheynu eyn od.

Emet malkenu efes zulato kakatuv betorato.

Veyadata hayom vahashevota el levaveha

ki adonay hu ha’elohim bashamayim mima’al ve’al ha’aretz
mitahat eyn od.

EY AR PR RI2 AYY wning) Wiy vRY WY
WHIRRY WHIIR 110N NVIIPDY WINIT 12 T2 YoUN
TBY 72 TN T 1Y DU AN PR i) 1ion
D207 DRI 190 07 A3l nuvhe? PiBh X1 3

7 0937 092 DivYM

13 NPwim 2027 NIpDY n2i? i3 Wity M M
NPWIM WY 0N wIN VN DB MY 27D 1070
:TIAR DINTY AN 9D R 02 WPy UK D

892 / AMIDAH: ALEYNU



SECOND CONEESSION: FOR OUR PEOPLE

The High Priest would come into the east side
of the court, north of the altar.

To his right would stand his highest deputy,
and to his left, the head of the officiating clan.
And there were placed two goats,

and there an urn, which held two lots.

He shook the urn, and drew from it two lots.

On one was written: “For THE ETERNAL ONE,”

and on the other one: “For Azazel.”

He bound a thread of crimson on the head

of the goat that would be sent away,

and stood it at the place from which it would be sent,
and he placed the goat that would be slaughtered

at its slaughter-site. He then came to a second bull,
and placed his hands upon it, and confessed:

‘“As the High Priest, in the past, took upon himself
responsibility both toward his household and his fellow priests,
so now are we, the people Israel, under obligation

to assume responsibility for our mistakes,

those that prevail in the society in which we live.

We, too, today, lift up our eyes to God on high,

on behalf of all our kin, the House of Israel,

wherever they may be. Would that each person

might return to God, a turning both of body and of spirit,
as it is written:

‘Turn toward me, that I might turn toward you,

says THE CREATOR of all beings!’

For then we would be clean,

and sanctify ourselves by your great Name,

and become ready to receive your promise.

As it was then, so now: here stands before you

all the House of Israel,

who make confession in your presence.”
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COMMENTARY. Yom Kippur is effective because it posits a power that can
forgive our sins. The Reconstructionist challenge is retaining that belief
while rejecting belief in a capricious supernatural God. Divine forgiveness
and healing become accessible to us both internally and through the
power of the community seeking forgiveness. ML/ZSS.

KAVANAH. “One who ‘slaughters’ the evil inclination is as one who has
offered a sacrifice on the Temple altar. But to do this, one must know how
and what to slaughter.” Reb Simha Zissel Ziv

COMMENTARY. Late in the day on Yom Kippur we are tempted to think of a
wholesale change in personality. But the real teshuvah can only come about
through a knowledge of the effective modes of change. Just as the ritual of
atonement in the Temple followed precise instructions in order to work,
real change requires an understanding of how and what to change. EM.

MIR2Y... AW / Turn...beings! (Zechariah 1:3).
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And thus would he declare:

“O Holy One,

I have sinned, I have done wrong, and I have gone astray,
before you, I and all your people, the House of Israel.

I beseech you, Holy One, please grant atonement

for the sins, the wrongful acts, and the transgressions

I have done before you, I and my household.”

And thus do we declare:

“O Holy One, please grant atonement for the sins,

the wrongdoing and the transgressions

that the House of Israel have done before you,

they and all who dwell on earth.

And bring us all to the world’s repair through divine rule,
as it is written in the Torah:

‘For on this day, atonement shall be made for you,

to make you clean from all your wrongdoings.

Before THE FOUNT OF MERCY, you shall all be clean!’”

And the priests,

and all the people standing in the courtyard,

when they would hear the glorious and awesome Name of God
uttered aloud distinctly from the High Priest’s mouth,

in holiness and purity,

would prostrate themselves, and bow down in acknowledgment,
and touch their faces to the ground, and say:

“Blessed are the glorious Name and majesty of God,

to all eternity!”

And the High Priest, in turn,

would thus complete the utterance of the Name

in sacred devotion, facing those who offered blessing,
and declare to them: ‘“You shall be clean!”

And you God, in your goodness, stir up your compassion
and forgive this people serving you.

YOM KIPPUR MUSAF / 895



221 7R TIDY "nRON pyYs iy own Xk IR 1) I
D°RUN?) YY) NIY? X182 OW K3k YR n03 qay
2R 1027 I PIDY NRONYY pYHRYY niyy

DYYR?) nIYY) DRUN? XI7192 WD K3E DIk N 92
730 "3UP ) R p°3 PRy wWUsw) myw) wuny
M3 0¥3 °3 30713 222 W ndhna obiv PR NI

T 2307 DNRLD Y21 DONR LY 0%y 182

72230 DI DK YR PRwD M2 ovInivy 0y 0
D’lﬁjD P MR my’:rj?a '711;3 ]{lb BN RY¥P ij?g mjm]
7923 DV 12 0*WIXY 0I5 Yy 9N 07 DM nnwm
T2 DYDY 07 TINR M KT XY 1791 01YY Ny
TR MR 03 0K MU 077 W) 02130

+PRYR 0y 0710

COMMENTARY. God’s name had four letters, each of which corresponds to
one aspect of reality. The world is a physical, emotional, mental and
spiritual reality. Kabbalah, Jewish mysticism, speaks of the four worlds—a
physical, an emotional, a mental and a soul world. In each of these four
realms of human experience, a Jewish person is called upon to sanctify the
name of God. When you make an offering or sacrifice to God, you must
be sure, therefore, to do so TIRD Y32 —with everything you have. It’s not
enough just to give money or some thing to charity; that’s only a material
donation. You have to give with feeling and compassion; there has to be a
strong desire that informs your act of giving. But that’s not enough either.
With your compassion there needs to go an intelligent purpose; you need
to understand intellectually why it’s important to give. But even that won’t
suffice. Guiding your mental understanding should be an awareness that a
Divine Mystery sustains all purposes; behind even the wisest plan lives a
sense of holiness, a connection with God. SDR.

M "10Y...01°2 *3/For on...clean! (Leviticus 16:30).
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INTRODUCTION TO ELEH EZKERAH/
MARTYROLOGY
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What is our life without remembering the days of their lives?
What is our piety without the example of their pious way?
What is our righteousness without their righteous deeds?
What is our courage in the face of their giving their lives to
sanctify God’s name?
What can we say if we do not to remember their stories?
They were people of renown, wise and righteous.

All who elaborate in telling about them are called the students of
their students and are praiseworthy. Michael Strassfeld

COMMENTARY. The traditional readings in the Eleh Ezkerah section of the
Yom Kippur liturgy focus on acts of voluntary martyrdom known as kidush
hashem, sanctification of the divine name. Kidush hashem involves
voluntarily giving up one’s life rather than committing a serious
transgression or forsaking Torah. In more recent history, many Jewish
martyrs were of a radically different sort because they died not out of a
heroic choice, but merely because they were Jews. While the Holocaust is
the most striking and most horrible example, such was the lot of some of
the Jews who died in the Crusades, pogroms, and in countless
unspeakable acts that have occurred in the last millennium. These two
kinds of martyrs—those who made brave choices and those who appear to
have had none—are more alike than they first appear, for each generation
of Jews rededicates itself to the covenant anew. We know this act contains

a risk. Voluntarily continuing the covenant is thus potentially an act of
kidush hashem. DAT.
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The Yom Kippur Martyrology, the Eleh Ezkerah, is an early poem
based on various midrashim about ten talmudic sages living under
Roman authority who refused to abandon Torah, and,
consequently, were tortured to death. That there were several
versions of the poem, which differed with regard to the list of
martyrs, few of whom were contemporaries of one another, was
of no concern to the worshipping Jew, for historical accuracy
had nothing to do with the purpose of the text. In a world of
Jewish persecution, the legend of the Ten Martyrs became
popular because it set before the oppressed an example of the
greatest Sages faced with the same challenges. Especially from
the time of the First Crusade, the Ten served as a model for
contemporary martyrs.

In the order of the traditional liturgy, the Martyrology is placed
immediately after the Avodah service, which describes the rites of
the High Priest on Yom Kippur day. That placement suggests
that since we can no longer offer animal sacrifices for the
expiation of our sins, we offer the lives of our martyrs instead. If
we are not worthy of expiation, they certainly were, and so we
may be forgiven on account of their merit. But that
understanding of sin and atonement is inconsistent with our
own. We believe that no matter how meritorious the lives of our
ancestors were, they cannot serve to remove the taint of our sins;
we alone are responsible. Still we acknowledge that our lives are
built on the foundations laid by those who have come before us,
that their lives well lived can inspire us to live lives that may be
an inspiration to others in the future. We also recognize that
while our history is replete with so many who died for the sake
of their principles, there were others who chose to live out their
principles, even when a cruel and unjust world negated them.

Choose one of the following versions of Eleh Ezkerah: Martyrs through the Ages

(beginning on page 899), Principles of Martyrs (beginning on page 919), The Martyrs of
the Shoah (beginning on page 933).
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ELEH EZKERAH I/
MARTYRS THROUGH THE AGES
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Let the Mount of Memory remember in my place
—that is its purpose.
Let the garden in memoriam remember.
Let the street named “in the name of” remember.
Let the building that is known remember.
Let the house of prayer in the name of God remember.
Let the rolled up Torah scroll remember.
Let the Yizkor prayer remember.
Let the banners of memorial remember.
Let the multicolored shrouds of history remember,
draped with fallen bodies that have turned to dust.
Let the heap of dung remember in the gate.
Let the remaining flesh remember.
Let beasts of the field and birds of the sky devour and remember.

Yes, let all of them remember,
so that I might rest. Yehuda Amichai
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Eleh ezkerah venafshi alay eshpehah.

These I remember and pour out my soul.

We walk the world of slaughter,

stumbling and falling in wreckage,

surrounded by the fear of death,

and eyes which gaze at us in silence,

the eyes of other martyred Jews,

of hunted, harried, persecuted souls

who never had a choice,

who’ve huddled all together in a corner

and press each other closer still and quake.

For here it was the sharpened axes found them

and they have come to take another look

at the stark terror of their savage death.

Their staring eyes all ask the ancient question: Why?
Hayim Nahman Bialik (Adapted)

All the generations that preceded me contributed me

in small amounts, so that I would be erected here in Jerusalem
all at once, like a house of prayer or a charity institution.

That commits one. My name is the name of my contributors.
That commits one.

I am getting to be the age my father was when he died.

My last will shows many superscriptions.

I must change my life and my death

daily, to fulfill all the predictions

concerning me. So they won’t be lies.

That commits one.

I have passed my fortieth year.

There are posts they will not let me fill

because of that. Were I in Auschwitz,

they wouldn’t put me to work.

They’d burn me right away.

That commits one. Yehuda Amichai
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Our Rabbis taught: Once the wicked government (of Rome)
issued a decree forbidding the Jews to study and practice the
Torah. Pappos ben Yehudah came and found Rabbi Akiba
publicly bringing gatherings together and occupying himself
with the Torah. He said to him: “Akiba, are you not afraid of the
Government?” He replied: “I will explain to you with a parable.
A fox was once walking alongside of a river, and he saw fishes
going in swarms from one place to another. He said to them:
‘From what are you fleeing?” They replied: ‘From the nets cast
for us by men.” He said to them: “Would you like to come up on
to the dry land so that you and I can live together in the way that
my ancestors lived with your ancestors?” They replied: ‘Are you
the one that they call the cleverest of animals? You are not clever
but foolish. If we are afraid in the element in which we live,
how much more in the element in which we would die!” So it is
with us. If such is our condition when we sit and study the
Torah, of which it is written, For that is your life and the length of
your days (Deuteronomy 30:20), if we go and neglect it, how
much worse off shall we be!”

It is related that soon afterwards Rabbi Akiba was arrested and
thrown into prison, and Pappos ben Yehudah was also arrested
and imprisoned next to him. He said to him: “Pappos, who
brought you here?” He replied: “Happy are you, Rabbi Akiba,
that you have been seized for busying yourself with the Torah!
Alas for Pappos, who has been seized for busying himself with
idle things!”

It is related that when Rabbi Akiba was taken out for execution,
it was the hour for the recital of the Shema, and while they
combed his flesh with iron combs, he directed his mind to
accepting upon himself the sovereignty of heaven with love. His
disciples said to him: “Our teacher, even to this point?” He said
to them: ‘“All my days I have been troubled by this verse, And
you must love the one your God with all your soul, [which I
interpret,] ‘even if God takes your soul.’” Now that I have the
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opportunity shall I not fulfill it?” He prolonged the word ehad
until he expired while saying it.

The ministering angels said before the blessed Holy One: “Such
Torah, and such a reward? [He should have been] from them that
die by your hand, O God.” God replied to them: “Their portion is in
life (Psalms 17:14).”

A bat kol (voice from heaven) went forth and proclaimed,
“Happy are you, Rabbi Akiba, that you are destined for the life
of the world to come.”

Talmud Berahot 61b

They wrapped him in the Torah he loved,
and lived by, and taught with awe,
in defiance of the Romans,
craving the teaching
as fish crave water.
Hanina was not the first Jew to be bound
and burned by the Amalek—enemy—
nor would he be the last—that was certain—
there were still the Priests and Princes of Spain
and Crusaders and Cossacks
and the most mass-efficient of all,
the Germans
to come.
But his tortured vision-message
was the first,
and would somehow make the Death of History easier
for his students and students-of-students
down to the Last Generation of Jews
who would have to suffer
for whatever there is
that calls for Jewish screams
to lullaby the world to restful sleep. o
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As the flames cracked

and the body sizzled

Hanina was heard to say:

He Who will see this desecrated Torah
avenged

will make good, somehow, my dying.
I see the parchment burn,

but the Letters are soaring to their source.
You may burn a Torah,

but Torah will not be consumed.

You may kill Jews,

but the Jews will survive

and serve witness

to the Genesis—patterns of Creation
and the Isaiah—prophecies of hope.

Danny Siegel

Who has heard or seen such a thing? Ask and see: has there ever
been an Akedah such as this since the days of Adam? When were
there ever a thousand and a hundred sacrifices in one day, each
and every one of them like the Akedah of Isaac, son of Abraham?
Yet for the one bound on Mount Moriah, God shook the world
to its base, as it is stated, “Behold the angels cried out and the
skies darkened.” What did they do now? Why did the skies not
darken and the stars not dim...when in one day one thousand
and one hundred pure souls were slain and slaughtered! Oh the
spotless babes and sucklings, innocent of all sin, oh the innocent
lives! Will You remain silent in the face of these things, O God?

Shelomoh bar Shimshon
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I heard from aged exiles of Spain that a certain ship was struck
with plague and that the ship’s owner cast the passengers off
onto uninhabited terrain. Most died there of hunger; only a few
found the strength to proceed on foot in search of civilization.

Among these was a certain Jew who struggled on with his wife
and two sons. The wife, whose feet were untried, fainted and
perished, leaving her husband, who was carrying the boys. He
and his sons also fainted from hunger; when he awoke he found
the two dead. In agony, he rose to his feet and cried, “Master of
the Universe! You go to great lengths to force me to desert my
faith. Know for a certainty that in the face of the dwellers of
heaven, a Jew I am and a Jew I shall remain; all that You have
brought upon me or will bring upon me shall be of no avail!”
Then he gathered dirt and grasses, covered the boys, and went
off in search of a settlement.

Those who went to Fez suffered God’s judgments, particularly
keen hunger. Denied entry to the cities by their inhabitants, who
feared that food prices would soar, they pitched their tents in the
fields and there sought out wild plants, praying that they might
find some—for drought had destroyed all the vegetation, leaving
only roots. Many died in the field with none to bury them, so
weakened were the survivors by hunger. On Shabbat they would
forage only with their mouths, taking comfort in the fact that
they plucked nothing with their hands.

There, too, a poor woman saw her son faint away. Having no
means of subsistence and seeing that his death was certain, she
lifted a stone and hurled it upon his head, and the boy died.
Then she struck herself until she, too, expired.

Solomon ibn Verga
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Cossacks approached the city of Nemirow. When the Jews saw
the troops from afar, their hearts trembled from fright, though
they were not certain, as yet, whether they were Polish or
Cossack. Nevertheless all the Jews went with their wives and
infants, with their silver and gold, into the fortress, and locked
and barred the doors, prepared to fight them. What did those
evil-doers, the Cossacks do? They devised flags like those of the
Poles, for there is no other way to distinguish between the
Polish and the Cossack forces except through their banners. The
[non-Jewish] people of the city were fully aware of this trickery,
and nevertheless called to the Jews in the fortress: “Open the
gate. This is a Polish army which has come to save you from the
hands of your enemies, should they come.” The Jews who were
standing guard on the wall, seeing that the flags were like those
of Poland, believed that the people of the city spoke the truth.
Immediately they opened the gate. No sooner had the gate been
opened than the Cossacks entered with drawn swords, and the
townspeople too, armed with swords, spears and scythes, and
some only with clubs, and they killed the Jews in large numbers.
Women and young girls were ravished, but some of the women
and maidens jumped into the moat surrounding the fortress in
order that the uncircumcised should not defile them. They
drowned in the waters. Many of them who were able to swim,
jumped into water, believing they would escape the slaughter,
but the Ukrainians swam after them with their swords and their
scythes, and killed them in the water. Some of the enemy shot
with their guns into the water, and killed them till the water
became red with the blood of the slain.

It happened there that a beautiful maiden, of a renowned and
wealthy family, had been captured by a certain Cossack who
forced her to be his wife. But, before they lived together she told
him with cunning that she possessed a certain magic and that no
weapon could harm her. She said to him: “If you do not believe
me, just test me. Shoot at me with a gun, and you will see that
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I will not be harmed.” The Cossack, her husband, in his
simplicity, thought she was telling the truth. He shot at her with
his gun and she fell and died for the Sanctification of the Name,
to avoid being defiled by him, may God avenge her blood.

Another event occurred when a beautiful girl, about to be
married to a Cossack, insisted that their marriage take place in a
church which stood across the bridge. He granted her request,
and with timbrels and flutes, attired in festive garb, led her to
the marriage. As soon as they came to the bridge she jumped
into the water and was drowned for the Sanctification of the
Name. May God avenge her blood. These, and many similar
events took place, far too numerous to be recorded. The number
of the slain and drowned in the holy community of Nemirow
was about six thousand. Nathan Nata Hanover

An old Jew was running down the street chased by a young
Russian, about sixteen years old, with an ax in his hand. The boy
caught up with the old man and, with one stroke, he split his
skull. As the old man fell, the boy pushed the split head together
with his boot.

Instantly, gun in hand, a young Jew darted up, a pale young man,
with a gaunt face and glasses. They ran, and I ran after them.
The young Jew shot, but missed. The Russian left the broad,
open street and ran into a courtyard. My foot got caught in
something, and I fell.

By the time I ran into the courtyard, the Russian was standing in
a corner, his back to a fence. His childlike face was green, his
gray eyes gaped and bulged, his teeth chattered in a rapid
rhythm. The young Jew stood right in front of him, with the
gun in his raised hand, but his face was even paler than before.
He stared at the wild terror of young flesh and blood, stared for
some time. Then he put the gun to his own head, and fired. o
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The last light of reason vanished from the Russian’s eyes. He sat
down beside the body twitching at his feet, rose. Then, with an
insane shriek, he leaped over the corpse and ran out of the
courtyard.

A wild laugh erupted from inside my throat. My foot rose, of its
own accord, and kicked the bloody carcass, lying twisted on the
ground like a trampled worm. Lamed Shapiro

They say the woman with the black hair

shivered as she turned

that the soldier called out to her in German

told her to wait, while the others lined up in front of the ditch,
took off their clothes.

Body after body was shot then,

one on top of the other into the ditch.

That by the time it took him to walk to the woman
(a matter of minutes)

her hair had turned completely white

and when she was finally shot

the bullets only wounded her

and she was buried like that,

still breathing, an old lady not quite twenty.

This happened thirty-nine years ago
and every woman that knows about her
had gone to sleep, one time or another
hugging her shadow.

Because what substance do we have?
And if we are not this woman, or her mother, or her daughter,
then, who are we? Who are we?

Carole Glasser
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In the city of Warsaw such a long time ago

Two hundred children stand lined row on row

With their freshly washed faces and freshly washed clothes
The children of Poland who never grow old

In the orphanage yard not a child remains

The soldiers have herded them down to the trains
Carrying small flasks of water and bags of dry bread
To march in the ranks of the unquiet dead

With their small Jewish faces and pale haunted eyes

They march hand in hand down the street—no one cries,
No one laughs, no one looks, no one turns, no one talks

As they walk down the streets where my grandparents walked

Had my grandparents stayed in that dark bloody land

My own children too would have marched hand in hand

To the beat of the soldiers, the jackbooted stamp

That would measure their lives till they died in those camps

The cries of my children at night take me back

To those pale hollow faces in stark white and black
Only the blood of the children remains

It runs in the street—and it runs in our veins

Si Kahn
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For a long time we have been promising each other to recite Kol
Nidrey this year. A Jewish block elder has allowed us to pray in
his block. Someone has brought a tallis from the clothing
warehouse. The seriousness of the moment is felt in camp. It
seems that the entire world is preparing for Kol Nidrey.

From every block, people assemble at the barracks of the Jewish
block elder. People stand pressed next to one another. Everyone
who feels a Jewish heart beating inside has come, even the other
block elders and kapos. Always the grand aristocrats, now they
stand among the ordinary “prisoners.” Even the German block
elders and kapos, those terrible murderers, are silent. They avoid
the barracks, moving in a large semicircle around it. Today, they
have somehow grown afraid of the Jews.

The rabbi prays. Wrapped in the tallis, he recites the mahzor’s
Prayer of Purification. Everything is frozen as the rabbi intones:
“As if our bodies are placed on top of the altar to be accepted by
the Almighty, as a sacrifice dedicated completely to God.”
Through the boards of the barracks I look at the crematorium,
from which smoke reaches into the gray heavens.

I hear the voice of the rabbi, as though it no longer came from
his heart, but as if his heart itself had opened and wept: “And a
portion of our fat and our blood.”

He wraps himself more tightly, and repeats the words; but now
his heart bleeds, and he omits “and a portion”; “our fat and our
blood.” The congregation repeats: “our fat and our blood.” As if
under a spell, everyone stops at these words. The rabbi cannot
go on. Louder and louder the congregation repeats: “our fat and
our blood.” Someone shouts: “The blood and fat of our parents,

children, and relatives.”

Tears pour from everyone’s eyes. The weeping flows together
like a river. Hearts of stone have given way.
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I do not weep. I cannot tear my eyes away from the clear smoke
of the crematorium. I feel a terrible weariness in my bones. It is
unbearably hot in the barracks.

When the rabbi says, “With the permission of the Almighty,” I
am transported to another world. It seems to me that I am sitting
somewhere in a catacomb in Spain. I see the bonfires and the
grim Torquemada, the unfortunate Jews who burn for the
Sanctification of God’s Name, who burn as martyrs. The smoke
of the burned is carried straight into heaven. I hear the shema
yisra’el carried by the smoke and, later, people wrapped in black,
who come into the catacombs with their faces covered.

“We pray together with the sinners!” cry the figures in black. A
terrible cry ascends from the images. I hear the rabbi saying:
“From this Yom Kippur until the next.”

And suddenly everything is silent. A dead stillness prevails in the
barracks; no one prays, no one weeps on. It is as if all of our
tongues were bound.

Only from outside do we hear the terrible wailing. On the road,
the women are being led to the ovens. The sound of the trucks’
motors are drowned out by the naked women’s cries. There are
many in the barracks whose dear ones are being led away.
Everyone is still, as if trying to discern the voice of a loved one
among the screams. Through the open gates, we see the victims
lift up their hands toward the sky and plead for mercy. The
women see the men in the barracks. Their shouts grow louder.
Everyone inside is petrified.

The rabbi is the first to arouse himself. He interrupts Kol Nidrey
and begins the morning service: “Now we proclaim the sacred
power of this day.” o
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In the silence of the barracks his voice is heard, as if responding
to the women’s cries. His voice resounds, and when he comes to
the words of the Unetaneh Tokef—"And who by fire”—a lament
tears out from every throat: ‘And who by fire!” The phrase,
“who by fire,” comes as if from the other world.

The rabbi continues, but his voice is drowned out by the tragic
cries, “who by fire,” as if the Jews wanted to quench the terrible
fire with their words. But the motors don’t stop rumbling. More
and more victims are led off to be burned.

“Who by fire!” the congregation does not stop shouting. The
voices of the condemned mix with the men’s prayer. As if
hypnotized, everyone shouts: “Who by fire!” as if praying to be
burned in the fire as well.

In the midst of the prayer, the sound of the shofar interrupts:
tekiyah, shevarim, teruah, tekiyah gedolah.

The shofar awakens the men as if from a dream. At first it is
quiet in the barracks. I hear my heart bang. Soon the whole
crowd weeps. The voices of the naked women reach heaven.
The crowd weeps softly.

In the block where we prayed, next to the oven which has been
turned into a podium, the rabbi lies wrapped in the tallis. The
shepherd’s soul has departed.

Fires burn in the woods by the crematorium all night; the ovens
are not big enough.

Yoysef Vaynberg (Adapted)
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My approach to life was formulated through a small window of a
dark cellar, under the kindergarten at Dolna Volnaka, a cellar in
which papa, mama, my sister Milka, my eldest brother, my aunt,
cousin, Mr. Bachmann and I spent 700 days. In the autumn of
1944, on Rosh Hashanah of the year 5705, 1 observed the
vanguard of the Red Army entering the town to liberate it.

In August we had heard the thunderous sounds of explosions
from the approaching front. Later on we were to find out that
this was the sound of Soviet artillery guns. For us, who had
dwelt in the muddy cellar, hidden deep in the greasy Ukrainian
soil, those were the sounds of salvation.

Around us there was a roar of excitement, and we, eight shadows
of human beings, with our bones sticking out and swarming
with lice, crawled through the hidden window, the size of a
shrunken human being, out of the muddy cellar and into the
yard.

For 700 days and nights we had grown moldy in that cellar by
the river.

There in the yard a crowd of embarrassed and perplexed Poles
and Ukrainians gathered. They did not know where we had
come from and how we had remained alive. Among them were
former neighbors, one of them a Ukrainian boy who had
accompanied the Germans around our houses seeking to help
them find their prey—a small collaborator, a 12-year-old
quisling.

Some time later, in the days of repentance between the New
Year and Yom Kippur, the boy played with an unsuspicious
object, and the sound of a blast was heard. When we stepped out
of the house we found him dead, in a puddle of blood, with his
hand torn off. I had hated him vehemently, but I did not rejoice
in his death. A boy, even a collaborator, lying dead with his hand
torn off, is a horrifying sight. -
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In the days of repentance in September 1944, Mr. Bachmann, “a
survivor of the Holocaust,” climbed up to the attic of his house,
mounted a chair, tied a thin adhesive packing wire around his
neck and hung himself. Mr. Bachmann, who had joined us in
the cellar during the last “action” before the ghetto was
liquidated, found out upon leaving the cellar that his wife and
two small children had been slaughtered.

I found him hanging in the attic on the eve of Yom Kippur when
I went to visit him. Whoever coined the term “survivors of the
Holocaust” didn’t know what he was talking about: no one
survived the Holocaust, even if he remained alive.

Unending columns of the Red Army moved through the main
street of the town. From the columns, a Jewish-looking Soviet
officer stepped out, and turned to us—filthy and thin,
extinguished skeletons—and asked: “amha?” (the code word by
which Jews identified each other in the Diaspora of Ashkenaz).
We answered “yes” and the tall, good-looking officer wept. We
wept with him. The officer gave us some of his battle rations,
returned to the head of the column, and continued the chase
after the German troops.

In the days of repentance in 5705, we counted the victims of the
slaughter and found that of over 14,000 Jews of Borislav in
Eastern Galicia, only several hundred remained alive.

There in the forests of Poland my people died. And we, my
father and mother, my eldest brother and sister, and I, the small
one, stood at the dawn of 5705, a heap of bones, all of us
together weighing 200 kilos, watching the long columns of the
Red Army and listening to the bells of salvation.

Only several miles away, though the sun was shining, the
butcher continued his despicable job.
Sheva Weiss (Adapted)
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Links of fear slowly become a chain,

binding my hands and feet.

My father never wanted

to lead me to the sacrifice.

He was bound as I was.

But he led me.

Now I lie on the altar,

my father inside me, my grandfather inside me.

There is no escape—no escape. Moshe Youngman (Contemporary Yiddish Poet)

Choose another people.

We are tired of death, tired of corpses,

We have no more prayers.

For the time being

Choose another people.

We have run out of blood for victims,

Our houses have been turned into desert,

The earth lacks space for tombstones,

There are no more lamentations

Nor songs of woe

In the ancient texts.

God of mercy

Sanctify another land

Another Sinai.

We have covered every field and stone

With ashes and holiness.

With our crones

With our young

With our infants

We have paid for each letter in your Commandments.
God of Mercy

Lift up your fiery brow, Look on the peoples of the world,
Let them have the prophecies and Holy Days...

And O God of mercy

Grant us one more blessing—

Take back the divine glory of our genius. Kadya Molodowsky
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Fresh and pervasive

is the weeping of our lost communities.
The phrases of our prayers are vivified.
Contemporary are the laments

of our el maley rahamims.

Unnecessary and absurd

is the death of individuals.

Legendary is the martyr-death of millions.

After so many deaths we stand reborn.
They gave us life.

In death they flung open the ghetto gates.
In exaltation they escaped from slavery.
By their deaths they gave us faith.

Were it not for their unequaled sacrifice
we should all have died disgraced,
without revenge or consolation,
without a breath of hope.

The blinded Samsons shook the pillars
in the halls of their tormentors,

and went forth to mete out punishment
for the unprecedented crime.

Not in secretive clandestine warfare,
nor lurking in a hidden ambush,

but on a sunlit canvas

they openly gave the signal for revolt.
The timid had grown bold—

And the torturer paid.

Brothers and sisters,

let us inscribe them in a new prayerbook.

Their deeds canceled out our entire martyr-history.

In all our prayers let us remember them.

In all our yizkors let us mourn them.

In all our yitgadals memorialize them. Jacob Glatsheein
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Now, as always, Jews are intimately linked one to another. Shout
here and you will be heard in Kiev. Shout in Jerusalem, Jews
everywhere reflect their sadness. An assault on Jews anywhere
means an attempt to humiliate Jews everywhere. Thus a Jew
lives in more than one place, in more than one era, on more
than one level. To be Jewish is to be possessed of a historical
consciousness that transcends individual consciousness....

All we want as Jews is to live and uphold the sanctity of life, all
we want is to create peace and create in peace, to bear witness
that people are not necessarily one another’s enemies, that every
war is senseless, that the solution lies in compassion and that
compassion is possible.

All we want is peace. And yet...there is upheaval.

So how can one not be sad today? How can one be in this world
of ours and not despair?

One day Hasidim came to inform the great Rebbe Nahman of
Bratzlav of renewed persecutions of Jews in the Ukraine. The
Master listened and said nothing. Then they told him of
pogroms in certain villages. Again the Master listened and said
nothing. Then they told of slaughtered families, of desecrated
cemeteries, of children burned alive. The Master listened,
listened and shook his head. “I know,” he whispered. “I know
what you want. I know. You want me to shout with pain, weep
in despair. I know, I know. But I will not, you hear me, I will
not.” Then, after a long silence, he did begin to shout, louder
and louder, “Gevalt, Yidden...! Jews, for heaven’s sake, do not
despair...Gevalt, Yidden, Jews do not despair.”

Elie Wiesel
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Remember their deeds, their greatness, their righteousness.

In the light of the lives of our ancestors, we can see how to
perfect God’s world.

To build a faithful house in Israel, a house with love of piety, of
the study of Torah, and of honor to all these you have created, as
it is written, “What does God ask of you: only to do justly, and
to love mercy and to walk humbly with your God.”

Written and translated by Michael Strassfeld

AR/ What...God (Micah 6:8).
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Out of the strong, sweetness;

and out of the dead body of the lion of Judah,

the prophecies and psalms;

out of the slaves in Egypt,

out of the wandering tribesmen of the deserts

and the peasants of Palestine,

out of the slaves of Babylon and Rome,

out of the ghettos of Spain and Portugal, Germany and Poland,

the Torah and the prophecies,

the Talmud and the sacred studies, the hymns and songs of the
Jews;

and out of the Jewish dead

of Belgium and Holland, of Rumania, Hungary, and Bulgaria,

of France and Italy and Yugoslavia,

of Lithuania and Latvia, White Russia and Ukrainia,

of Czechoslovakia and Austria,

Poland and Germany,

out of the greatly wronged

a people teaching and doing justice;

out of the plundered

a generous people;

out of the wounded a people of physicians;

and out of those who met only with hate,

a people of love, a compassionate people.

Charles Reznikoff
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ELEH EZKERAH II/PRINCIPLES OF MARTYRS
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Eleh ezkerah venafshi alay eshpehah.
These 1 remember and pour out my soul.

Rabbi Akiba ben Yosef, the foremost scholar of his age, exercised a decisive
and radical influence on the development of the early Jewish legal system.
Unleaned in his youth, Akiba was employed as a shepherd by Bar
Kalba Shavu’a, one of the wealthiest men in Jerusalem. Bar Kalba’s
opposition to his daughter Rachel’s marriage to Akiba led him to
disinherit her. Unaffected, Rachel made her marriage to Akiba conditional
upon his commitment to study Torah. Akiba agreed and courageously
began to fulfill his commitment, though he was well beyond the age when
one normally begins such pursuits.

Although he became a greatly respected teacher raising up thousands of
students, Akiba remained remarkably self-effacing and modest. He also
took an intimate interest in the plight of the poor, becoming an overseer for
them, and collecting tzedakah on their behalf His legal rulings, in
addition to their profundity, reflect his breadth of outlook and
magnanimity of spirit. Akiba taught, ‘Whatever God does is for the
best.” Indeed Akiba was possessed of a rare optimism by which he was
able to comfort his people in spite of the sad state of affairs in his time.
His death was premature and tragic, but his life was complete in his
constant devotion to the teaching and living of Torah.

The Roman government decreed that Jews should no longer
occupy themselves with Torah. Shortly after, Pappos ben
Yehudah found Rabbi Akiba holding great assemblies and
studying Torah. Pappos said to him, “Akiba, aren’t you afraid
of the wicked government?” He answered, “I reply by way of a
parable. To what is the matter like? To a fox who was walking
along the bank of the stream, and saw some fishes gathering
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together to move from one place to another. He said to them,
‘From what are you fleeing? They answered, ‘From nets which
men are bringing to catch us.” He said to them, ‘Come up on the
dry land, and let us, me and you, dwell together, even as my
forebears dwelt with yours.” They replied, ‘And they call you the
shrewdest of animals? You are not clever, but foolish! For if we
are afraid in the place that is our life-element, the water, how
much more so in a place that is our death-element, the dry land.’
So also is it with us,” Akiba continued. “If now, while we sit and
study Torah, in which it is written, ‘For that is your life, and the
length of your days’ (Deuteronomy 30:20), we are in such a
plight, how much more so, if we would neglect it.”

[

A tale is told that Rabbi Akiba was once walking through a
graveyard when he met a charcoal-burner who was carrying
wood on his shoulders, and running about like a horse. Akiba
ordered him to halt. He said to him, “My son, why are you
engaged in such heavy toil? If you are a bondsman, and your
master imposes such a yoke upon you, I will redeem you and set
you free. If you are poor, I myself will enrich you.” The man
replied, “Sir, let me be, for I cannot stay.” Akiba asked, “Are you
a human being or a demon?” He said, “I am of the dead. Day
after day I am fated to gather wood to be burnt.” Akiba asked,
“What was your trade when you were living on earth?” He
replied, “I was a tax-collector who favored the rich and
burdened the poor.” Akiba said, “My son, is there no remedy
for your situation?” The man answered, “Do not hinder me, lest
those set in charge of my punishment grow angry with me. For
me there is no remedy. Yet I did hear them say that my
punishment would be relaxed if I had a son who could stand up
in the congregation and proclaim publicly, ‘Bless ADONAY, the
blessed one.” But I had no son. On my death I left my wife with
child, but whether she bore a boy or a girl I do not know. And if
she did bear a son, who will teach him Torah?” Akiba asked‘,_D
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“What is your name?” He told him. “And your wife’s name?”
He said, “Susmida.” ‘And your city?” ‘Alduka.” Akiba, troubled
on account of the charcoal-burner, traveled from city to city
until he came to the one where the man lived. He asked after
the man and for his household. People answered, “May his
bones be ground in hell.” Then he asked for the wife, and they
said “May her name and remembrance be blotted out of the
world.” Then he asked for his son. “He has not even been
brought into the covenant of Abraham.” At once Akiba took the
boy, and began to teach him Torah, but first he fasted on his
behalf for forty days. A heavenly voice went forth, saying,
“Because of this boy do you fast?”” Akiba said, “Yes.” He taught
the boy the alphabet, then the Motzi, the Shema and the Amidah.
Then he made the boy stand up in the synagogue, and recite,
“Blessed ADONAY, the blessed One, now and ever!” The
charcoal-burner’s punishment was annulled, and he came to
Akiba in a dream and said, “May you repose in Paradise, even as
you have rescued me from hell.”

[ )

When Akiba was being tortured for teaching Torah, the hour for
reciting the Shema arrived. He said it and smiled. The Roman
officer called out, “Old man, are you a sorcerer or a fool, that
you smile while in pain?” “Neither,” replied Akiba, “but all my
life, when I said the words, You shall love ADONAY your God
with all your heart and soul and might,” T was saddened, for I
thought, when shall I be able to fulfill this commandment
completely? I have loved God with all my heart and with all my
possessions [might], but how to love God with all my soul—that

NOTE. Rather than focus on the tragic deaths of Jews in critical periods of
our people’s history, in this Eleh Ezkerah, we study the teachings of four
who chose life. Their words should elevate us to live as they lived, with
dedication to the Torah, to justice, to righteousness and love for their
fellow beings.
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is, with all my life—was not assured to me. Now that I am
giving my life at the hour for saying the Shema, and my
resolution remains firm, should I not smile, even rejoice?” And
as he spoke, his soul departed. Talmud Berahot 61b (Adapted)
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Al sheloshah devarim ha’olam omed.
Al hatorah ve’al ha’avodah ve’al gemilut hasadim.

On three things the world stands—
on Torah, on worship, and on caring deeds.
Pirkey Avot 1.2

The Inquisition’s racks and fires and the period’s forced conversions were
more than legendary. Thousands of Jews died martyrs’ deaths, and
thousands more became converts, albeit in name only. Still others chose
exile. Together with massive displacement and the loss of life was a culture
destroyed, the result of religious fanaticism. The cosmopolitanism of
Spanish and Portuguese Jewry was arrested and remained dormant until
the dawn of European Enlightenment.

Yehudah Abrabanel was a poet, physician, and the most prominent
philosopher of his day. Expelled from Portugal in 1483 along with his
Jather, he fled again from Spain less than a decade later. He was fortunate
to settle in Italy where he found an intellectual home among the circle of
scholars of the Platonic Academy of Florence. Abrabanel continued to
practice his profession, teaching medicine at the university in Naples and
serving as personal physician to the Spanish viceroy. The scope of his
written work was wide and deep including poetry, biblical commentary,
and general and social philosophy, as well as medical treatises. Rather
than mouming the loss of his homeland, Abrabanel celebrated his
internationalism, celebrating the possibilities even in his and his people’s

exile. o

922 / ELEH EZKERAH: PRINCIPLES OF
MARTYRS



God created Adam in God’s intellectual image by which Adam
was prompted to strive to perfect his soul in the
acknowledgment of the Creator and imitation of God’s
wisdom. God also made available all the things necessary for
human existence in the Garden—food, drink and shelter. All this
was in its natural state, requiring no human exertion. All was at
Adam’s disposal, so that he was not forced to burden himself to
satisfy his bodily needs, but could concentrate on the perfection
of his soul, for which purpose Adam was created. On this
account, God commanded Adam to be content with the natural
things with which God had furnished him and not be attracted
to luxuries that require resorting to human artifice and worldly
things, so that his intellect should not be diverted to the assuring
of physical comforts, which is the reverse of spiritual perfection,
ideally the ultimate aim of all humans. The meaning of the
command, “Of all the trees of the Garden you may certainly
eat” was: “I do not forbid you the things essential for your
physical sustenance from the trees of the Garden and the tree of
life. But you may not actually eat of the tree of the knowledge of
good and evil,” by which is meant the indulgence in and study
of worldly things.
[ )

Some have suggested that God chose to scatter Israel to the
corners of the earth in order to destroy them. I disagree. When
Israel is concentrated in one spot, the enemy can easily destroy
them, as Haman tried when the Jews were in Persia. But where
they are scattered in many kingdoms, they have always a place to
flee. Indeed, our sages believed that God showed special
kindness to Israel by scattering them among the peoples. The
Trojans, a mighty nation, were totally destroyed by the Greeks
because there they were in one place. But the Jews, however
decimated, have always managed to survive and find refuge. The
king of England wiped out the Jews in his kingdom as has the
king of France in our own time. Had the Jews been in any one
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place alone, not one Jew would have survived. But the Almighty
promised us, “When they are in the land of their enemies, I will
not reject them, or spurn them so as to destroy them utterly
(Leviticus 26:44).” Dispersion was thus a great kindness
ensuring our survival and deliverance. Yehudah Abrabancl

(o L
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The entire world is a very narrow bridge.
The essential thing is to have no fear at all.
Attributed to Nahman of Bratzlav

[

Raised in a distinguished, acculturated Jewish family in Hungary,
Hannah Szenes spent her early years attending a Protestant girls’ school
that had opened its doors to Jews and Catholics. Although on graduation
her teachers “positively assured” her mother that Hannah would be
admitted to university even though she was Jewish, Hannah had already
decided to emigrate to Palestine and to study at the agricultural school in
Nahalal. As she told her mother, “Perhaps I ought to be impressed that in
view of graduating summa cum laude, and with a plethora of
recommendations from teachers and friends, I can get into the
university, while a Gentile who just barely squeezed through the exams
can sail in! Besides, are they really incapable of understanding that I don’t
want to be fust a student, that I have plans, dreams, ambitions, and that
the road to their fulfillment would only be barred to me here?”

Her dreams included helping provide a haven and a revitalized homeland
for the Jewish people. When her mother questioned her decision to attend
an agricultural school instead of a university, Szenes replied, “There are
already far too many intellectuals in Palestine; the great need is for
workers who can help build the country.” Setting out for Palestine in -
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1939, Szenes returned to Hungary in 1944 as part of a mission of
thirty-two Jews from the land of Israel who had volunteered to parachute
into Europe to try to save the remaining Jewish population. She was last
seen on 9 June 1944, at the Hungarian border. She was captured,
tortured, and shot as a prisoner of war in Budapest. After burial in the
Martyr’s Corner of a Budapest cemetery, her remains were moved to
Israel, where, with full military honors, they were interred in a cemetery
in the Judean Hills. Her tombstone, with its engraving of a parachute, is
in a special section of the cemetery where six others who died on that
mission are also buried. Szenes’s spirituality was rooted in a love for the
land of Israel and the Jewish people and in a continual struggle to “believe
and trust in God.”

When anyone in Hungary spoke of Zionism even two years ago,
Jewish public opinion condemned him as a traitor to Hungary
or considered him a mad visionary. But today, due perhaps to the
recent blows suffered, Hungarian Jews are beginning to concern
themselves with Zionism. At least so it seems when they ask,
“How big is Palestine? How many people can it accommodate?”
and “Is there room for me in the expanding country?” But the
question least frequently voiced is “What is the purpose of
Zionism, its basic aim?” It is with this seldom-voiced question I
would like to deal, because I believe it to be the most important
of all questions. When one understands this and applies it to
oneself, one will become a Zionist, regardless of how many can
emigrate to Palestine today or tomorrow, whether conditions
here will improve or deteriorate, whether or not there are
possibilities of emigrating to other countries.

If we had to define Zionism briefly perhaps we could best do so
in the following words: Zionism is the movement of the Jewish
people for its revival.
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Perhaps many are at this very moment mentally vetoing this
with the thought that Jews do not constitute a people. But how
is 2 nation created out of a community? From a common origin,
a common past, present and future, common laws, a common
language and a native land.

In ancient Palestine these motives were united and formed a
complete background. Then the native land ceased to exist, and
gradually the language link to the ancient land weakened. But
the consciousness of the people was saved by the Torah, that
invisible but all-powerful mobile State.

It is, however, inconceivable that in the stateless world of the
Middle Ages, when religion was the focal point of life, the self-
assurance of the ghetto-bound Jew could have become so
strengthened that he could have expressed his longing for a
nation, or the restoration of his own way of life, or that he
would have thought of rebuilding his own country. Yet the
yearning expressed in the holiday greeting, “Next Year in
Jerusalem,” is absolute proof that the hope of regaining the
homeland never died within the Jew.

Then came the human rights laws of the nineteenth century and
with them new ideas and concepts of national values. From the
peoples of the great countries to those in the smallest enclaves,
all attempted to find themselves and their rights. It was the time
of decision. Did a Jewish people still exist, and if so, would it be
influenced by the strength of the spirit of the new movement?

The greater part of Jewry asked only for human rights, happily
accepting the goodwill of the people among whom it lived, and
in exchange casting off individuality and ancient characteristics.
But a few hundred inspired zealots started off toward Zion.
Thousands upon thousands endorsed the concepts and ideals of
Zionism, and suddenly there was a Jewish nation. If you feel
there is not, speak for yourself, but don’t forget those to whom
Jewishness means more than the data on a birth certificate.
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We don’t want charity. We want only our lawful property and
rights, and our freedom, for which we have struggled with our
own labors. We want to create a homeland for the Jewish spirit
and the Jewish people. The solution seems so very clear: we
need a Jewish State. Jews have proved their will to live, their
love of work, their ability to establish a state; and they have
shown that the name of Palestine is so powerful that it is capable
of gathering in Jews from any and all parts of the world. This
tiny piece of land on the shores of the Mediterranean which,
after 2,000 years, Jews can again feel to be their own, is big
enough to enable the new Jewish life and modern Jewish culture
to be attached to its ancient, fundamental ways, and flourish.
Even today, in its mutilated form, Palestine is big enough to be
an island in the sea of seemingly hopeless Jewish destiny, an
island upon which we can peacefully build a lighthouse to beam
its light into the darkness, a light of everlasting human values,
the llght of the one God. Hannah Szenes

[
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This translation can be sung to the same melody as the Hebrew.

My God, my God, I pray that these things never end.
The sand and the sea, the rush of the waters,

The crash of the heavens, the prayer of the heart.
The sand and the sea, the rush of the waters.

The crash of the heavens, the prayer of the heart.

Hannah Szenes
[
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Six million Jews murdered, among them more than 1,500,000 children,
and with them the destruction of Eastern and Western European Jewish
life. Scientists, philosophers, composers, poets, scholars, all dead and all the
millions upon millions of the unborn generations after. And the
inhumanity witnessed, the reduction of human beings to less than
animals, and the consequent hopelessness and loss of faith.

Leo Baeck was born into a religiously enlightened Jewish home and
educated at the leading liberal seminaries that flourished in Germany at
the beginning of this century. Shortly before World War II, Baeck settled
in Berlin where he served as rabbi while lecturing at a liberal Jewish
school for adults. After declaring that the “‘thousand-year” history of the
German Jews had come to an end in 1933, Baeck devoted himself to
defending the rights remaining for Jews under the Nazis. He refused all
invitations to serve as rabbi or professor abroad, declaring that he would
remain with the last minyan of Jews in Germany for as long as possible.
He continued his work of encouraging his people even after his
deportation to the Theresienstadt concentration camp in 1943, serving
there as a “‘witness of faith,” to use his own words. He survived the war
and lived out his years in London and Cincinnati.

Baeck’s positive view of humanity and of hope is notable in all of his
writings, even and especially in those written after the war. Nothing of
what he experienced dimmed his faith in the future.

The respect we owe to our neighbor is not an isolated
commandment but represents the whole content of morality,
the quintessence of our duty. For in Judaism the content of all
religiousness is that we serve God and love God. The Talmud
teaches: “Love God in the human beings whom God has
created”’—that is the way in which we can freely give to God.
When we seek the welfare of others, we find a way to God. The
comprehensiveness of this demand was stressed by Hillel, who
declared this teaching to be the “essence of the Torah.” The
same idea is implied in the admonition of the rabbis to walk in
the ways of God by doing good, and by striving to be as just,
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compassionate and merciful as is the Eternal. In what we do to
our neighbor, we serve God.

Our relation to others is thereby lifted out of the sphere of good
will, affection or even love; it is exalted into the sphere of the
established relationship with God, which is common and equal
to all and therefore unites all. Each person has an unconditional
claim on us. Even our enemy may and must demand the
fulfillment of our duty, for though he is our enemy, he does not
cease to be our fellow. “If your enemy is hungry, give him food
to eat; and if he is thirsty, give him water to drink” (Proverbs
25:21). Whoever bears a human face is our neighbor and is
entitled to our help and our compassion. What we owe to
another and what we do for that person is not based on the
uncertain foundation of good will, or on any transitory
emotional impulse, but on the positive and social
commandment of justice, solely because every person is a
human being. Leo Baeck

o
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YWSI D’T:ﬂ? TII:_Z]W oseh shamayim va’aretz.
I lift my eyes up to the hills:
from where does my help come?

My help is from THE UNSEEN ONE,
the maker of the heavens and the earth. Psalms 121:1-2

[

Attempts have been made to find the decisive difference between
humans and beasts. It has been found that humans are beings
who fashion tools and know grandparents and grandchildren. It
could also be said that humans are beings of hope. Wherever
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humans believe and love, they hope. The motif of hope is the
wish, clear or cloudy, that sustains itself with actual or imagined
appearances. The spiritual foundation of religious hope is the
deep assurance in which the finite comes to experience
something of the power of infinity, the certainty that the goal
endures, and that there is a way that leads to it. That is the
expectation that rises out of the strength of a people’s belief. It is
the hope above all hopes, the one that includes and unites all
human beings within it.

We humans wander through wishes. They begin in us and then
gain their own existence in what they reveal. But they still
remain part of our existence, part of our self; in effect, they are
our life as it projects itself in the distant reaches. Hopes,
manifold as the days, always unite these two existences anew, so
that they—distant and close life—always come to be one.
Without the hopes, the self would split itself and life would
finally break in two. Humans are beings who hope and since
there are many days, there are many hopes.

Indeed our people of the great expectation always remained a
people of many and changing hopes. Our people always
understood both moving away to follow hopes, and remaining
to wait for them. Above all, an expectation lived in us
everywhere, for the children and the children’s children. The
spiritual history of our people, from generation to generation, is
a history of suffering and renunciation, a giving up for the sake
of children and grandchildren, that the hopes might fulfill
themselves in them. We learned to live in what was coming; we
became accustomed to live this way, to prepare in our own
narrow and short existence a breadth of space and an extension
of days. Under all oppressions, patience preserved a viable
strength. It even became active, indeed, gaining something of the
messianic dynamism of the great expectation—‘“searching out
with the soul” the land of the children.
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KADDISH DERABANAN/THE SAGES’ KADDISH

Reader: Let God’s name be made great and holy in the world that
was created as God willed. May God complete the holy realm in
your own lifetime, in your days, and in the days of all the house
of Israel, quickly and soon. And say: Amen.

Congregation: May God’s great name be blessed, forever and as long
as worlds endure.

Reader: May it be blessed, and praised, and glorified, and held in
honor, viewed with awe, embellished and revered; and may the
blessed name of holiness be hailed, though it be higher by far
than all the blessings, songs, praises, and consolations that we
utter in this world. And say: Amen.

For Israel and her sages, for their pupils and all pupils of their
pupils, and for all who occupy themselves with Torah, whether
in this place or any other place, may God grant them and you
abundant peace, and grace, and love, and mercy, and long life,
and ample sustenance, and saving acts, all flowing from divine
abundance in the worlds beyond. And say: Amen.

May heaven grant a universal peace and life for us and for all
Israel. And say: Amen.

May the one who creates harmony above make peace for us, and
for all Israel, and for all who dwell on earth. And say: Amen.

(o 2

For our teachers and their students

And the students of their students:

We ask for peace and loving kindness

And let us say Amen.

And for those who study Torah

Here and everywhere may they be blessed

With all they need and let us say Amen.

We ask for peace and loving kindness

And let us say Amen. Debbie Friedman
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KADDISH DERABANAN/THE SAGES’ KADDISH
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NOTE. This martyrology was compiled by Lee Friedlander.
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ELEH EZKERAH III:
THE MARTYRS OF THE SHOAH

IR "3 "woN) MK 7

Eleh ezkerah venafshi alay eshpehah.

These I remember and pour out my soul.

It is told that when the great Israel Baal Shem-Tov saw
misfortune threatening the Jews, it was his custom to go into
a certain part of the forest to meditate. There he would light a
fire, say a special prayer, and the miracle would be accomplished
and the misfortune averted. Later, when his disciple, the
celebrated Magid of Mezrich had occasion, for the same
reason, to intercede with heaven, he would go to the same
place in the forest and say, “Master of the Universe, I do not
know how to light the fire, but I am still able to say the prayer.”
And again the miracle would be accomplished. Still later, Rabbi
Moshe-Leib of Sasov, in order to save his people once more,
would go into the forest and say, “I do not know how to light
the fire. I do not know the prayer, but I know the place, and this
must be sufficient.” And it was sufficient and the miracle was

NOTE. The lives of the martyrs whom we remember are intertwined with
our own lives. Communities can emphasize this connection by asking
three members to briefly speak about their own experience of one of the
themes: Torah, Devotion, and Caring Deeds. JAS.

NoTE. This Martyrology is based on one composed by Reconstructionist
Rabbi Jeremy Schwartz.
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accomplished. Then it fell to Rabbi Israel of Rizhyn to overcome
misfortune. Sitting in his armchair, his head in his hands, he
spoke to God, “I am unable to light the fire and I do not know
the prayer; I cannot even find the place in the forest. All I can do
is to tell the story and this must be sufficient.” And it was
sufficient and the miracle was accomplished.

We post-emancipation, post-Holocaust Jews long ago removed
ourselves or were removed from the Lithuanian and Polish
forests of these Hasidic masters. Culturally assimilated, we have
forgotten their languages, and, as religious liberals, we question
the efficacy of their prayers. Their fires were extinguished in the
Death Camps and their stories, so lovingly told, did not save
them.

Few died the deaths of martyrs in the Holocaust. Like
unknowing sheep led to the slaughter, most were victims. But
still, being Jews, we are driven to find meaning in
meaninglessness, sparks of divinity in utter degradation, and
truths that inform our lives and give us hope. This is the goal of
this Martyrology: to understand a Jewish teaching in the
example of three of our people who were martyrs of the
Holocaust in death or for life. The teaching is ascribed to
Shimon the Tzadik, one of the early sages of the Mishnah.

Y 0797 027 AYDY Yy
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Al sheloshah devarim ha’olam omed.
Al hatorah ve’al ha’avodah ve’al gemilut hasadim.

The world stands on three things—on Torah, and on devotion,
and on caring deeds. Pirkey Avot 1.2

934 / ELEH EZKERAH: MARTYRS OF THE SHOAH



A principal injunction of the Torah is the honoring of father and
mother, for observance of which we are promised length of days.
Though the theologically unsophisticated understood this
literally and personally, our sages knew that the promised long
life would not necessarily be experienced by the one who
observed the Torah injunction. Length of days, they taught,
might be credited to a life beyond our own, most particularly to
our children who live after us, to our children who honor us as
parents and who teach their children to honor them as parents,
thereby ensuring the stability of the world through Torah.

The days before Rosh Hashanah 1942 were particularly difficult
for the Koczicki family in the ghetto of Slotwina Brzesko. It was
clear that they would soon be taken on their last journey.

Bronia, Rabbi Israel Koczicki’s wife, had false papers, but her
husband and mother-in-law did not. After much deliberation, a
painful decision was made. The family would split up. Bronia
would leave the ghetto and try to obtain Aryan papers for her
husband and mother-in-law.

The parting was a painful one. Bronia took little Yitzhak with
her while the older son, Zvi, age six, remained with his father
and grandmother.

Bronia and her son boarded a passenger train filled with German
officers. Her blond hair, blue eyes and Berlin-accented German
were a perfect cover, but she was fearful because of little Yitzhak.
Since the family had lived in Berlin, they all spoke German, but

NoTE. During the Holocaust, six million Jews were slaughtered intention-
ally and millions of other Jews victimized. Some were martyrs, but many
others were swept up against their will. The details are less important than
the memory of their lives—six million worlds. LF. / DAT
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Yitzhak’s German was intermingled with Yiddish words because
he had been born and raised in Poland. Bronia held the child in
her lap, displaying his beautiful blond curls. Yitzhak was asleep,
and Bronia prayed that he would stay asleep until they arrived at
Bochnia, their destination.

The German officers seated next to Bronia struck up a
conversation with her. Before long, they were discussing the
Germans’ favorite topic—the Jews. Their remarks were brutal
and vulgar, although they apologized to Bronia for using the vile
language in the presence of a lady. Soon one officer was recalling
how, on a similar journey, he had discovered a Jew who was
travelling on Aryan papers, “I sniffed him out; I have a special
talent for it. I made him pull down his trousers. The poor devil
never made it to the next station.” He told his story gleefully,
trying to amuse beautiful Bronia.

Little Yitzhak turned his head in his sleep. The fact that he was
circumcised made Bronia’s heart pound louder than the
locomotive’s puffings. But she managed to smile her calm
smile. She pointed to the sleeping child and said, “Gentlemen,
you don’t want to wake up a future soldier.” The conversation
continued in hushed voices.

When the train stopped in Bochnia, Bronia, without giving any
sign that it was her stop, remained in her seat. Just as the train
was about to pull out of the station, she swiftly stepped down to
the platform. The train pulled out of the station, and Bronia
waved to the German officers from below. They responded
warmly as the train sped on its way. Bronia breathed a sigh of
relief. Moments later, she was already planning the next step, the
rescue of the other members of her family.

After a few days, Bronia was able to obtain Aryan papers for her
husband and mother-in-law. With a reliable messenger and for a
substantial sum of money, Bronia sent the papers to her husband
in Slotwina Brzesko. Daily, Bronia went to the train station,
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hoping that her husband, older son, and mother-in-law would
be among the passengers. But days passed and they did not
arrive. Bronia began to worry. Maybe the documents had never
reached her husband and were intercepted by the Germans;
maybe her husband and mother-in-law had been recognized and
betrayed on the train by a Polish acquaintance; maybe the papers
had arrived too late. Desperate, Bronia decided to return to
Slotwina Brzesko.

On the very day she planned to leave, Bronia received a letter
from her husband. The Aryan papers had arrived safely, but his
mother was afraid to use them. She claimed that her looks and
accent would betray her and, consequently, all of them. Since the
command to “Honor your mother” is a principal command in
the Torah, he could not leave his mother alone. He hoped that
Bronia would agree, and would understand and forgive him.

A few days later, Bronia received a second letter from her
husband. He wrote that their fears had begun to materialize.
They had all been taken in a transport to Tarnow. There the men
were separated from the women, and he was separated from his
mother. Though he feared the worst, their son, Zvi, was well
and was with him. He continued his letter, reminding her that
Yitzhak would be three years old on Rosh Hashanah, so she
should make sure that he wore a tallit katan and always
remembered that he was a Jew. Israel begged her forgiveness if
he had ever offended her during their married years, and
thanked her for the wonderful years they had been given
together to build a family. A substantial sum of money was
enclosed in the letter. After reading it, Bronia rushed to a man in
the Bochnia ghetto who was known as an expert smuggler, one
who was able to transport people from ghetto to ghetto.

“To Tarnow I do not travel,” the man declared, shaking his head.
“It is entering the lion’s den without any possible exit.” Bronia
offered to pay double. Still he refused. “A person is responsible
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first for himself” he said, “and this mission is just too
dangerous.”

A few days later, Rabbi Israel was sent to the gas chamber. On
his last journey from Tarnow to Belzec, he managed to break
one of the iron bars of the cattle car’s only window and squeeze
his six-year-old son through the space. Thus he tossed Zvi to
freedom from the speeding train, certain that somehow, Bronia
would find him.

Bronia, in the Bochnia ghetto, sensed that her son would be
found along the Tarnow-Belzec tracks. She hired a Polish
peasant for a handsome sum of money and posted him day and
night along the death road. The peasant pretended that he was
gathering mushrooms in the forest along the tracks leading from
Tarnow to the death camp of Belzec.

The tracks were strewn with pictures of Jewish families, smiling
faces of young and old. On the backs were scribbled frantic
messages in shaky handwriting, asking for help. Then, at the
edge of the tracks, the peasant noticed a pair of small shoes on
top of a bush. The shoes were on the feet of a little boy who was
more dead than alive. The peasant picked up the boy and rushed
to Bochnia, reuniting Bronia with her beloved son.
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Al sheloshah devarim ha’olam omed.
Al hatorah ve’al ha’avodah ve’al gemilut hasadim.

The world stands on three things—on Torah, and on devotion,
and on caring deeds.

A well-known piece of the Yom Kippur liturgy declares of those
who serve God, “All of them are beloved, pure and mighty, and
all of them in dread and awe do the will of their Master; anci_j
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all of them open their mouths in holiness and purity, with song
and psalm, while they glorify and ascribe sovereignty to the
name of the Divine Ruler.” We commonly identify those so
devoted to the Deity as the religiously pious, but such devotion
can be found in the most unlikely people, even in those who
oppose God and God’s devotees in principle. Their devotion, so
differently motivated, is no less world sustaining.

In the Janowska Road Camp, there was a brigade foreman from
Lvov by the name of Schneeweiss, one of those people one stays
away from if one values one’s life. Schneeweiss had known
Rabbi Israel Spira in Lvov, but was not aware that the latter was
a camp inmate. Only a handful of Hasidim who were close to
the rabbi knew the rabbi’s identity, and they kept it a secret.

It was the eve of Yom Kippur. Tensions and fears were at their
height. A few Hasidim came to Rabbi Spira and asked him to
approach Schneeweiss and request that on Yom Kippur his
group not be assigned to any of the thirty-nine main categories
of work, so that their transgression of the law by working on
Yom Kippur would not be a major one. The rabbi was very
moved by the request of his Hasidim and despite his fears, for
he would have to disclose his identity, went to Schneeweiss. He
knew quite well that Schneeweiss did not have much respect for
Jewish tradition. Even prior to the outbreak of World War II, he
had publicly violated the Jewish holidays and transgressed
against Jewish law. Here in Janowska, he was a cruel man who
knew no mercy.

With a heavy heart, the rabbi went before Schneeweiss. “You
probably remember me. I am the Rabbi of Pruchnik, Rabbi
Israel Spira.” Schneeweiss did not respond. “You are a Jew like
myself,” the rabbi continued. “Tonight is Kol Nidrey night. There
is a small group of young Jews who do not want to transgress
any of the thirty-nine main categories of work. It means
everything to them. It is the essence of their existence. Can you
do something about it? Can you help?”
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“Tonight I can’t do a thing,” said Schneeweiss. “I have no
Jjurisdiction over the night brigade. But tomorrow, on Yom
Kippur, I will do for you whatever I can.” The rabbi shook
Schneeweiss’s hand in gratitude and left.

In the morning, the rabbi and a small group of young Hasidim
were summoned to Schneeweiss’s cottage. “I heard that you
prayed last night. I don’t believe in prayers,” Schneeweiss told
them. “On principle, I even oppose them. But I admire your
courage. For you all know well that the penalty for prayer in
Janowska is death.” With that, he motioned them to follow him.

He took them to the S.S. quarters in the camp, to a large
wooden house. “You fellows will shine the floor without any
polish or wax. And you, rabbi, will clean the windows with dry
rags so that you will not transgress any of the thirty-nine major
categories of work.” He left the room abruptly without saying
another word.

The rabbi was standing on a ladder with rags in his hand,
cleaning the huge windows while chanting prayers, and his
companions were on the floor polishing the wood and praying
with him. “All of them are beloved, pure and mighty, and all of
them in dread and awe do the will of their Master; and all of
them open their mouths in holiness and purity, with song and
psalm, while they glorify and ascribe sovereignty to the name of
the Divine Ruler.” The floor was wet with their tears.

At noon, the door opened wide and into the room stormed two
S.S. men in their black uniforms. They were followed by a food
cart filled to capacity. “Noontime, time to eat bread, soup, and
meat,” announced one of the two. The room was filled with an
aroma of freshly cooked food, such food as they had not seen
since the German occupation: white bread, steaming vegetable
soup, and huge portions of meat. o
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The tall S.S. man commanded, “You must eat immediately,
otherwise you will be shot on the spot!” None of them moved.
The rabbi remained on the ladder, the Hasidim on the floor.
The German repeated the orders. The rabbi and the Hasidim
remained glued to their places. The S.S. men called in
Schneeweiss. “Schneeweiss, if the dirty dogs refuse to eat, 1
will kill you along with them.” Schneeweiss pulled himself to
attention, looked the German directly in the eyes, and said in a
very quiet tone, “We Jews do not eat today. Today is Yo Kippur,
our most holy day, the Day of Atonement.”

“You don’t understand, Jewish dog,” roared the taller of the two.
“I command you in the name of the Fithrer and the Third
Reich, eat!”

Schneeweiss, composed, his head high, repeated the same
answer. “We Jews obey the law of our tradition. Today is Yom
Kippur, a day of fasting.”

The German took out his revolver from its holster and pointed
it at Schneeweiss’s temple. Schneeweiss remained calm. He
stood still, at attention, his head held high. A shot pierced the
room. Schneeweiss fell. On the freshly polished floor, a puddle
of blood was growing bigger and bigger.

The rabbi and the Hasidim stood as if frozen in their places.
They could not believe what their eyes had just witnessed.
Schneeweiss, the man who in the past had publicly transgressed
against the Jewish tradition, had sanctified God’s name publicly
and died a martyr’s death for the sake of Jewish honor.

“Only then, on that Yom Kippur day in Janowska,” said the
rabbi to his Hasidim later, “did I understand the meaning of the
statement in the Talmud: ‘Even the transgressors in Israel are as

ke b

full of good deeds as a pomegranate is filled with seeds.
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Al sheloshah devarim ha’olam omed.
Al hatorah ve’al ha’avodah ve’al gemilut hasadim.

The world stands on three things—on Torah, and on devotion,
and on caring deeds.

Our tradition teaches that each person is a microcosm of the
world, an entire world in himself. One who saves the life of
another, therefore, preserves the world. A single act of gemilut
hesed, one caring deed, can be the vehicle of such preservation.

In Bergen-Belsen, Bronia’s dedication to the education of her
two small sons, Zvi and Yitzhak, was viewed by some as an
obsession bordering on insanity. She would deny herself food,
bartering it for her children’s education. For a piece of bread and
a potato, Mr. Rappaport taught her children Jewish law and
tradition. She herself taught the children the weekly Torah
portion. At times the children were so hungry that they could
neither hear nor see. Words became muffled, distant sounds, and
the letters seemed like a colony of busy ants rushing in all
directions.

When Pesah approached, Bronia’s program became more rigid.
She insisted that the children learn all the laws and customs
pertinent to the holiday, while she herself supervised their
studies and hustled for food. A kind old German who worked at
the showers gave her some beets and potatoes. These she saved
for the holiday so she and the children would be able to manage
without bread.

Bronia did not rest until she had disposed of her leavened food
as required by law. She sold it for the duration of Pesah to a
non-Jewish woman from Prague, the wife of a famous Jewish
lawyer, neither of whom were inmates of Bergen-Belsen.
Bronia’s sale of hametz became a source of mockery. People -,
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taunted her and asked if the sale of hametz was her only concern
at this particular time and place.

“I learned the Jewish tradition in my father’s home when I was a
child. Now it is my duty as a Jewish mother to teach it to my
children in my home.”

“Some home, a Nazi concentration camp!” someone said, while
glancing at the two children with pity for their sad lot, being
children to a mother who had lost her mind in these troubled
times.

On their way back to the barracks, Bronia and the children
stopped at the infirmary. A long line of people were standing and
waiting for treatment that would offer relief from their pain and
discomfort. Two German doctors in white coats passed by. One
casually pointed to the people in the line and said to his
companion, “I don’t know why God has punished me so severely
by forcing me to witness daily such ugliness as these Jews.”

Bronia glanced at the line. All around her were skeletons
disfigured by disease and starvation, covered with boils, blotches,
and sores. “Mama, did you hear what the German doctor said?”
asked Zvi of his mother. “Yes, I heard,” Bronia responded. “Just
study and be good, for a time will come when we will once
more be a great and wise nation.”

Pesah came and went, but the Jews of Bergen-Belsen were still
slaves behind barbed wire. On the evening when Pesah ended, a
woman named Mindel Heller came running. “Bronia, it is a
matter of life and death. The Rabbi of Pruchnik is almost dead.
He hardly ate during Pesah, and now he refuses to eat hametz
that was not sold prior to the holiday as required by law. I heard
that you are the only person in camp who sold your hametz.”

Bronia did not hesitate for a moment. She took out a loaf of

white bread, her most precious possession, and gave it for the
Rabbi of Pruchnik.
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The people around her shook their heads in disbelief. “Woe to a
woman who gives away her children’s last bite to a stranger.”

“What I learned and saw at my father’s home, I want my
children to see and learn in my home. I could not choose the
home, but I can preserve its spirit,” said Bronia as she handed
the bread to Mindel.

In time the Rabbi of Pruchnik improved. Bronia’s bread had
saved his life.

Years later, when Bronia Koczicki finished her story, she asked a
listener, “Do you know the value of the loaf of bread I gave
Mindel Heller? Today a skyscraper in Times Square is less
valuable than a loaf of white bread in Bergen-Belsen.”
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Al sheloshah devarim ha’olam omed.
Al hatorah ve’al ha’avodah ve’al gemilut hasadim.

The world stands on three things—on Torah, and on devotion,
and on caring deeds.

Upon Israel and upon the rabbis, and upon their disciples and
upon all the disciples of their disciples, and upon all who engage
in the study of the Torah in this place and in every place, to
them and to you—abundant peace, grace, lovingkindness, mercy,
long life, ample sustenance and salvation.

Upon Israel and upon the rabbis

and upon the disciples and upon all the disciples of their
disciples

and upon all who study Torah in this place and in every place, -
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to them and to you

peace;

upon Israel and upon all who meet with unfriendly glances,
sticks and stones and names—

on posters, in newspapers, or in books to last,

chalked on asphalt or in acid on glass,

shouted from a thousand thousand windows by radio;

who are pushed out of classrooms and rushing trains,

whom the hundred hands of a mob strike,

and whom jailers strike with bunches of keys, with revolver
butts;

to them and to you

in this place and in every place

safety;

upon Israel and upon all who live

as the sparrows of the streets

under the cornices of the houses of others,
and as rabbits

in the fields of strangers

on the grace of the seasons

and what the gleaners leave in the corners;
you children of the wind—

birds

that feed on the tree of knowledge

in this place and in every place

to them and to you

a living;

upon Israel

and upon their children and upon all the children of their
children

in this place and in every place,

to them and to you

life.

Charles Reznikoff
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For our teachers and their students

And the students of their students:

We ask for peace and loving kindness
And let us say Amen.

And for those who study Torah

Here and everywhere may they be blessed
with all they need and let us say Amen.
We ask for peace and loving kindness
And let us say Amen.

Debbie Friedman
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Remember, for our sake,
the ancestral covenant, as you have promised:

“And I shall remember my covenant with Jacob,

and, as well, my covenant with Isaac,

and, as well, my covenant with Abraham;

1 shall remember them, and shall recall

the Land I promised them.” Leviticus 26:42

Remember, for our sake,
the covenant of former times, as you have promised:

“And I shall remember, for their sake,

the covenant of former times,

whereby I brought them from the land of Egypt,

in the sight of all the nations,

to become their God,

I am THE LAWGIVER!” Leviticus 26:45

Have mercy on us, and do not destroy us, as it is written:

“For THE FOUNT OF MERCY is a God compassionate,

who shall not let you wither, and shall not destroy you,

nor shall God forget the covenant made with your ancestors,
the one promised by oath to them.” Deuteronomy 4:31

Open up our hearts to love and to revere your name, as it is
written:

“THE BOUNTIFUL, your God, shall circumcise your hearts
and your children’s hearts,

to love THE FOUNT OF LIFE, your God,

with all your heart, with all your soul,

that you might live.” Deuteronomy 30:6
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Be present for us when we call on you, as it is written:

“And you shall seek out THE BELOVED ONE, your God,
from where you are, and you shall find God,

provided that you search for God

with all your heart, and all your soul.” Deuteronomy 4:29

Blot out our sins upon this day, and purify us,
as it is written:

“For on this day, atonement shall be made for you,

to make you clean from all your wrongdoings.

Before THE FOUNT OF MERCY, you shall all be clean.”
Leviticus 16:30

[ )
Return us, BLESSED ONE, let us return!

Renew our days, as you have done of old! )

07p..132°w5 / Return...old! (Lamentations 5:21).
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Hashivenu adonay eleha venashuva hadesh yameynu
kekedem.

COMMENTARY. Why does so much of religious longing find its voice in the
appeal to antiquity? What is it about the past, real or imagined, that makes
it a destination of choice for the soul that seeks renewal? Why look
backward instead of forward?

Perhaps the answer lies in the word hadesh, which means both “new” and
“renew.” We cannot become the person we long to be by ignoring the
persons we have been. In order to become “new” we have to “renew”—
we have to recover moments of holiness, accomplishment, and integrity
from our past and bring them forward into the lives we are continuously
shaping. An individual—or a people—that believes it can move forward
without looking backward is destined to defeat. RH.
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Remove our wrongs like smoke, and like a cloud,
as you have promised:

“I remove your wrongs like smoke,

your sins like clouds.

Return to me, for I have set you free!”

Sprinkle over us pure waters

that we may be clean, as it is written:

“And I shall sprinkle you with purest waters,
and you shall be clean. From all your wrongs,
from all of your idolatries,

I make you clean.”

Grant atonement for our wrongs
this very day, that we may be clean,
as it is written: “For on this day
atonement shall be made for you
for all your wrongdoings,

before THE FOUNT OF MERCY

you shall all be clean.”

Bring us to your holy mountain,

make us joyful in your house of prayer,

as it is written: “I shall bring you

to my holy mountain, I shall make you joyful
in my house of prayer. Truly, my house

shall be called a house of prayer

for all nations!”

Isaiah 44:22

Ezekiel 36:25

Leviticus 16:30

Isaiah 56:7
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KAVANAH. My sins and transgressions are not solid. They are not essential
to my identity or to my innate being. They are insubstantial. They can be
erased. They can be washed away by plain water. They are not who I am.
Rather, I am the one who is able to ascend to the holy mountain and the
house of divine prayer. S.PW.

wywd 7nn/Remove our wrongs. This does not mean that we wish to
deny the wrongs we have committed or pretend that they did not happen.
Instead, we are summoned to boldly confront ourselves and the effects of
our deeds. The Hebrew letters that we use to form the word mehey/
remove can also mean “strike out,” “protest,” and “forewarn.” From these
same letters we form the word moah, marrow: the innermost part of our
being. Forgiveness is not a casual, passive or superficial thing: it requires
that we look deeply into ourselves, and that we strike out against the
human potential for wrongdoing. Only when we ourselves make it our
personal commitment to take an active role in combatting evil in the
world will it be possible for God to “remove our wrongs.” Then, in the
very marrow of our being, our transgressions will evaporate like a mist,
our sins disperse like a cloud. SDR.
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We rise.

Hear our voice, ETERNAL ONE, our God,

and accept our prayer with mercy and good will.

Turn us, ANCIENT ONE, toward you,

let us return.

Renew our days like days of old.

Do not cast us away from dwelling in your presence,
and do not remove your holy spirit from our midst.
And do not cast us off as we grow old;

do not forsake us when our strength departs.

Do not forsake us, GENTLE ONE, our God,

do not withdraw from us.

Give us a sign of blessing, so that anyone who bears us ill
shall hesitate to harm us.

For truly you, ETERNAL ONE,

have always helped us and consoled us.

Hear now our words, GOD OF COMPASSION,

and behold our contemplation.

May our words of prayer and meditations of our hearts
be seen favorably, PRECIOUS ONE, our rock, our champion.
For we place our hope in you, ETERNAL ONE,

so may you answer us, Almighty One, our God. o

We are seated.

1P yow /Hear our voice. We do not ask God to hear our words, but
rather to hear our voice. The deepest prayer of the heart is often
articulated in sounds, rather than in words. From the sobbing of grief to
the sighing of pleasure, we know the power of our own voices. When we
have been separated from those we love, our first reaction is often, “It is
so good to hear your voice!” In such moments, it almost does not matter
what is said. So too at this sacred season, we imagine God’s pleasure in
hearing our voices again, reuniting, reconnecting, and renewing our hopes
for rebirth. Hear our voice...we are here. RH.

NOTE. Shema Kolenu is based on biblical verses adapted by the author.
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We rise.
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We are seated.

Shema kolenu adonay eloheynu hus verahem aleynu

vekabel berahamim uveratzon et tefilatenu.

Hashivenu adonay eleha venashuvah hadesh yameynu kekedem.
Al tashlihenu milefaneha veru’ah kodsheha al tikah mimenu.
Al tashlihenu le’et ziknah kihlot kohenu al ta’azvenu.

Al ta’azvenu adonay eloheynu al tirthak mimenu.

Asey imanu ot letovah veyiru soneynu veyevoshu

ki atah adonay azartanu venihamtanu.

Amareynu ha’azinah adonay binah hagigenu.

Yihyu leratzon imrey finu vehegyon libenu lefaneha adonay
tzurenu vego’alenu.

Ki leha adonay hohalnu atah ta’aneh adonay eloheynu. o
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Our God, our ancients’ God,

do not forsake us, and do not turn us away,

and do not cause us shame,

and do not nullify your covenant with us,

but bring us nearer to your Torah,

teach us your mitzvot,

instruct us in your ways.

Incline our hearts to treat your name with awe,
and open up our inner nature to your love,

and bring us back to you in truth,

with whole and peaceful heart.

And for the sake of your great name,

be merciful, and grant forgiveness for our wrongs,
as it is written in your prophets’ words:

“For the sake of your great name, ETERNAL ONE,
forgive my wrongdoing, for I have done much wrong.”

QOur God, our ancients’ God,

forgive us, pardon us, help us atone—

we are your people, and you are our God,

we are your children, and you are our creator,
we are your servants, and you are our sovereign,
we are your community, and you are our portion,
we are your possession, and you are our fate,

we are your sheep, and you are our shepherd,

we are your vineyard, and you are our keeper,
we are your creation, and you are our fashioner,
we are your loved ones, and you are our beloved,
we are your treasure, and you are our kin,

we are your people, and you are our ruler,

we are your faithful, and you are our source of faith! o
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Eloheynu velohey avoteynu ve’imoteynu selah lanu. Mehal lanu.
Kaper lanu.

Ki anu ameha ve’atah eloheynu. Anu vaneha ve’atah avinu.
Anu avadeha ve’atah adoneynu. Anu kehaleha ve’ata helkenu.
Anu nahalateha ve’atah goralenu. Anu tzoneha ve’atah ro’enu.
Anu harmeha ve’atah notrenu. Anu fe’ ulateha ve’atah yotzrenu.
Anu rayateha ve’atah dodenu Anu segulateha ve’atah kerovenu.
Anu ameha ve’atah malkenu Anu ma’amireha ve >atah

ma’amirenu.
LR o

X171...]vn% / For...wrong (Psalms 25:11).
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We are strong-willed and stubborn,

but you are merciful and gracious.

We are stiff-necked, but you are slow to anger.
We are full of error, but you are full of mercy.
We—our days are like a passing shadow,

but you are one whose years shall never end.

Our God, our ancients’ God,

may our prayer come before you.

Hide not from our supplication,

for we are not so insolent and stubborn

as to say, here in your presence,

“Hory ONE, God of our fathers and our mothers,
We are righteous, and we have not sinned,”

for we indeed have sinned. o
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We rise.

We have acted wrongly,

we have been untrue,

and we have gained unlawfully

and have defamed.

We have harmed others,

we have wrought injustice,

we have zealously transgressed,

and we have hurt

and have told lies.

We have improperly advised,

and we have covered up the truth,
and we have laughed in scorn.

We have misused responsibility

and have neglected others.

We have stubbornly rebelled.

We have offended,

we have perverted justice,

we have stirred up enmity,

and we have kept ourselves from change.
We have reached out to evil,

we have shamelessly corrupted

and have treated others with disdain.
Yes, we have thrown ourselves off course,
and we have tempted and misled.
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We rise.
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Ashamnu bagadnu gazalnu dibarnu dofi.
He’evinu vehirshanu zadnu hamasnu
tafalnu shaker. Ya’atznu ra, kizavnu latznu
maradnu ni’atznu sararnu avinu

pashanu tzararnu kishinu oref. Rashanu
shihatnu ti’avnu ta’inu titanu.
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For an alternative Al Het, tum to page 969.

You know the secrets of the universe,

the most hidden recesses of all that lives.

You search the chambers of our inner being,
you examine the conscience and the heart.
There is nothing hidden from you,

nothing is concealed before your eyes.

So, let it be your will,

ETERNAL ONE, our God, God of our ancestors,
that you may grant forgiveness to us for all of our sins,
and be merciful to us for all of our injustices,
and let us atone for all we have done wrong:

For the wrong that we have done before you
in the closing of the heart,

and for the wrong that we have done before you
without knowing what we do.

For the wrong that we have done before you
whether open or concealed,

and for the wrong that we have done before you

knowingly and by deceit.
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For an alternative Al Het, tum to page 969.
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COMMENTARY. It is customary for the entire community to tap their chests
during the recitation of the Vidui. By doing this as a collective, we ensure
that the one who knows when he/she should be tapping will not be
humiliated by tapping alone. DAT
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For the wrong that we have done before you
through the prompting of the heart,

and for the wrong that we have done before you
through the influence of others.

For the wrong that we have done before you,
whether by intention or mistake,

and for the wrong that we have done before you
by the hand of violence.

For the wrong that we have done before you
through our foolishness of speech,

and for the wrong that we have done before you
through an evil inclination.

And for them all, God of forgiveness,
please forgive us, pardon us, help us atone!

For the wrong that we have done before you
in the palming of a bribe,

and for the wrong that we have done before you
by expressions of contempt.

For the wrong that we have done before you
through misuse of food and drink,

and for the wrong that we have done before you
by our avarice and greed.

For the wrong that we have done before you
through offensive gaze,

and for the wrong that we have done before you
through a condescending glance.

And for them all, God of forgiveness,

please forgive us, pardon us, help us atone! )
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For the wrong that we have done before you
by our quickness to oppose,

and for the wrong that we have done before you
by deception of a friend.

For the wrong that we have done before you
by unwillingness to change,

and for the wrong that we have done before you
by our running to embrace an evil act.

For the wrong that we have done before you
by our groundless hatred,

and for the wrong that we have done before you
in the giving of false pledges.

And for them all, God of forgiveness,
please forgive us, pardon us, help us atone! o
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And for mitzvot that call on us to act,

and for mitzvot that bid us not to act,

for mitzvot that say: “Arise, and do...!I”

and for mitzvot that do not say: “Arise, and do...!
for those that are made known to us,

and those that are not known to us.

Those that are known to us

are things we have acknowledged

and confessed before you,

but those that are not known to us

are things revealed and known only to you,

as it is said: “The hidden things

belong to THE ETERNAL ONE, our God.

What is revealed belongs to us and to our children,
always and forever—all the matters

of this Torah that are ours to carry out.”

For you are the source of all forgiveness,

the fount of mercy for each and every generation,
and apart from you we have no sovereign

so full of mercy and forgiveness, none but you.

We are seated.

Continue on page 971.
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We are seated.

Continue on page 972.

nR1..MNoR / The hidden...out (Deuteronomy 29:28).
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ALTERNATIVE AL HET NOT 0D

For the wrong we did before You by listening to voices at odds
with what we knew was right;

For the wrong we did before You by not listening to voices
telling us unpleasant truths;

For the wrong we did before You by closing our ears to the poor
and the hungry;

For the wrong we did before You by not working at
relationships;

For the wrong we did before You by making no time for those
who needed us;

For the wrong we did before You by abusing our health;

For the wrong we did before You by unnecessary anger;

For the wrong we did before You by giving in to bullies;

For the wrong we did before You by talking of others’ failings
behind their backs instead of face to face;
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For all these wrongs, O God of forgiveness, forgive us, wipe the
slate clean, grant us atonement.

For the wrong we did before You by forgiving in Jews what we
condemn in others;

For the wrong we did before You by forgiving in others what we
condemn in Jews;

For the wrong we did before You by taking Israel for granted;

For the wrong we did before You by polluting our environment;

For the wrong we did before You by cutting ourselves off from
people of other races and cultures;

For the wrong we did before You by being afraid of others’

disabilities; o
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For the wrong we did before You by callous treatment of those
with whom we live;

For the wrong we did before You by callous treatment of those
with whom we work or study;

:197192 : M7 Y0n :0% n%o ninvho A% o2 YN
Ve’al kulam eloah selihot selah lanu. Mehal lanu. Kaper lanu.

For all these wrongs, O God of forgiveness, forgive us, wipe the
slate clean, grant us atonement.

For the wrong we did before You by ignoring the everpresent
threat of war;

For the wrong we did before You by bearing grudges;

For the wrong we did before You by indulging in excessive
luxuries;

For the wrong we did before You by giving less tzedakah than
we could afford;

For the wrong we did before You by manipulating others for our
own gain;

For the wrong we did before You by making those we love feel
guilty;

For the wrong we did before You by ignoring important issues in
our own community and country;

For the wrong we did before You by being ashamed to act
morally in public;
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For all these wrongs, O God of forgiveness, forgive us, wipe the
slate clean, grant us atonement.

We are seated.
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On Shabbat add the words in parenthesis.

Our God, our ancients’ God,

forgive us our transgressions,

this Day (of Shabbat, and) of Atonement,

blot out and cause to pass away

our wrongdoings and our errors

from before your eyes, as it is said:

“I, yes I, shall be the one

who blots out your wrongdoing, for my sake;

your errors I shall not remember any more!”

And it is said: “I have made your sins

vanish like a stormcloud,

and, like a mist, the things you have done wrong.
Return to me, for it is I who have redeemed you!”
And it is said: “For on this day,

atonement shall be made for you,

to make you clean from all of your wrongdoings.
Before THE FOUNT OF MERCY, you shall all be clean.”
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On Shabbat add the words in parenthesis.

Our God, our ancients’ God (take pleasure in our rest),
enable us to realize holiness with your mitzvot,

give us our portion in your Torah,

let us enjoy the good things of your world,

and gladden us with your salvation,

(and help us to perpetuate, ETERNAL ONE, our God,
your holy Shabbat, with love and joy,

and let all Israel, and all who treat your name as holy,
rest upon this day,) and refine our hearts

to serve you truthfully.

For you are a forgiving God to Israel,

and compassionate to all the tribes of Yeshurun

in each and every generation,

and apart from you we have no sovereign,

none full of compassion and forgiveness,

except you.

Blessed are you, FORGIVING ONE,

sovereign of mercy and forgiveness

for our wrongdoings, and for those

of all your kin, the house of Israel,

you who make our guilt to pass away,

year after year,

the sovereign power over all the earth

who raises up to holiness

(Shabbat,) the people Israel

and the Day of Atonement. o
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On Shabbat add the words in parenthesis.
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5. AVODAH / WORSHIP

Take pleasure, GRACIOUS ONE, our God, in Israel your people;
lovingly accept their fervent prayer. May Israel’s worship always
be acceptable to you.

And may our eyes behold your homecoming, with merciful
intent, to Zion. Blessed are you, THE FAITHFUL ONE, who brings
your presence home to Zion.

6. HODAAH / THANKS

We give thanks to you that you are THE ALL-MERCIFUL, our God,
God of our ancestors, today and always. A firm, enduring source
of life, a shield to us in time of trial, you are ever there, from age
to age. We acknowledge you, declare your praise, and thank you
for our lives entrusted to your hand, our souls placed in your
care, for your miracles that greet us every day, and for your
wonders and the good things that are with us every hour,
morning, noon, and night. Good One, whose kindness never
stops, Kind One, whose loving acts have never failed—always
have we placed our hope in you.

For all these things, your name be blessed and raised in honor
always, sovereign of ours, forever.
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Our creator, our sovereign,
remember your love for us,

and banish pestilence and war,

and famine, and captivity, and slaughter,
and crime, and violence, and plague,
and terrible disaster,

and every kind of illness,

and every kind of tragic accident,
and every kind of strife,

and all the forms of retribution,

and all evil decrees,

and groundless hatred,

Remove them from our midst,

and from the midst of all

who dwell on earth.

And write down for a good life

all who share your covenant.

Let all life acknowledge you! May all beings praise your name in
truth, O God, our rescue and our aid. Blessed are you, THE
GRracIOUS ONE, whose name is good, to whom all thanks are

due. o

YOM KIPPUR MUSAF / 977



PIYRY "2 YY) 200 3T 792 TAM 37 Nyn I
oY NPT MoNRTR) V1 vISY now) Y 1)
T2 7YY NPYR I DKWY 1YY ATIR) APIYIR TR

7221y 13

:30°72 *327%2 o°2iv @i ah;
NAYIY YRT DRI IR DR 197 A% PIP oonp W
«— :NITIAY 7RI 39 0 2307 M AHR N2 %0 NAIN

978 / AMIDAH



7. BIRKAT HASHALOM / BLESSING FOR PEACE

Our God, our ancients’ God,
bless us with the threefold blessing
spoken from the mouth of Aaron and his sons, as is said:

May THE ETERNAL bless you

and protect you. Let it be God’s will!
May THE ETERNALs face give light
to you, and show you favor. Let it be God’s will!

May THE ETERNAUs face be lifted
toward you, and bestow upon you
peace. Let it be God’s \Nillb

COMMENTARY. Traditionally the Priestly Blessing was done by the male
descendants of the kohanim. In some congregations the sheliah tzibur (serv-
ice leader) recites the blessing, and the congregation responds with “Ken
yehi ratzon.” In other communities all the members of the congregation
wrap arms and tallitot around each other and recite the blessing together.
Another way to enact the Priestly Blessing is for each congregant to turn
to a neighbor and recite the first half of each blessing, while the neighbor
responds with the second half of the blessing. Michael M. Cohen

COMMENTARY. Rabbi Lavy Becker of Montreal noticed that when this
blessing was pronounced in the synagogue of Pisa, all the children gath-
ered under the sheltering wings of their fathers’ tallitot to receive it. He
recognized this “as a reconstruction of the ancient priestly ceremony.” He
modified that custom so that those wearing a tallit share it with their
neighbors and all are under the sheltering wings of the Shehinah as we
bless each other. It is now an established part of Canadian Reconstruc-
tionist practice. EM.

0Y9v..." 1212 / May...peace (Numbers 6:24-26).
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Eloheynu veylohey avoteynu ve’imoteynu

barehenu baberahah hamshuleshet

ha’amurah mipi aharon uvanav ka’amur:

Yevareheha adonay veyishmereha. Ken yehi ratzon.
Ya’er adonay panav eleha vihuneka. Ken yehi ratzon.
Yisa adonay panav eleha veyasem leha shalom. Ken yehi ratzon, -,
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THIRD CONEFESSION: FOR OUR WORLD

They brought to him the ladle and the fire-pan,
and he took two handfuls of the incense,

which he placed into the ladle,

whether large or small, according to his hand—
thus was its measurement.

He took the fire-pan in his right hand,

and the ladle in his left, and he proceeded
through the Temple, till he came into the space
between the ark-curtains that separated

the sanctuary from the Holy of Holies.

The space between them was a forearm’s length.
He came before the Ark, and placed the fire-pan
between two linen cloths.

He heaped the incense on the coals,

and the entire chamber filled with smoke.

He then would exit by his route of entry,

and would offer a short prayer in the outer chamber,
making sure to keep it brief, so as not to frighten
the assembled Israelites.

He took the sacrificial blood,

and entered the place he previously had entered,

and he stood again where he had stood,

and he sprinkled from the bowl of blood,

one time above, seven below,

and counted thus:

One. One and one. One and two. One and three.

One and four. One and five. One and six. One and seven.

And thus would he declare:

“O, Holy One, they have sinned,

they have done wrong, and they have gone astray before you—
these the House of Israel, your people.” o
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THIRD CONEESSION: FOR THE WORLD
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COMMENTARY. Clouds and vapors are sometimes unpleasant, undesirable,
obscuring that which should be clcariy seen. On the other hand, they
sometimes shield us from too much sunlight and heat. In this mode, they
may also shield from viewing too fully that which cannot or should not be
fully seen.

The incense cloud is biblically associated with the mystery of God’s
Presence, serving as both pointer to and protector of that Presence. Even
as God does “appear in the cloud upon the cover” (Leviticus 16:2), we
notice that both this Appearance and we, the gazers, are shielded by the
incense cloud. Similarly, as the High Priest approaches the Holy of Holies,
“he heaped the incense on the coals and the entire chamber filled with
smoke.” EG.
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And thus do we declare:

“O, Holy One, please grant atonement for the sins,

the wrongdoing and the transgressions

that the House of Israel has done before you,

they, and all who dwell on earth.

And bring us all to the world’s repair through divine rule,
as it is written in the Torah of your servant Moses:

‘For on this day, atonement shall be made for you,

to make you clean from all your wrongdoings

before THE FOUNT OF MERCY.””

And the priests,

and all the people standing in the courtyard,

when they would hear the glorious and awesome Name of God
uttered aloud distinctly from the High Priest’s mouth,

in holiness and purity,

would prostrate themselves, and bow down in acknowledgment,
and touch their faces to the ground, and say:

“Blessed are the glorious Name and majesty of God,

to all eternity!”

And the High Priest, in turn,

would thus complete the utterance of the Name

in sacred devotion, facing those who offered blessing,

and declare to them: “You shall be clean!”

And you, God, in your goodness, stir up your compassion,
and forgive your world.

The High Priest would pronounce sanctification,

and immerse himself. They then would bring him

garments of white, and he would dress,

and sanctify his hands and feet.

They brought him his own clothes, and he would put them on,
and they would then escort him to his house,

And he made celebration with those close to him,

upon emerging safely from the holy place.
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DERASH. What is God’s holy of holies? Not a shrine in the Temple built of
stone and wood. Rather, a sanctuary for compassion, a preserve of
kindness, a refuge of devotion in the human heart. S.DR.

COMMENTARY. As with Moses in the cleft of the rock (Exodus 33:20-23),
here, too, the Presence of the Divine must not exceed the human capacity
to receive and withstand it. Thus even on this holiest of days, in this
holiest of places, the priestly apprehension of the Divine is only partial.

As with them, all the more so with us: we who are finite can never receive
the Infinite in its fullness. Yet the assurance of this Presence, the glimpse
of this Glory, is as sweet and sustaining to our spirits as is the incense to
our nostrils. EG.

Mi...%3 / For... MERCY (Leviticus 16:30).

984 / AMIDAH/AVODAH/THIRD CONFESSION:
WORLD



What I learned about myself is that freedom is indivisible. If I
am not free, you are not free, and if you are not free, I cannot
have freedom either. What happens to the other person happens
to me, not in some philosophical sense, but in a very concrete
and immediate way. If to keep others down, their freedom must
be taken away, then a condition of the system will be that my
freedom must also be diminished. If I have to deny myself, then
my own condition is a situation of unfreedom.

What I learned about being Jewish is that there are no lines of
division, no unmarked boundaries, between my being Jewish
and my being human. The one flows into the other and back
again. Human beings are suffering. That they have suffered for
centuries does not make their suffering any less pressing. The
situation is urgent because suffering and oppression always are
now, always happen when they happen, however long they
already have happened. We cannot stand idly by. We must make
the condition of humanity in any country a matter of personal
engagement and personal concern. The frontiers of freedom
encompass the whole of humanity. We really are our brothers’
and sisters’ keepers, and our brothers and our sisters are
everyone.

Jacob Neusner
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Two paths lie before us. One leads to death, the other to life. If
we choose the first path—if we numbly refuse to acknowledge
the nearness of extinction, all the while increasing our
preparations to bring it about—then we in effect become the
allies of death, and in everything we do, our attachment to life
will weaken; our vision, blinded to the abyss that has opened at
our feet, will dim and grow confused; our will, discouraged by
the thought of trying to build on such a precarious foundation
anything that is meant to last, will slacken; and we will sink into
stupefaction, as though we were gradually weaning ourselves
from life in preparation for the end. On the other hand, if we
reject our doom, and bend our efforts toward survival—if we
arouse ourselves to the peril and act to forestall it, making
ourselves the allies of life—then the anesthetic fog will lift: our
vision, no longer straining not to see the obvious, will sharpen;
our will, finding secure ground to build on, will be restored; and
we will take full and clear possession of life again. One day...we
will make our choice.

Jonathan Schell
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And then all that has divided us will merge

And then compassion will be wedded to power

And then softness will come to a world that is harsh and unkind
And then both men and women will be gentle

And then both women and men will be strong

And then no person will be subject to another’s will

And then all will be rich and free and varied

And then the greed of some will give way to the needs of many
And then all will share equally in the Earth’s abundance

And then all will care for the sick and the weak and the old
And then all will nourish the young

And then all will cherish life’s creatures

And then all will live in harmony with each other and the Earth
And then everywhere will be called Eden once again.

Judy Chicago
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Let no one be discouraged by the belief there is nothing one
person can do against the enormous array of the world’s ills,
misery, ignorance and violence. Few will have the greatness to
bend history, but each of us can work to change a small portion
of events. And in the total of all those acts will be written the
history of a generation. It is from numberless, diverse acts of
courage and belief that human history is shaped. Each time a
person stands up for an ideal or acts to improve the lot of others
or strikes out against injustice, he or she sends a tiny ripple of
hope. Crossing each other from a million different centers of
energy and daring, those ripples can build a current which can
sweep down the mightiest walls of oppression and resistance.

Robert F. Kennedy
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Rabbi Joshua ben Levi met Elijah the prophet....He asked Elijah:
“When will the Messiah come?”

Elijah answered: “Go and ask him yourself.”
“Where is he?”

“At the gates of the town.”

“How shall I recognize him?”

“He is sitting among the poor lepers. The others unbind all the
bandages of their sores at the same time and then rebind them
all together. But he unbinds one sore at a time and then binds it
again before treating the next one, thinking to himself, ‘Perhaps
I will be needed, and if so I must not delay’”

Rabbi Joshua went to the Messiah and said, “Peace unto you,
master and teacher.”

The Messiah answered, “Peace unto you, son of Levi.”
“When will you come, master?” asked Rabbi Joshua.
“Today,” came the answer.

Rabbi Joshua returned to Elijah, who asked, “What did he tell
you?” ...

“He spoke falsely to me,” said Rabbi Joshua, “for he said he
would come today, but he has not come.”

Elijah answered him, “This is what he told you: “Today—if you
will but hearken to God’s voice” (Psalms 95:7).

Talmud Sanhedrin 98a
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If you always assume

the one sitting next to you

is the Messiah

waiting for some simple human kindness—

You will soon come to weigh your words
and watch your hands.

And if the Messiah chooses
not to be revealed
in your time—

It will not matter.

Danny Siegel (Adapted from a Yiddish Proverb)
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Once, Rabban Yohanan ben Zakai was emerging from Jerusalem,
and Rabbi Joshua was walking after him,

and saw the sanctuary lying desolate.

Rabbi Joshua declared:

“Alas for us, it lies in ruins,

the house by which our people Israel purified themselves of sin.”
And Rabban Yohanan ben Zakai answered him:

“My child, don’t let it trouble you, we have another like it to
atone for us.

And what is that? Performing acts of kindness.

As it is said: ‘For I desire love, not sacrifice!””

[

Open to me, O you gateways of justice,
let me come in and bless Yah. Psalms 118:19

The beginning of God’s way is truth,

and eternal is your righteous law. Psalms 119:160

Let one inclined to boast take pride in this alone:
to have understanding and knowledge of Me.
For I am THE ETERNAL, the totality
of love and righteousness within the world,
for in these alone do I desire, says THE FOUNT OF LIFE!
Jeremiah 9:23

Righteousness, and righteousness alone, shall you pursue,
that you may live! Deutcronomy 16:20

Don’t place your trust in falsehoods, saying,

“Here it is! Here it is! Here it is! GOD’s palace!”

No, only by mending your ways and deeds wholeheartedly,
only if you bring justice

between one person and another! - Jeremiah 7:4-5

nor...*> / For...sacrifice! (Hosea 6:6).
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n3y...8¥8 / Once...sacrifice! (Avot Derabi Natan 4:17-18).

COMMENTARY. Tzedakah derives from the Hebrew word for justice, in
contrast to the word “charity” that derives from the Latin term for love.
The impulse to tzedakah must derive from a commitment to justice, not
from a feeling of affection. Undertaking tzedakah—righteousness in the
world—is our obligation as God’s partners in helping to repair creation.

RH.

992 / AMIDAH/AVODAH/THIRD CONFESSION:
WORLD



Let them give their bread to one in hunger,
and cover the naked one with clothes. Ezckicl 18:7

Let each of you not bear a grudge over the misdeed of another,
and do not love false promises, for all such things do I abhor,
says THE ETERNAL ONE. Zechariah 8:17

Through justice shall you be established,

and kept far from oppression and ruin;

you shall have no fear,

for truly, it shall not come near you. Isaiah 54:14

And the work of righteousness shall lead to peace,
and justice shall bring quiet and security forever. Isaiah 32:17

And justice shall roll down like waters,
and righteousness like a mighty stream! Amos 5:24

For THE CREATOR of all beings
shall be exalted through justice
and sacred divinity through righteousness! Isaish 5:16

I shall betroth myself to you in righteousness,

and in justice, and in love, and in compassion.

I shall betroth myself to you in truth,

and you shall know THE FOUNT OF LIFE. Hosca 2:21-22

For the ANCIENT ONE is righteous, and loves righteous deeds,
the upright shall behold God’s face. Psalms 11:7

A righteous person’s mouth speaks wisdom,
such a person’s tongue speaks justice. Psalms 37:30

Light is seeded for the righteous,
happiness for those upright of heart. Psalms 97:11

Happy are those who keep just law,
and righteousness in every hour! Psalms 106:3

Open to me, O you gateways of justice,
let me come in and bless Yah! Psalms 118:19
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Pithu li sha’arey tzedek avo vam odeh yah.

994 / AMIDAH/AVODAH/THIRD CONFESSION:
WORLD



All peoples shall come forth to worship you,
blessing your glorious name,

giving praises of your justice in isolated lands,
declaring your reality to those who know it not,
and hailing you throughout the earth,

with voices ever shouting: “Great is God!”
Zealously, they shall give up false worship,

having nothing more to do with inauthentic service,
turning with a single will toward you,

in awe of you, seeking your presence,

knowing the power of your holy realm,

learning to discern you, they who long have strayed.
May they find words for telling of your power!
Now let them exalt you as supreme,

startled in awe at your embracing presence.

On you, a crown of splendor shall alight,

while, powerful in joy, the mountains dance.
Singing in happiness, far islands hail your rule,

and come to take upon themselves your yoke of majesty,
raising you on high in prayerful assembly.

Surely may all hear it from afar and come,

to give to you alone the crown of sovereignty!
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COMMENTARY. This hymn is very similar in content to the last paragraph
of the Aleynu. It envisions the joy that will enter the human and natural
world when we awaken to the unity of all creation. It holds out a vision of
earthly harmony and peace founded on spiritual realization. This does not
necessitate the triumph of one particular religion or culture. Rather, it
signifies a world where all people recognize our relation to others and to
the planet and embrace our common origin and destiny. SPW.

996 / AMIDAH/VEYE’ETAYU



Grant peace, goodness and blessing in the world,
grace, love and mercy

over us and over all your people Israel.
Bless us, source of being, all of us, as one
amid your light,

for by your light,

Wise ONE, our God, you give to us

Torah of life, and love of kindness,
justice, blessing, mercy, life, and peace.

So may it be a good thing in your eyes,

to bless your people Israel, and all peoples,
with abundant strength and peace.

In the book of life, blessing, peace, and proper sustenance,
may we be remembered and inscribed,

we and all your people, the house of Israel,

for a good life and for peace.

KavANAH. Try to imagine a time of true peace and tranquility, and think
about your part in helping this time to come about. What can you do?
What can you commit to? How will you be a peacemaker? LGB.
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Sim shalom tovah uverahah ba’olam hen vahesed verahamim
aleynu ve’al kol yisrael ameha. Barehenu avinu kulanu ke’ehad
be’or paneha. Ki ve’or paneha natata lanu adonay eloheynu torat
hayim ve’ahavat hesed utzedakah uverahah verahamim vehayim
veshalom. Vetov be’eyneha levareh et ameha yisra’el ve’et kol
ha’amim berov oz veshalom.

Besefer hayim berahah veshalom ufarnasah tovah nizaher
venikatev lefaneha anahnu vehol ameha beyt yisra’el lehayim
tovim uleshalom.

998 / AMIDAH/BIRKAT SHALOM



May it be your will, ETERNAL ONE, our God, our ancients’ God,
that this coming year will be, for us and all your people,
the House of Israel, wherever they may be,

a year of Illumination,

a year of Blessing,

a year of Gladness,

a year of Divine abundance,

a year of Heavenly splendor,

a year of Wise assembly,

a year of Song,

a year of Happiness,

a year of Timely dew and rain,

a year of Justice and salvation,

a year of Complete atonement,

a year of Learning,

a year of Meditative rest,

a year of New hope,

a year of Sweetness and joy,

a year of Enchanting delight,

a year of Personal redemption,

a year of Celebration,

a year of Coming home from exile,

a year of Return to God’s love,

a year of Solace and peace,

a year That you shall bring us up,
rejoicing, to our promised land, a year
when you shall open up the treasures of your goodness,
a year when your people Israel shall not have to turn
to one another in a state of urgent need, nor need the help
of other nations, and you shall bless the labor of their hands!
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KavANAH. A wonderful practice in the synagogue on the High Holy Days is
to create a congregational acrostic. This acrostic reflects blessings. Ask
members of the congregation to call out words of blessing that begin with
each letter of the alphabet in order. Take as many blessings as are available for
“a” before moving on to “b” and then “c,” through the alphabet. S.PW.

1000 / AMIDAH/CONCLUDING MEDITATION



Today, give us courage and strength.

Today, give us blessing.

Today, give us goodness.

Today, seek our welfare and good.

Today, write us down for a good life.

Today, please hearken to our cry.

Today, accept with mercy and good will our prayer.
Today, may your right hand keep us safe.

Today, forgive and pardon all our sins.

On a day like today,

may you bring us, joyful and glad,

to the completion of our reconstruction.

As is written by your prophet’s hand:

“And I shall bring you to my holy mountain,
and you shall celebrate there

inside my house of prayer....

For my house shall then be called

a house of prayer for all peoples!”

And may we and all the people Israel,

and all who dwell on earth,

enjoy justice and blessing,

lovingkindness, life, and peace, until eternity.
Blessed are you, ABUNDANT ONE, maker of peace.

Amen!
Amen!
Amen!
Amen!
Amen!
Amen!
Amen!
Amen!
Amen!

Isaiah 56:7

COMMENTARY. The 0V /hayom/ Today is a crowning prayer of the High
Holy Day liturgy. It is reserved just for that purpose. Its power stems not
only from its fresh and energetic sense of hope and not only from its
beautiful music; it comes also from the powerful awareness that what
matters is Today, the powerful commitment of this moment. The
challenge of Yom Kippur is in part to remember that when tomorrow
comes, it too will be Today. The hope of this moment, of every moment,
lies in the knowledge that all we ever have is Today. If we live in the

possibility of this moment, Today is more than enough.

DA.T.
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Hayom te’amtzenu. Amen.
Hayom tevarhenu. Amen.
Hayom tegadlenu. Amen.
Hayom tidreshenu letovah. Amen.
Hayom tihtevenu lehayim tovim. Amen.
Hayom tishma shavatenu. Amen.
Hayom tekabel berahamim uveratzon et tefilatenu. Amen.
Hayom titmehenu bimin tzidkeha. Amen.
Hayom timhol vetislah lehol avonoteynu. Amen.

CoMMENTARY. Why do we repeat the word “today”? “Today” raises the
immediacy of our prayer. “Today” acknowledges our readiness. “Today”
affirms our experience of God’s nearness. We remember that yesterday
exists no more and tomorrow may not come. It is today, only in this
moment, that we can be blessed, strengthened, heard, sustained and
forgiven. S.PW.

1002 / AMIDAH/HAYOM





