Rosh Hashanah Day 1 -
Morning (Shabbat)

Traditional Torah Reading with
Traditional Maftir



In order to support this year's socially distanced High Holiday season,
Reconstructing Judaism is making this excerpt from the Mahzor
Leyamim Nora’im: Prayerbook for the Days of Awe available without
cost. We hope that providing this excerpt will help make your at-home

High Holidays observances uniquely meaningful.

We are grateful for the efforts of Rabbi Amy Loewenthal for producing
this excerpt in tandem with the Reconstructionist Rabbinical
Association under the leadership of Rabbi Elyse Wechterman.

If you are in a position to do so, please consider a gift to support
Reconstructing Judaism’s movement of accessible, inclusive Judaism.
Your support will allow us to continue providing free resources like this
one, in addition to training the next generation of rabbis, leading in
Jewish innovation, and connecting our communities across the globe.

To make a gift, please visit our website.

MAKE A GIFT TODAY

If you would like to purchase a hardbound copy of this Mahzor
Leyamim Nora’im: Prayerbook for the Days of Awe, please visit the

Reconstructionist Press.

BUY MAHZOR


http://stores.jewishreconbooks.org/mahzor-leyamim-noraim/
http://stores.jewishreconbooks.org/mahzor-leyamim-noraim/
https://www.reconstructingjudaism.org/support
http://stores.jewishreconbooks.org/mahzor-leyamim-noraim/
https://www.reconstructingjudaism.org/support

Some communities read the traditional Torah portion about the birth of Isaac (Genesis
21:1-34) on the first day of Rosh Hashanah, in which case the recommended reading from
the second Sefer Torah is about creation (Genesis 1:1-5, page 491). Others first read the
entire creation story (Genesis 1:1-2:3), in which case they read the beginning of the story of
Isaac’s birth (Genesis 21:1-4) for Maftir. A few communities read the traditional Maftir,
Numbers 29:1-6, which we have placed as the Maftir for the second day, page 547.

TORAH READING FOR THE FIRST DAY OF
ROSH HASHANAH

First Aliyah

THE FOUNT OF LIFE took note of Sarah, as was promised;

thus did THE CREATOR do for Sarah, as was spoken:

She conceived and bore to Abraham a son in his old age,

at the appointed time God had declared.

And Abraham called the child born to him by Sarah: “Yitzhak.”
And Abraham, upon the eighth day, circumcised his son,

as God commanded him. Genesis 21:1-4

Rosh Hashanah as the birthday of the world recalls for us God's creation
of the world in the beginning of time. Strikingly, the traditional Torah
reading for Rosh Hashanah is not the story of creation (Genesis 1:1) but
rather the birth of Isaac, and the haftarah concerns the birth of Samuel—
both tales of long-desired births to barren women. In fact, there is a
tradition that Rosh Hashanah is not the day the world was created. Pesikta
Rabati, an early rabbinic midrashic work, states that the world was created
on the twenty-fifth of Elul. Rosh Hashanah then is the sixth day of
creation, the day on which humans were created. For the beginning of
humanity marks the real beginning of creation. It is the beginning of
history and most of all the beginning of the relationship between the
human and the divine. Rosh Hashanah thus affirms the importance of
human life, even of one single birth, as equivalent to God’s creating the
world. By stressing life, it calls upon us to examine the quality of our lives
as we prepare for Yom Kippur—the day when life is to be judged.
Michael Strassfeld
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Some communities read the traditional Torah portion about the birth of Isaac (Genesis
21:1-34) on the first day of Rosh Hashanah, in which case the recommended reading from
the second Sefer Torah is about creation (Genesis 1:1-5, page 492). Others first read the
entire creation story (Genesis 1:1-2:3), in which case they read the beginning of the story of
Isaac’s birth (Genesis 21:1-4) for Maftir. A few communities read the traditional Maftir,
Numbers 29:1-6, which we have placed as the Maftir for the second day, page 548.

First Aliyah
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DERrasH. There is a profound philosophical truth to the rabbinic insight
that the world does not begin until the sixth day of Creation and the
appearance on that day of the human being. So far as we know, there
would be no world, nor God, without the perception of the world by
human minds—one might go so far as to say by my human mind.
Theoretically, God and the rest of the world might have existed, but like
the famous falling tree in the forest that makes no sound without an ear to
hear it, without a human mind to perceive God and the world, who would
know? God certainly can only be recognized by human beings—God
depends on us for that much, at least. ELG.
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Second Aliyah

And Abraham was then one hundred years of age

when Yitzhak, his child, was born to him.

And Sarah said: “God has brought me laughter—tzehok!—
and all who hear of it will share my laughter, too!”

And she added: “Who would have said to Abraham

that Sarah would be nursing children,

or that I would bear a child in his old age!”

And the child grew, and then was weaned.
And Abraham prepared a splendid feast of celebration
on the day Yitzhak was weaned. Genesis 21:5-8

(On Shabbat, Third Aliyah)

But Sarah saw the son that the Egyptian woman, Hagar,
had born to Abraham, and he was mocking—metzahek.

She said to Abraham: “Cast out this servant-woman

and her son! For this servant-woman’s child

shall not inherit with my child, with Yitzhak!”

And this matter was of grave concern in Abraham’s eyes,
for after all, it was his child.

But God told Abraham: “Don’t let this matter

of your child and servant-woman be improper in your sight.
Whatever Sarah tells you, listen to her voice,

because through Yitzhak shall your seed be called.
Genesis 21:9-12
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Second Aliyah
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(On Shabbat, Third Aliyah)
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Third Aliyah (On Shabbat, Fourth Aliyah)

Besides, the servant-woman’s child

I shall make a nation, too; for he, too is your child.”
And Abraham arose early the next morning,

and he took a bread loaf and a water sack,

and he gave them to Hagar

—placing them upon her shoulder—

and the child,

and he sent her on her way. She went

and wandered in the desert of Be’er Sheva,

and the water in the water sack was emptied,

and she left the child in the shadow of a bush,

and went and sat a bowshot’s length across from him.
“Let me not look upon the child’s death,” she said,
then raised her voice and wept.

God heard the child’s voice,

and God’s angel called out to Hagar from heaven,
saying to her: “What’s wrong with you, Hagar?

Don’t be afraid. For God has heard the child’s voice
from where he sits. Genesis 21:13-17

COMMENTARY. The word TWR3, referring to both time and space, provides
a key to understanding Ishmael’s situation. We can understand God’s voice
reaching Ishmael 0w Xy "WR2/where he sits, as a metaphor for Ishmael’s
experiences of God’s redemptive power. Situating Ishmael in this way
suggests some important insights about the process of teshuvah in which
we are engaged. If we seek to understand and forgive, we must forget our
own expectations and assumptions, encountering others as they are at a
particular moment. Similarly, by honestly recognizing and accepting
myself for who I am at this particular time and place in my life, by
honestly engaging in the “stock-taking of the soul” known as heshbon
hanefesh, 1 can find the strength to change the direction of my life.
Becoming conscious of who I am in my essence frees me to improve my
life, my relationships and my world. In meeting others and ourselves
“where they/we are,” we follow God’s example in the Ishmael story,
finding hope and opportunity for growth and transformation in places and
times that otherwise might be filled with hopelessness and despair.  Rs.
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Third Aliyah (On Shabbat, Fourth Aliyah)
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Communities have a history—in an important sense they are constituted
by their past—and for this reason we can speak of a real community as a
“community of memory,” one that does not forget its past. In order not to
forget that past, a community is involved in retelling its story, its
constitutive narrative, and in so doing, it offers examples of the men and
women who have embodied and exemplified the meaning of the
community. These stories of collective history and exemplary individuals
are an important part of the tradition that is so central to a community of
memory.

The stories that make up a tradition contain conceptions of character, of
what a good person is like, and of the virtues that define such character.
But the stories are not all exemplary, not all about successes and
achievements. A genuine community of memory will also tell painful
stories of shared suffering that sometimes creates deeper identities than
success...And if the community is completely honest, it will remember
stories not only of suffering received but of suffering inflicted—dangerous
memories, for they call the community to alter ancient evils.

The communities of memory that tie us to the past also turn us toward
the future as communities of hope. They carry a context of meaning that
can allow us to connect our aspirations for ourselves and those closest to
us with aspirations of a larger whole and see our own efforts as being, in
part, contributions to a common good. Robert N. Bellah
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(On Shabbat, Fifth Aliyah)

Arise now, take the boy,

and hold him with your hand,

for I shall make him a great nation!”

And God opened up her eyes.

She saw a well of water,

and she went and filled the sack with water,
and she gave water to the boy.

And God was with the boy,

and he grew up, and settled in the desert,
and became a shooter of the bow.

He dwelt in Paran’s desert,

and his mother got for him a wife from Egypt.

Fourth Aliyah (On Shabbat, Sixth Aliyah)

And it happened at that time

that Abimeleh and Phicol, chief of his army,
said to Abraham: “God is with you in whatever you may do!
Now, swear to me by God right here

that you shall not deal falsely with me,

or with any of my offspring or posterity,

but you shall act, toward me

and toward the land in which you dwell,
according to the kindness I have shown you.”
And Abraham replied: “T’ll swear it.”

But Abraham complained to Abimeleh

about the water Abimeleh’s servants stole,
And Abimeleh said: “I didn’t know!

Who did this thing? You never told me!

I myself have never heard of it before today.”
And Abraham took sheep and cattle,

and he gave them to Abimeleh,

and the two of them cut a covenant.
Genesis 21:18-27
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(On Shabbat, Fifth Aliyah)
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Fourth Aliyah (On Shabbat, Sixth Aliyah)
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COMMENTARY. The text says not that a well suddenly appeared, but that
Hagar’s eyes were opened so that she could now see it. The miracle is
spiritual rather than physical or supernatural. The well had always been
there, but Hagar, paralyzed by fear, despair, and her own sense of
powerlessness, was blinded to the possibility of salvation. In calling out to
God, she finds the strength to discover what she needs to do. Only then
does Hagar see the well.

Hagar’s example can serve as a comfort and an inspiration when the pain
and difficulty of our own lives seem too overwhelming, when taking the
next step seems impossible. We are reminded that there are always unseen
possibilities. As we call out in prayer during the Yamim Nora’im, we, too,
can reorient our vision, see new possibilities in our lives and adjust our
attitudes and actions. RS.
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Fifth Aliyah (On Shabbat, Seventh Aliyah)

Abraham set seven ewes apart. And Abimeleh asked:
“What are these seven ewes which you have set apart?”
And he replied: “Here: take these seven ewes from me
by way of testimony that I dug this well.”

Therefore one now calls that place
“Be’er Sheva—Well of Oath.”

For there the two of them declared an oath,

and made a covenant at Be’er Sheva.

Then Abimeleh, and Phicol, chief of his army, rose,

and they returned home to the country of the Philistines.
And [Abraham] planted a tamarisk at Be’er Sheva,

and he called out there the name

of THE ETERNAL ONE, God of the world,

and Abraham lived near the country of the Philistines

for many days.
Genesis 21:28-34

DEerasH. The Hebrew for tamarisk is Y@R. Its three letters signify the
essentials of Abraham’s hospitality: X for n%9% / food, W for 71'NY/drink,
and % for "M%/ escort. Genesis Rabbah 54.6

DerasH. Why, immediately after making a contract with King Abimeleh,
does Abraham call on “the name of THE ETERNAL ONE, God of the
world?” To emphasize that no earthly authority should be allowed to
obscure our ultimate allegiance. JAS./DAT
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Fifth Aliyah (On Shabbat, Seventh Aliyah)
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HATZI KADDISH / SHORT KADDISH

Hatzi Kaddish is recited at the conclusion of the Torah reading from the first scroll. Both
scrolls are placed on the reading table.

Reader: Let God’s name be made great and holy in the world that
was created as God willed. May God complete the holy realm in
your own lifetime, in your days, and in the days of all the house
of Israel, quickly and soon. And say: Amen.

Congregation: May God’s great name be blessed, forever and as long
as worlds endure.

Reader: May it be blessed, and praised, and glorified, and held in
honor, viewed with awe, embellished, and revered; and may the
blessed name of holiness be hailed, though it be higher by far
than all the blessings, songs, praises, and consolations that we
utter in this world. And say: Amen.
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Hatzi Kaddish is recited at the conclusion of the Torah reading from the first scroll. Both
scrolls are placed on the reading table.
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Reader: Yitgadal veyitkadash shemey raba

be’alma divra hirutey veyamlih malhutey
behayeyhon uvyomeyhon uvhayey dehol beyt yisra’el
ba’agala uvizman kariv ve’imru amen.

Congregation: Yehey shemey raba mevarah le’alam
ulalmey almaya.

Reader: Yitbarah veyishtabah veyitpa’ar veyitromam
veyitnasey veyit-hadar veyitaleh veyit-halal

shemey dekudsha berih hu

le’ela le’ela mikol birhata veshirata

tushbehata venehemata da’amiran be’alma ve’imru amen.
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The Torah is lifted, and one of the following is recited:

This is the Torah.
It is a Tree of Life to those who hold fast to it.
Those who uphold it may be counted fortunate!

(o

This is the Torah which Moses placed before the children of

Israel,
by the word of THE ALMIGHTY ONE, and by the hand of Moses.

The second reading takes place here. After that, the second scroll is lifted as indicated above.

COMMENTARY. The 1945 Reconstructionist Prayerbook put “Etz hayim hi/
It is a tree of life” in place of “asher sam mosheh lifney beney yisra’el /which
Moses placed before the children of Israel.” Earlier Reconstructionists
were concerned that it be made clear that while affirming the holiness of
Torah, they did not believe that it was given to Moses at Mount Sinai.
Many current Reconstructionists believe the evolutionary nature of the
Torah to be self-evident and have returned to the traditional line for the
sake of its rich mythic imagery. Both options are included here.  DAT

X7 01 pv /It is a Tree of Life. The book of Genesis tells us that the tree
of life is in the garden of Eden. The Torah is our tree of life; it is our way
back to the garden. D.E.
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The Torah is lifted, and one of the following is recited:
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Vezot hatorah etz hayim hi lamahazikim bah vetomheha
me’ushar.
3 X
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Vezot hatorah asher sam mosheh lifney beney yisra’el al pi
adonay beyad mosheh.

The second reading takes place here. After that, the second scroll is lifted as indicated above.

TURN...7Y /It fortunate! (Proverbs 3:18).
YXI°...nR1 / This...Israel (Deuteronomy 4:44).
nwn...»y /by...Moses (Numbers 9:23).
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MAFTIR TORAH READING FOR THE SECOND
DAY OF ROSH HASHANAH

And in the seventh month,

upon the first day of the month,

a holy convocation you shall have.

No task of work shall you perform.

A day announced by shofar blasts it shall be for you.

And you shall make a burnt offering

of sweet-scented smoke:

one calf of cattle,

one ram, and seven yearling lambs

without a blemish,

and an offering of grain—

fine flour mixed with oil:

a three-tenths measure for the calf,

and two-tenths for the ram,

and one-tenth for each of the seven lambs.

And there shall be one goat as an offering for sin,
for your atonement,

along with a burnt-offering for the New Moon,
with its offering of meal,

the regular burnt-offering and its offering of meal,
with their libations as prescribed by law,

a fire of sweet savor to THE HoLy ONE.

Numbers 29:1-6

The second Torah scroll is lifted and tied while Vezot Hatorah is recited.
That is followed by the haftarah, page 551.
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MAFTIR TORAH READING FOR THE SECOND
DAY OF ROSH HASHANAH
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The second Torah scroll is lifted and tied while Vezot Hatorah is recited.
That is followed by the haftarah, page 552.
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The Torah is lifted, and one of the following is recited:

This is the Torah.
It is a Tree of Life to those who hold fast to it.
Those who uphold it may be counted fortunate!

(o

This is the Torah which Moses placed before the children of

Israel,
by the word of THE ALMIGHTY ONE, and by the hand of Moses.

The second reading takes place here. After that, the second scroll is lifted as indicated above.

COMMENTARY. The 1945 Reconstructionist Prayerbook put “Etz hayim hi/
It is a tree of life” in place of “asher sam mosheh lifney beney yisra’el /which
Moses placed before the children of Israel.” Earlier Reconstructionists
were concerned that it be made clear that while affirming the holiness of
Torah, they did not believe that it was given to Moses at Mount Sinai.
Many current Reconstructionists believe the evolutionary nature of the
Torah to be self-evident and have returned to the traditional line for the
sake of its rich mythic imagery. Both options are included here.  DAT

X7 01 pv /It is a Tree of Life. The book of Genesis tells us that the tree
of life is in the garden of Eden. The Torah is our tree of life; it is our way
back to the garden. D.E.
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The Torah is lifted, and one of the following is recited:

:WRR PPN A2 DPUIR? X7 DUNTYY A7IRT DRY

Vezot hatorah etz hayim hi lamahazikim bah vetomheha
me’ushar.
3 X
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Vezot hatorah asher sam mosheh lifney beney yisra’el al pi
adonay beyad mosheh.

The second reading takes place here. After that, the second scroll is lifted as indicated above.

TURN...7Y /It fortunate! (Proverbs 3:18).
YXI°...nR1 / This...Israel (Deuteronomy 4:44).
nwn...»y /by...Moses (Numbers 9:23).
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BIRKAT HAFTARAH / HAFTARAH BLESSING

Blessed are you, ETERNAL ONE, our God, the sovereign of all
worlds, who has called upon the righteous prophets and desired
their words, spoken in truth. Blessed are you, Wise ONE, who
takes pleasure in the Torah, and in Moses, servant of God, and in
the prophets of truth and justice.

On the first day of Rosh Hashanah, continue below. On the second day continue on page
563. On Yom Kippur, continue on page 569.

HAFTARAH FOR THE FIRST DAY OF
ROSH HASHANAH

There was a certain man from Ramatayim-Tzofim
amid the mountains of Ephraim,

and his name was Elkanah the son of Yeroham,

who was the son of Eliahu, who was the son of Tohu,
who was the son of Tzuf, an Ephratite.

He had two wives: the first one’s name was Hannah;
the second one was called Peninah.

And Peninah had two sons; but Hannah had no sons.

That man would go up from his town,

from time to time, to worship and to offer sacrifice

to THE CREATOR of the Multitudes of Heaven, at Shiloh.
There, were Eli’s two sons, Hophni and Pinhas,

priests to THE ETERNAL ONE. And on that occasion,
Elkanah would offer sacrifice, and give gifts

to Peninah, and to all his sons and daughters.

But to Hannah he would give a double portion,

for he loved Hannah, though GoD had closed her womb.
Her rival used to taunt her and provoke her

for the sake of causing her distress

about the fact that Gop had closed her womb. o
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On the first day of Rosh Hashanah, continue below. On the second day continue on page
564. On Yom Kippur, continue on page 570.
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COMMENTARY. This haftarah describes a would-be mother’s pain leading to
the miraculous birth of Samuel—though is not every birth miraculous?
The parallel between the birth of Isaac in the traditional Torah portion and
the birth of Samuel in the haftarah is an obvious one. Perhaps less obvious
is the implication that each individual life has a place in the divine plan.
On this holy day the haftarah challenges us to discover our own calling.
DAT.
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And so it happened, year by year:

whenever she went up to the house of THE ETERNAL ONE,
her rival would provoke her, and she wept and would not eat.
Her husband, Elkanah, would say to her,

“Why are you weeping, Hannah, and why won’t you eat?
And why is your heart troubled?

Am I not worth more to you than ten children?”

And once, after she ate and drank at Shiloh, Hannah arose,
and Eli the priest was sitting at his station at the doorway
of the house of THE ETERNAL ONE.

And she was in a bitter mood,

and prayed to THE ETERNAL, while she wept and wept.
She made a vow, and said:

“CREATOR of the Multitudes of Heaven,

if truly you behold your servant’s state of need,

if you remember me, and don’t forget your servant,

if you give your servant-woman human seed,

then I shall dedicate my child to THE ETERNAL

for a lifelong service, and no shears
shall touch his head of hair.”

And while she prayed at length before THE OMNIPRESENT ONE,
Eli caught sight of her moving her lips.
Because Hannah was speaking to herself, and only her lips were moving

while her voice could not be heard, Eli mistook her for a drunk‘._j

COMMENTARY. The prayer of Hannah is an example of private rather than
public worship. She has gone to pour out her heart before God in the holy
place. As important as the role of community was to the rabbinic view of
prayer, the rabbis also understood that prayer at its core is a matter of the
heart alone. The depth and sincerity of Hannah’s prayer became a model
for them. This apparently included the very strong and seemingly
audacious way in which Hannah spoke both to Eli and to God. The
model of prayer offered here is hardly one of submission and entreaty.
Hannah stood up to both human and divine authority, demanding that she
be treated justly and recognized for the wronged person she was.  AG.
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COMMENTARY. Hannah prays silently but urgently for a child. Eli the High
Priest, noticing her odd behavior, accuses her of drunkenness. Hannah
justifies herself, and Eli blesses her. The heartfelt prayer of an ordinary
woman has a moral authority to which even a high priest must accede.
RA.

773 7M1/ She made a vow. To Hannah the rabbis of the Talmud (Berahot
31a-31b) attributed the great privilege of having created a new name for
God. Adonay tzeva’ot, often translated “the Lord of Hosts,” is usually taken
to refer to God’s glory dwelling among the angelic throngs. The rabbis
accept a sharp revision of that belief by recognizing that Hannah, calling
out in her bitterness, gives God this name. She sees the One surrounded
by countless throngs, who may include other people’s children as well as
angels. “You who have made so many,” she says, or “who are surrounded
by so much wealth, could You not create but one child for me?”

The pain of Hannal’s childlessness has here entered into our prayerbook
and enriched the prayers of all those who come in her wake. This is the
real contribution of Hannah and the way in which we believe prayer is
fulfilled rather than “answered.” While we do not know a God who hears
a would-be parent’s prayer and grants a child, we affirm the tradition that
has carried both Hannah’s pain and her faith forward and allowed them to
enrich and inspire the prayer life of so many generations. AG.
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And Eli said to her:

“How can you be drunk like this?

Put away your wine!”

But Hannah answered, saying,

“No, my lord, I am a woman sore in spirit,

and no wine or liquor have I drunk.

For I was only pouring out my soul to GOD.

Do not mistake your servant for a wanton woman,
for 1 was just now speaking

out of great preoccupation and distress.”

And Eli answered: “Go in peace,

and may the God of Israel give you what you ask—
whatever you request from God.”

And she replied: “So may your servant-woman
merit favor in your eyes.”

The woman then departed on her way.

She ate, and no longer was she troubled.

And they arose early the next morning,

and they worshipped before THE OMNIPRESENT ONE,
and they returned back to their house in Ramah.
And Elkanah was intimate with Hannah, his wife,
and GoOD remembered her.

1 Samuel 1:1-19

Some communities conclude here.
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Some communities conclude here.
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And at the turning of the season,

Hannah became pregnant, and she later bore a child,
and she called him “Samuel” (Sought-from-God)
—for (as she would say): “I sought him—she’iltiv—
from THE OMNIPRESENT ONE.”

The man, Elkanah, went up with his entire household
to sacrifice to GOD the offering of the season,

and to commemorate his vow.

But Hannah did not go up, but told her husband:
“I shall wait until the boy is weaned,

and then shall bring him to appear

before THE OMNIPRESENT ONE,

and he shall dwell there permanently.”

And Elkanah, her husband, said to her:

“Do what is proper in your eyes;

stay here until you wean him,

just as long as GoD’s will can be done.”

And his wife remained there,

nursing her child until his weaning.

Then she brought him with her, after she weaned him,
bringing three offerings of cattle,

an ephah of flour, and a flask of wine.

She brought him to the house of GOD at Shiloh,
and the boy was just a youth.

They slaughtered the cattle offering,

and brought the boy to Elj,

and she said: “Please, my lord,

may your soul thrive, my lord. I am the woman
who had stood before you here, praying to GobD.

I prayed to have this boy,

and GoD answered the request which I had made.
And so, I hereby lend him back to Gob,

for as many days as he might be required by Gop!”
And they worshipped there to THE ETERNAL ONE.

I Samuel 1:20-28
Some communities conclude here.
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Some communities conclude here.
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Some communities begin here.

And Hannah prayed and said:

“My heart rejoices in THE FAITHFUL ONE,

my fortunes have been raised up by THE FOUNT OF LIFE!
My utterance is powerful against my foes,

yes, truly I am joyful in your victory!

There is none as holy as THE OMNIPRESENT ONE,

for none exists apart from you, O God!

—nor is there any stronghold like our God.

Have done, my foes, with all your endless boastful talk,
let insolence no longer come forth from your mouth!
For THE UNSEEN ONE is a crafty God

by whom much mischief is contrived:

The bows of mighty ones are smashed,

but they who once had stumbled have grown strong.
Those well-fed now hire themselves out for bread,
and those once hungry are not hungry any more.

The barren woman has borne seven,

the mother of many is forlorn.

THE POWER OF UPHEAVAL slays and brings to life,
brings down into the earth, and raises up!

THE Gop oF CHANGE both disinherits and makes rich,

both humbles and exalts, -
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Some communities begin here.
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raises the pauper from the dust,

and from the dungheap lifts the destitute,

seating them among the noble-born,

according them a chair of honor.

THE OMNIPRESENT owns the pillars of the earth,

on which the world was placed.

God guards the steps of those who act in lovingkindness,
while evildoers are undone amid the dark.

For no one can prevail by might alone.

ALMIGHTY ONE! Your enemies shall break apart against you!
THE OMNIPRESENT, thundering in the heavens,

shall judge the farthest reaches of the earth,

establishing the rule of God,

raising the power of redemption.”

I Samuel 2:1-10

For the concluding haftarah blessings, see page 575.

COMMENTARY. Hannah’s prayer expresses one of the most fundamental
ideas of biblical literature—that the God of Israel is a God of surprise,
working out divine will in human affairs through sometimes devious
means, and often turning the tables on those who think themselves mighty
and prosperous. At the same time, this is a message of comfort to those in
need—the pauper, the oppressed, the childless—urging them not to give
up hope that their downtrodden state can be quickly reversed. Since
Hannah gave birth to Samuel, the greatest leader of Israel between Moses
and King David, her song is also a way of saying that Israel’s destiny is
often served by those who have thought themselves the most peripheral to
it. This song was an affirmation of revolutionary change, voiced at a time
when Israel’s survival as a nation was in doubt, therefore a time when
Israel was most in need of a God of Change. JR.
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For the concluding haftarah blessings, see page 576.
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CONCLUDING HAFTARAH BLESSINGS

After the haftarah is chanted, the following blessings are said:

Blessed are you ETERNAL ONE, our God, the sovereign of all
worlds, the rock of all the worlds, the righteous one throughout
all generations, the faithful God, whose word is deed, who speaks
and fulfills, whose words are truth and justice.

Faithful are you, ETERNAL ONE, our God, and faithful are your
words; not a single word of yours is unfulfilled, for you are a
sovereign God, faithful and merciful. Blessed are you, ETERNAL
ONE, the God faithful in all your words.

Be merciful to Zion, which is the house of life to us, and be a
help to Israel, your people, soon and in our days. Blessed are
you, ETERNAL ONE, who gives joy to Zion through her children.

Give us joy, ETERNAL ONE, our God, in Elijah, your prophet and
your servant. Soon may redemption come and give joy to our
hearts. May God turn the hearts of the parents to their children,
and the hearts of the children to their parents. And may your
house be called a house of prayer for all peoples. Blessed are
you, ETERNAL ONE, who brings an everlasting peace. o

YOI PRI 0¥/ be a help to Israel your people. The traditional phrase
here, aluvat nefesh / cast-down soul, reflected the Jewish people’s exile from
their land. With the establishment of the State of Israel, we are no longer
“cast down.” This fundamental change in Jewish life is reflected in the
revised language here. DAT
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After the haftarah is chanted, the following blessings are said:
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COMMENTARY. Most liturgists agree that the practice of reciting a haftarah,
generally a selection from the prophets, probably developed during a time
when public reading of the Torah was banned. A selection roughly
paralleling a major theme from the week’s Torah portion was therefore
selected. When public reading of the Torah became possible again, the
popular custom of chanting the haftarah continued. The haftarah is usually
chanted, utilizing a trope or cantillation system that has numerous
variations. In modern times the bar/bat mitzvah has often taken on this
responsibility as a sign of committed membership in the adult community.

DAT.

COMMENTARY. This version of the haftarah blessing eliminates the Davidic
references and the hopes for a literal messiah that they invoke. In their
place are Malachi 3:24 and a slightly altered version of Isaiah 56:7. Here
Elijah is pictured coming to herald messianic days by uniting families,
communities, and peoples through mutal understanding. DAT
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On Rosh Hashanah, continue here:

For the Torah and for worship, and for the prophets (and for
this day of Shabbat), and for this Day of Remembrance which
you have given us, ETERNAL ONE, our God, (for holiness and
for rest,) for happiness and joy, for honor and for splendor—for
everything, WISE ONE, our God, we offer thanks to you and
bless you. May your name be blessed continually by every living
being, forever and eternally, for you are a God of truth, and your
word is truthful and endures forever. Blessed are you, ETERNAL
ONE, source of the holiness of (Shabbat,) the people Israel and
the Day of Remembrance.

On Yom Kippur, continue here:

For the Torah, and for worship, for the prophets (and for this
day of Shabbat), and for this Day of Atonement, which you have
given us, ABUNDANT ONE, our God, for holiness and for rest,
for pardon, for forgiveness, and for atonement, for honor and for
splendor—for everything, Wise ONE, our God, we offer thanks
to you, and bless you. May your name be blessed continually by
every living being, forever and eternally. Your word is truth, and
stands forever. Blessed are you, ETERNAL ONE, the sovereign of
mercy and forgiveness for our wrongdoing, and for that of all
your people, the House of Israel, you who make our guilt to pass
away year after year—the sovereign over all the earth, source of
the holiness of (Shabbat,) Israel and the Day of Atonement.

The service continues with the Prayer for the Country, page 579; Prayer for the State of
Israel, page 581; or Prayers for Peace, pages 583 and 584. On Rosh Hashanah the Shofar
service follows, page 585. On Yom Kippur, continue with Ashrey, page 593, or Retumning
the Torah to the Ark, page 597.
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On Rosh Hashanah, continue here:
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On Yom Kippur, continue here:
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The service continues with the Prayer for the Country, page 580; Prayer for the State of
Israel, page 582; or Prayers for Peace, pages 583 and 584. On Rosh Hashanah the Shofar

service follows, page 585. On Yom Kippur, continue with Ashrey, page 594, or Returning
the Torah to the Ark, page 598.
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