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In order to support this year’s socially distanced High Holiday season,
Reconstructing Judaism is making this excerpt from the Mahzor
Leyamim Nora’im: Prayerbook for the Days of Awe available without
cost. We hope that providing this excerpt will help make your at-home
High Holidays observances uniquely meaningful.

We are grateful for the efforts of Rabbi Amy Loewenthal for producing
this excerpt in tandem with the Reconstructionist Rabbinical

Association under the leadership of Rabbi Elyse Wechterman.

If you are in a position to do so, please consider a gift to support
Reconstructing Judaism’s movement of accessible, inclusive Judaism.
Your support will allow us to continue providing free resources like this
one, in addition to training the next generation of rabbis, leading in
Jewish innovation, and connecting our communities across the globe.

To make a gift, please visit our website.
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Rabbi Isaac said:
Today, we have no prophet,
and we have no priest,
we have no sacrificial offering,
and we have no sanctuary,
and we have no sacrificial altar
to atone for us.
For since the Temple was destroyed,
we have in hand no other means than prayer.
[ )
In ancient days, when our people lived in Eretz Yisrael, the
Temple in Jerusalem was the symbol of God’s presence.
Sacrifices were offered there daily on behalf of the entire
nation, bearing testimony to Israel’s consecration to God.

The Temple has long since been destroyed, yet we remember its
place in the life of our people. The form of worship practiced
there belongs to a bygone age; still, it continues to awaken
solemn thoughts.

Today our people is scattered across many lands. But when we
remember the Temple, we feel that we are part of one people,
dedicated to the service of God and to God’s rule of
righteousness.

Our worship is one of prayer and praise. Our ancestors offered
their best in the service of God from their meager store of cattle
and grain. When we think of their piety, can we be content with
a gift of mere words that costs us neither labor nor privation?
Shall we not give of our store to the relief of suffering, the
healing of sickness, the dispelling of ignorance and error, the
righting of wrongs and the strengthening of faith?
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Great and holy is the cosmos

of the blessed Holy One,

and the holiest of all lands of the earth,

the Land of Israel,

the holiest of all the cities

of the Land of Israel is Jerusalem,

and holiest of all the places in Jerusalem,
the Temple, and, the holiest place of all,
the sanctuary, Holy of Holies.

There are seventy nations of the world,

and among those most devoted to their holy calling
is the Jewish people.

And the holiest tribe among the tribes of Israel

is the tribe of Levi,

and holiest of all the tribe of Levi are the priests,
the kohanim, and, holiest of all the kohanim,

the kohen gadol, the High Priest.

And holiest among days of the year, the holidays,
And, above them all in holiness, Shabbat.

And above all Shabbatot in holiness is Yom Kippur,
known as Shabbat Shabbaton,

a Sabbath of complete cessation.

There are seventy languages in the world,

and the holiest of all,

the sacred tongue of Scripture,

and holiest of all texts in this tongue

is Torah, the holy teaching.

And of all the holy words of Torah,

the holiest are those of the Ten Commandments,

and the holiest of words within the Ten Commandments

is the name of God. o
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COMMENTARY. How narrowly nationalistic and ethnocentric is the
beginning of this declaration, and how broadly universalistic is its ending.
Does it mirror in this respect our own individual movement of spirit?

Our first experiences of a religious tradition or of the sacred are often
accompanied by the sense that only in this tradition, only in this particular
way, only at this particular time and in this special place can the experience
be preserved and renewed. The cherishing of the particular, the
affirmation of this form and no other, does serve to protect the experience
from dissipation or attrition.

With maturity and growing spiritual perspective, the essential locus of the
sacred is increasingly seen as within human beings: this human being, any
human being, all human beings. Thus, even while continuing to cherish
and affirm the familiar forms and particular practices, we also come to
recognize that the cherished form points to broader, nearly universal
possibilities for experiencing the sacred at all times and all places.

Thus does the life of the spirit mirror the sequence of An-ski’s profound
proclamation. EG.
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And one day of the year, in ancient times,

all four provinces of holiness

—1land and people, time and language—
were united: when the High Priest went into
the Holy of Holies, and pronounced

the Tetragrammaton, the name of God,
whose utterance was otherwise forbidden.
And because this moment was considered
holy and awesome beyond measure,

the kohen gadol was in great danger,

as was the whole community of Israel.

And indeed, were he to stumble in his duties,
all the world was, God forbid,

in danger of destruction.

Whatever place a person stands

and looks toward heaven

is the holiest of holy places.

And every day throughout one’s life
is a Day of Atonement,

and every person a kohen gadol,

and every word a person utters

in a state of holiness and purity,

a name of God.

Solomon An-Ski
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COMMENTARY. Solomon Rapaport, known as S. An-Ski (1863-1920), was a
member of the Haskalah (Jewish enlightenment movement) who lived in
Russia, Paris, and Lithuania. A leading Jewish folklorist, An-Ski loved the
values and tales of the Yiddish world. Best known as the author of The
Dybbuk and of fifteen volumes of other writings, An-Ski had one foot in
Jewish village life and the other in Western literary life. Thus his play, The
Dybbuk, is not only a reflection of the tales on which it is based; it
celebrates and comments on the world that gave rise to them. So, too, in
this poem do we have a celebration of the Temple, the Hebrew language
and the land of Israel, while at the same time the poem celebrates the
power of the contemporary individual to take on the role of the High
Priest speaking the name of God in holiness. Unlike some who
experienced their dividedness between the worlds of Jewish tradition
and Western intellect as painful and alienating, An-Ski was able to bring
his two civilizations together in a way that allowed each to comment upon
and enrich the other. He suggests to us that we, too, can celebrate both the
image of a world that will never return and our power as individuals to
reconnect to its highest ideals. From our particularity we can recognize
and address the Universal. MBK/DAT.
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In the hour when the Temple was destroyed,

and Zion’s courtyards had been silenced,

there arose throughout the earth’s four corners

places where holiness could dwell in smaller ways,
where Torah, prayer, and houses of assembly

could pay honor to your Name.

In every place where we have kept alive your memory,
you have made your Presence—your Shehinah—to abide.
The weeping of our widowed Holy City

is sealed upon our hearts.

We stand before you here in prayer,

we, the living, who are mindful of all life.

So cause our sins to pass away, erase our wrongful acts,
receive our prayers like sacrifices in a former time.

Let utterance of our lips fulfill the ancient rite,

let poetry and song, like incense, give delight,

as they commemorate the worship that our ancestors once did,
and blessed be its memory today, on Yom Kippur.

Gil Nativ
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COMMENTARY. Jews have suffered much as a result of the circumstances in
which they have found themselves throughout history. This poem dwells
not upon the causes of our suffering, but upon our ability to transcend it.
For having once made holiness a grand part of our heritage in days that
have receded into the distant past, we retain many ways to keep with us
glimmers of holiness and an abiding sense of the divine presence. We can
recapture that sense of holy presence through it purify ourselves, and give
to Yom Kippur the power it had of old. DAT
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AVODAH / SERVICE

For seven days preceding Yom Kippur,

they set apart the High Priest from his household,

to reside amid the Temple chambers,

while appointing in his place another priest

to carry out his ordinary priestly duties.

This was to protect him from all inadvertent acts or contact
that might render him impure, and thus invalidate him
from performing the atonement ritual.

They provided him elders from the Court of Law,
who read before him from the daily study portion.
They would say to him: “Esteemed High Priest!
Please read aloud yourself—lest there are things

that you may have forgotten, or have never learned!”

And on the morning of the day preceding Yom Kippur,
they stood him at the Eastern Gate,

and passed before him cattle, rams, and sheep,

that he might learn to recognize them,

and become familiar with the details of the service.

The elders of the Court of Law would turn him over

to the elders of the priesthood, who would bring him up
into the chamber of the priestly clan of Avtinas,

where they would admonish him before they took their leave.
They said to him: “Esteemed High Priest!

We are emissaries of the Court of Law,

and you, our representative—and so, in turn,

an emissary of the Court of Law, as well. o
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COMMENTARY. Stratification and cooperation, complexity and complemen-
tarity, authority and humility: these and more are exemplified in the rules
of priestly preparation for and execution of the rites of Yom Kippur.

The High Priest reviews the procedures for the forthcoming Temple
ceremonies first under the tutelage of the Rabbinic Elders, then of the
Priestly Elders. He assumes particular optional responsibilities in light of
his particular endowments and abilities; if not so gifted, others in the
community assume and discharge those responsibilities. Regularly
addressed as 2113 115 >wR, Esteemed High Priest, and accorded full
respect and honor, the High Priest is nonetheless subject to scrutiny and
critical, if sympathetic, assessment. A full range of confessions for self, for
family, and for community adds further to the sense of fitting humility
amidst ceremonial splendor.

In short, portrayed here in lively and sometimes touching detail is a well
functioning, harmonious hierarchy, with powers and responsibilities
broadly distributed. At the same time, traditional rules of procedure, God’s
mandate, set a standard for all who serve on behalf of the community.
EG.
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And we implore you, by the name of One

whose name was made to dwell upon this House,
that you not change a single thing from all

we have declared to you!”

And he would turn aside and weep,

and they would turn aside and weep.

If he was a sage, he would engage in study,

or, if not, disciples of the sages

studied in his presence.

If he was accustomed to reciting, he would read aloud.
If not, they would recite before him.

And they would bring the High Priest

down to the ritual bath-house.

Five immersions, ten sanctifications,

would the High Priest undergo,

and he would sanctify the day itself.

A linen sheet divided between him

and the assembled people.

The High Priest would descend, immerse himself,
ascend, and dry himself, and they would bring to him
white garments, which he would put on.

COMMENTARY. “If he was a sage, etc.” Rabbinic lore about the priestly
ritual of Yom Kippur took for granted that the priests, whose office was
hereditary, often did not possess the elaborate knowledge of Israel’s
traditions that rabbinic sages had come to prize. This situation often made
the sages into tutors of the priests, and principal guardians of the tradition
that would eventually survive the Temple and its hierarchy. Once the
Temple and its ongoing life were translated into a mental terrain (a
transformation that became the basis of all Talmudic culture and
instruction in future centuries), the Temple would seem to have become
secondary in importance—but, paradoxically, its passing was mourned al
the more fervently by the sages, and yearning for its restoration would
never cease. JR.
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COMMENTARY. When the Second Temple was destroyed in the year 70, the
rabbis replaced each of the sacrifice cycles with an Amidah. They made
similar substitutions for all the other services of the year. While this
sacrifice of the heart in the form of prayer substituted for the physical
sacrifices of the Temple, during each service the rabbis also included an
actual description of the sacrifice of the day. This Avodah/ Sacrifice service
existed in several traditional forms. One of the most popular was based on
the section of the Mishnah dedicated to Yom Kippur. Over the last few
generations this recitation has increasingly fallen into disuse because it
substantially repeats the traditional Torah portion for Yom Kippur and
because most Jews do not look forward to a time when the sacrifices will
be reinstituted.

Our version of the Avedah contains several major innovations. It is
interspersed with the rest of the Musaf service. It places the worshipper in
the role of the High Priest, and it leads each of us through forgiveness of
self and family to community and the Jewish people and finally to the
world. This structure reflects the critical importance of individual teshuvah
and of healing self, family, people, and humanity. Ritual reconnection to
God is only auth=ntic if it changes our this-worldly relations as well.

Lee Friedlander/D.A.T./M.BK.

NoOTE. The liturgical use here of Mishnah Yoma is highly abbreviated as it
has evolved over centuries of use. Often the text is interrupted in the
middle of a mishnah and continues with a section from another mishnah,
sometimes even another chapter. MBK
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His sacrificial bull was standing in the space
between the hallway and the altar.

The High Priest would place his hands upon it

and confess: “Upon this holy day, I, too, have come
into your Temple, which is in your House of Prayer,
for, as the High Priests of a former time

would make confession, and beseech your mercy
and atonement, in your inner holy chamber,

so now do I confess before you.”

And thus would he declare:

“O Holy One,

I have sinned, I have done wrong, and I have gone astray,
before you, I and my household!

I beseech you, Holy One, please grant atonement

for the sins, the wrongful acts, and the transgressions

I have done before you, I and my household.”

And thus do we declare:

“O Holy One, please grant atonement for the sins,

the wrongdoing and the transgressions

that the House of Israel have done before you,

they, and all who dwell on earth.

And bring us all to the world’s repair through divine rule,
as it is written in the Torah of your servant Moses:

‘For on this day, atonement shall be made for you,

to make you clean from all your wrongdoings.

Before THE FOUNT OF MERCY, you shall all be clean!’”

Mi...”3/ ‘For...clean?” (Leviticus 16:30).
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NOTE. IR MR 797/And thus we say. Michael Strassfeld added this
phrase to the text.

KAvANAH. Since the destruction of the Temple in Jerusalem, prayer has
taken the place of sacrifice, but that does not imply that sacrifice was
abolished when the sacrificial rite went out of existence. Prayer is not a
substitute for sacrifice. Prayer is sacrifice. What has changed is the
substance of sacrifice: the self took the place of the thing. The spirit is the
same.

“Accept the offerings of praise, Adonay,” says the Psalmist (119:108). “Let
my prayer be counted as incense before You, and the lifting of my hands
as an evening sacrifice” (141:12). In moments of prayer we try to
surrender our vanities, to burn our insolence, to abandon bias, cant, envy.
We lay all our forces before God.

The word is but an altar. We do not sacrifice. We are the sacrifice.

Prayer is a hazard, a venture of peril. Every person who prays is a kohen at
the greatest of all temples. The whole universe is the temple. AG.
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And the priests,

and all the people standing in the courtyard,

when they would hear the glorious and awesome Name of God
uttered aloud distinctly from the High Priest’s mouth,

in holiness and purity,

would prostrate themselves, and bow down in acknowledgement,
and touch their faces to the ground, and say:

“Blessed are the glorious Name and majesty of God,

to all eternity!”

And the High Priest, in turn,

would thus complete the utterance of the Name

in sacred devotion, facing those who offered blessing,
and declare to them: “You shall be clean!”

And you God, in your goodness, stir up your compassion
and forgive this people serving you.

[ 2]

Strange is our situation here upon earth. Each of us comes for a
short visit, not knowing why, yet sometimes seeming to divine a
purpose. From the standpoint of daily life, however, there is one
thing we do know: that we are here for the sake of each other,
above all, for those upon whose smile and well-being our own
happiness depends, and also for the countless unknown souls
with whose fate we are connected by a bond of sympathy. Many
times a day I realize how much my own outer and inner life is
built upon the labors of others, both living and dead, and how
earnestly I must exert myself in order to give in return as much
as I have received and am still receiving.

Albert Einstein (Adapted)
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In the evening when we were alone together my mother would
make me sit on her footstool, and while her deft fingers
manipulated the knitting needles she would gaze into my eyes as
if she tried to absorb enough of me to last her for the coming
months of absence. “You will write us, dear?” she kept asking
continually. “And if I should die when you are gone, you will
remember me in your prayers.”

At the moment of departure [from Eastern Europe to America],
when the train drew into the station, she lost control of her
feelings. As she embraced me, her sobs became violent, and
father had to separate us. There was a despair in her way of
clinging to me which I could not then understand. I understand
it now. I never saw her again.

Marcus Ravage

KavaNAH. One of the original intents of the Avodah service was to purify
the Holy of Holies from pollution—from a hilul hashem—a hole in God’s
name. Every time we commit a sin, we make a hole in the Name. (One
definition of sin is making a tear in the Divine weave.) By the end of the
year, God’s name—our connection to God—is riddled with holes. A new
Name is needed. God enters into time to create the possibility of a new
name for the next year. This offers us the possibility of creating our own
root metaphor for how we interface with God this year. Zss.
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Once there were two brothers. One had a wife and children, the
other did not. They lived together in one house—happy, quiet,
and satisfied with the portions which they inherited from their
father. Together they worked the fields with the sweat of their
brows.

And the harvest came. The brothers bound their sheaves and
brought them to the threshing floor. There they divided the
crops of the field in two parts equally between them, and left
them.

That night, the brother who had no family lay on his bed and
thought: I am alone..but my brother has a wife and children.
Why should my share be equal to his? And he rose from his bed,
went stealthily out into the threshing floor, took from the stalks
of his own sheaf, and added them to the sheaf of his brother.

That same night, the other brother turned to his wife and said:
“It is not right that we have divided the crop into two equal
parts, one for me and one for my brother. He is alone and has
no other joy or happiness, only the yield of the field. Therefore,
come with me, my wife, and we will secretly take from our share
and add to his.” And they did so.

In the morning, the brothers went out into the threshing floor,
and they wondered that the sheaves were still equal. Each one
decided to investigate. During the night each one rose from his
bed to repeat his deed. And they met each other on the
threshing floor, each with his sheaves in his arms. Thus the
mystery was explained. The brothers embraced, and kissed each
other.

And God looked with favor on this threshing floor where the
two brothers conceived their good thoughts...and the children of
Israel chose it for the site of their Holy Temple.

Retold from midrash by Zev Vilnay
[ )
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These are the things whose fruit

one enjoys in this world,

and whose principal is stored for us

in time to come:

the honoring of parents,

and bestowing acts of kindness,

and arising early to attend the house of study,
morning hour and evening hour,

and bringing home guests,

and visiting the sick,

and supporting the bride,

and attending to the dead,

and devotion in our prayer,

and bringing peace between one person and another.
And learning Torah

corresponds to all of them.

Mishnah Peah 1:1

COMMENTARY. The opening lines of this mishnah tell us that doing good
deeds provides “fruit one enjoys” right away. It makes this tangible by
referring to the pleasure of eating. Yet the principal benefit of doing good
deeds, “the principal,” remains to be enjoyed later. Here a financial
metaphor is used. We benefit from the interest now, but the principal
remains to be enjoyed “in time to come.” Originally that was a reference
to the World to Come. Our translation gives a more this-worldly
interpretation: we take pleasure in doing good deeds now, but they have
transformational power for us and our communities that we will be able to
feel cumulatively as time goes on. DAT
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SECOND CONEESSION: FOR OUR PEOPLE

The High Priest would come into the east side
of the court, north of the altar.

To his right would stand his highest deputy,
and to his left, the head of the officiating clan.
And there were placed two goats,

and there an urn, which held two lots.

He shook the urn, and drew from it two lots.

On one was written: “For THE ETERNAL ONE,”

and on the other one: “For Azazel.”

He bound a thread of crimson on the head

of the goat that would be sent away,

and stood it at the place from which it would be sent,
and he placed the goat that would be slaughtered

at its slaughter-site. He then came to a second bull,
and placed his hands upon it, and confessed:

‘“As the High Priest, in the past, took upon himself
responsibility both toward his household and his fellow priests,
so now are we, the people Israel, under obligation

to assume responsibility for our mistakes,

those that prevail in the society in which we live.

We, too, today, lift up our eyes to God on high,

on behalf of all our kin, the House of Israel,

wherever they may be. Would that each person

might return to God, a turning both of body and of spirit,
as it is written:

‘Turn toward me, that I might turn toward you,

says THE CREATOR of all beings!’

For then we would be clean,

and sanctify ourselves by your great Name,

and become ready to receive your promise.

As it was then, so now: here stands before you

all the House of Israel,

who make confession in your presence.”
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COMMENTARY. Yom Kippur is effective because it posits a power that can
forgive our sins. The Reconstructionist challenge is retaining that belief
while rejecting belief in a capricious supernatural God. Divine forgiveness
and healing become accessible to us both internally and through the
power of the community seeking forgiveness. ML/ZSS.

KAVANAH. “One who ‘slaughters’ the evil inclination is as one who has
offered a sacrifice on the Temple altar. But to do this, one must know how
and what to slaughter.” Reb Simha Zissel Ziv

COMMENTARY. Late in the day on Yom Kippur we are tempted to think of a
wholesale change in personality. But the real teshuvah can only come about
through a knowledge of the effective modes of change. Just as the ritual of
atonement in the Temple followed precise instructions in order to work,
real change requires an understanding of how and what to change. EM.

MIR2Y... AW / Turn...beings! (Zechariah 1:3).
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And thus would he declare:

“O Holy One,

I have sinned, I have done wrong, and I have gone astray,
before you, I and all your people, the House of Israel.

I beseech you, Holy One, please grant atonement

for the sins, the wrongful acts, and the transgressions

I have done before you, I and my household.”

And thus do we declare:

“O Holy One, please grant atonement for the sins,

the wrongdoing and the transgressions

that the House of Israel have done before you,

they and all who dwell on earth.

And bring us all to the world’s repair through divine rule,
as it is written in the Torah:

‘For on this day, atonement shall be made for you,

to make you clean from all your wrongdoings.

Before THE FOUNT OF MERCY, you shall all be clean!’”

And the priests,

and all the people standing in the courtyard,

when they would hear the glorious and awesome Name of God
uttered aloud distinctly from the High Priest’s mouth,

in holiness and purity,

would prostrate themselves, and bow down in acknowledgment,
and touch their faces to the ground, and say:

“Blessed are the glorious Name and majesty of God,

to all eternity!”

And the High Priest, in turn,

would thus complete the utterance of the Name

in sacred devotion, facing those who offered blessing,
and declare to them: ‘“You shall be clean!”

And you God, in your goodness, stir up your compassion
and forgive this people serving you.
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COMMENTARY. God’s name had four letters, each of which corresponds to
one aspect of reality. The world is a physical, emotional, mental and
spiritual reality. Kabbalah, Jewish mysticism, speaks of the four worlds—a
physical, an emotional, a mental and a soul world. In each of these four
realms of human experience, a Jewish person is called upon to sanctify the
name of God. When you make an offering or sacrifice to God, you must
be sure, therefore, to do so TIRD Y32 —with everything you have. It’s not
enough just to give money or some thing to charity; that’s only a material
donation. You have to give with feeling and compassion; there has to be a
strong desire that informs your act of giving. But that’s not enough either.
With your compassion there needs to go an intelligent purpose; you need
to understand intellectually why it’s important to give. But even that won’t
suffice. Guiding your mental understanding should be an awareness that a
Divine Mystery sustains all purposes; behind even the wisest plan lives a
sense of holiness, a connection with God. SDR.

M "10Y...01°2 *3/For on...clean! (Leviticus 16:30).
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THIRD CONEFESSION: FOR OUR WORLD

They brought to him the ladle and the fire-pan,
and he took two handfuls of the incense,

which he placed into the ladle,

whether large or small, according to his hand—
thus was its measurement.

He took the fire-pan in his right hand,

and the ladle in his left, and he proceeded
through the Temple, till he came into the space
between the ark-curtains that separated

the sanctuary from the Holy of Holies.

The space between them was a forearm’s length.
He came before the Ark, and placed the fire-pan
between two linen cloths.

He heaped the incense on the coals,

and the entire chamber filled with smoke.

He then would exit by his route of entry,

and would offer a short prayer in the outer chamber,
making sure to keep it brief, so as not to frighten
the assembled Israelites.

He took the sacrificial blood,

and entered the place he previously had entered,

and he stood again where he had stood,

and he sprinkled from the bowl of blood,

one time above, seven below,

and counted thus:

One. One and one. One and two. One and three.

One and four. One and five. One and six. One and seven.

And thus would he declare:

“O, Holy One, they have sinned,

they have done wrong, and they have gone astray before you—
these the House of Israel, your people.” o

YOM KIPPUR MUSAF / 981



THIRD CONEESSION: FOR THE WORLD
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COMMENTARY. Clouds and vapors are sometimes unpleasant, undesirable,
obscuring that which should be clcariy seen. On the other hand, they
sometimes shield us from too much sunlight and heat. In this mode, they
may also shield from viewing too fully that which cannot or should not be
fully seen.

The incense cloud is biblically associated with the mystery of God’s
Presence, serving as both pointer to and protector of that Presence. Even
as God does “appear in the cloud upon the cover” (Leviticus 16:2), we
notice that both this Appearance and we, the gazers, are shielded by the
incense cloud. Similarly, as the High Priest approaches the Holy of Holies,
“he heaped the incense on the coals and the entire chamber filled with
smoke.” EG.
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And thus do we declare:

“O, Holy One, please grant atonement for the sins,

the wrongdoing and the transgressions

that the House of Israel has done before you,

they, and all who dwell on earth.

And bring us all to the world’s repair through divine rule,
as it is written in the Torah of your servant Moses:

‘For on this day, atonement shall be made for you,

to make you clean from all your wrongdoings

before THE FOUNT OF MERCY.””

And the priests,

and all the people standing in the courtyard,

when they would hear the glorious and awesome Name of God
uttered aloud distinctly from the High Priest’s mouth,

in holiness and purity,

would prostrate themselves, and bow down in acknowledgment,
and touch their faces to the ground, and say:

“Blessed are the glorious Name and majesty of God,

to all eternity!”

And the High Priest, in turn,

would thus complete the utterance of the Name

in sacred devotion, facing those who offered blessing,

and declare to them: “You shall be clean!”

And you, God, in your goodness, stir up your compassion,
and forgive your world.

The High Priest would pronounce sanctification,

and immerse himself. They then would bring him

garments of white, and he would dress,

and sanctify his hands and feet.

They brought him his own clothes, and he would put them on,
and they would then escort him to his house,

And he made celebration with those close to him,

upon emerging safely from the holy place.
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DERASH. What is God’s holy of holies? Not a shrine in the Temple built of
stone and wood. Rather, a sanctuary for compassion, a preserve of
kindness, a refuge of devotion in the human heart. S.DR.

COMMENTARY. As with Moses in the cleft of the rock (Exodus 33:20-23),
here, too, the Presence of the Divine must not exceed the human capacity
to receive and withstand it. Thus even on this holiest of days, in this
holiest of places, the priestly apprehension of the Divine is only partial.

As with them, all the more so with us: we who are finite can never receive
the Infinite in its fullness. Yet the assurance of this Presence, the glimpse
of this Glory, is as sweet and sustaining to our spirits as is the incense to
our nostrils. EG.

Mi...%3 / For... MERCY (Leviticus 16:30).
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What I learned about myself is that freedom is indivisible. If I
am not free, you are not free, and if you are not free, I cannot
have freedom either. What happens to the other person happens
to me, not in some philosophical sense, but in a very concrete
and immediate way. If to keep others down, their freedom must
be taken away, then a condition of the system will be that my
freedom must also be diminished. If I have to deny myself, then
my own condition is a situation of unfreedom.

What I learned about being Jewish is that there are no lines of
division, no unmarked boundaries, between my being Jewish
and my being human. The one flows into the other and back
again. Human beings are suffering. That they have suffered for
centuries does not make their suffering any less pressing. The
situation is urgent because suffering and oppression always are
now, always happen when they happen, however long they
already have happened. We cannot stand idly by. We must make
the condition of humanity in any country a matter of personal
engagement and personal concern. The frontiers of freedom
encompass the whole of humanity. We really are our brothers’
and sisters’ keepers, and our brothers and our sisters are
everyone.

Jacob Neusner
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Two paths lie before us. One leads to death, the other to life. If
we choose the first path—if we numbly refuse to acknowledge
the nearness of extinction, all the while increasing our
preparations to bring it about—then we in effect become the
allies of death, and in everything we do, our attachment to life
will weaken; our vision, blinded to the abyss that has opened at
our feet, will dim and grow confused; our will, discouraged by
the thought of trying to build on such a precarious foundation
anything that is meant to last, will slacken; and we will sink into
stupefaction, as though we were gradually weaning ourselves
from life in preparation for the end. On the other hand, if we
reject our doom, and bend our efforts toward survival—if we
arouse ourselves to the peril and act to forestall it, making
ourselves the allies of life—then the anesthetic fog will lift: our
vision, no longer straining not to see the obvious, will sharpen;
our will, finding secure ground to build on, will be restored; and
we will take full and clear possession of life again. One day...we
will make our choice.

Jonathan Schell
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And then all that has divided us will merge

And then compassion will be wedded to power

And then softness will come to a world that is harsh and unkind
And then both men and women will be gentle

And then both women and men will be strong

And then no person will be subject to another’s will

And then all will be rich and free and varied

And then the greed of some will give way to the needs of many
And then all will share equally in the Earth’s abundance

And then all will care for the sick and the weak and the old
And then all will nourish the young

And then all will cherish life’s creatures

And then all will live in harmony with each other and the Earth
And then everywhere will be called Eden once again.

Judy Chicago
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Let no one be discouraged by the belief there is nothing one
person can do against the enormous array of the world’s ills,
misery, ignorance and violence. Few will have the greatness to
bend history, but each of us can work to change a small portion
of events. And in the total of all those acts will be written the
history of a generation. It is from numberless, diverse acts of
courage and belief that human history is shaped. Each time a
person stands up for an ideal or acts to improve the lot of others
or strikes out against injustice, he or she sends a tiny ripple of
hope. Crossing each other from a million different centers of
energy and daring, those ripples can build a current which can
sweep down the mightiest walls of oppression and resistance.

Robert F. Kennedy
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Rabbi Joshua ben Levi met Elijah the prophet....He asked Elijah:
“When will the Messiah come?”

Elijah answered: “Go and ask him yourself.”
“Where is he?”

“At the gates of the town.”

“How shall I recognize him?”

“He is sitting among the poor lepers. The others unbind all the
bandages of their sores at the same time and then rebind them
all together. But he unbinds one sore at a time and then binds it
again before treating the next one, thinking to himself, ‘Perhaps
I will be needed, and if so I must not delay’”

Rabbi Joshua went to the Messiah and said, “Peace unto you,
master and teacher.”

The Messiah answered, “Peace unto you, son of Levi.”
“When will you come, master?” asked Rabbi Joshua.
“Today,” came the answer.

Rabbi Joshua returned to Elijah, who asked, “What did he tell
you?” ...

“He spoke falsely to me,” said Rabbi Joshua, “for he said he
would come today, but he has not come.”

Elijah answered him, “This is what he told you: “Today—if you
will but hearken to God’s voice” (Psalms 95:7).

Talmud Sanhedrin 98a
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If you always assume

the one sitting next to you

is the Messiah

waiting for some simple human kindness—

You will soon come to weigh your words
and watch your hands.

And if the Messiah chooses
not to be revealed
in your time—

It will not matter.

Danny Siegel (Adapted from a Yiddish Proverb)
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Once, Rabban Yohanan ben Zakai was emerging from Jerusalem,
and Rabbi Joshua was walking after him,

and saw the sanctuary lying desolate.

Rabbi Joshua declared:

“Alas for us, it lies in ruins,

the house by which our people Israel purified themselves of sin.”
And Rabban Yohanan ben Zakai answered him:

“My child, don’t let it trouble you, we have another like it to
atone for us.

And what is that? Performing acts of kindness.

As it is said: ‘For I desire love, not sacrifice!””

[

Open to me, O you gateways of justice,
let me come in and bless Yah. Psalms 118:19

The beginning of God’s way is truth,

and eternal is your righteous law. Psalms 119:160

Let one inclined to boast take pride in this alone:
to have understanding and knowledge of Me.
For I am THE ETERNAL, the totality
of love and righteousness within the world,
for in these alone do I desire, says THE FOUNT OF LIFE!
Jeremiah 9:23

Righteousness, and righteousness alone, shall you pursue,
that you may live! Deutcronomy 16:20

Don’t place your trust in falsehoods, saying,

“Here it is! Here it is! Here it is! GOD’s palace!”

No, only by mending your ways and deeds wholeheartedly,
only if you bring justice

between one person and another! - Jeremiah 7:4-5

nor...*> / For...sacrifice! (Hosea 6:6).
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COMMENTARY. Tzedakah derives from the Hebrew word for justice, in
contrast to the word “charity” that derives from the Latin term for love.
The impulse to tzedakah must derive from a commitment to justice, not
from a feeling of affection. Undertaking tzedakah—righteousness in the
world—is our obligation as God’s partners in helping to repair creation.

RH.
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Let them give their bread to one in hunger,
and cover the naked one with clothes. Ezckicl 18:7

Let each of you not bear a grudge over the misdeed of another,
and do not love false promises, for all such things do I abhor,
says THE ETERNAL ONE. Zechariah 8:17

Through justice shall you be established,

and kept far from oppression and ruin;

you shall have no fear,

for truly, it shall not come near you. Isaiah 54:14

And the work of righteousness shall lead to peace,
and justice shall bring quiet and security forever. Isaiah 32:17

And justice shall roll down like waters,
and righteousness like a mighty stream! Amos 5:24

For THE CREATOR of all beings
shall be exalted through justice
and sacred divinity through righteousness! Isaish 5:16

I shall betroth myself to you in righteousness,

and in justice, and in love, and in compassion.

I shall betroth myself to you in truth,

and you shall know THE FOUNT OF LIFE. Hosca 2:21-22

For the ANCIENT ONE is righteous, and loves righteous deeds,
the upright shall behold God’s face. Psalms 11:7

A righteous person’s mouth speaks wisdom,
such a person’s tongue speaks justice. Psalms 37:30

Light is seeded for the righteous,
happiness for those upright of heart. Psalms 97:11

Happy are those who keep just law,
and righteousness in every hour! Psalms 106:3

Open to me, O you gateways of justice,
let me come in and bless Yah! Psalms 118:19
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All peoples shall come forth to worship you,
blessing your glorious name,

giving praises of your justice in isolated lands,
declaring your reality to those who know it not,
and hailing you throughout the earth,

with voices ever shouting: “Great is God!”
Zealously, they shall give up false worship,

having nothing more to do with inauthentic service,
turning with a single will toward you,

in awe of you, seeking your presence,

knowing the power of your holy realm,

learning to discern you, they who long have strayed.
May they find words for telling of your power!
Now let them exalt you as supreme,

startled in awe at your embracing presence.

On you, a crown of splendor shall alight,

while, powerful in joy, the mountains dance.
Singing in happiness, far islands hail your rule,

and come to take upon themselves your yoke of majesty,
raising you on high in prayerful assembly.

Surely may all hear it from afar and come,

to give to you alone the crown of sovereignty!
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COMMENTARY. This hymn is very similar in content to the last paragraph
of the Aleynu. It envisions the joy that will enter the human and natural
world when we awaken to the unity of all creation. It holds out a vision of
earthly harmony and peace founded on spiritual realization. This does not
necessitate the triumph of one particular religion or culture. Rather, it
signifies a world where all people recognize our relation to others and to
the planet and embrace our common origin and destiny. SPW.
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KAVANOT FOR YIZKOR

KAVANAH. As we gather together for this solemn moment, we are touched
by a horizontal connection, a circle of individuals reaching out to each
other for comfort and nourishment as we each acknowledge our loss. We
are also empowered by a vertical connection with those souls who have
cherished the chain of tradition that stretches far back in time. We are all a
part of that chain. By honoring it, both in its horizontal form and its
vertical dimension, we are proclaiming our faith in its continuity.  D.B.

KavaNAH. The essence of Yizkor is remembering. Some memories come in
an almost overpowering rush, others drift into our consciousness much
more gradually. We need time for remembering. Sometimes, the little
things that gradually come to awareness only after we leave time for
waiting, turn out to be the most precious and important of all. So quiet
yourself, and listen to your heart murmuring. Now is the time for
remembering.... DAT

KAVANAH. Jewish tradition teaches that between the living and the dead
there is a window, not a wall. The culture of scientific materialism teaches
that after death, the links between us and our loved ones who died are
forever ended—a brick wall! But, like the rituals of Shiva, Kaddish, and
Yahrzeit, Yizkor opens windows to loved ones who are no longer with us.
Yizkor creates a sacred space and time, wherein we can open our hearts
and minds to the possibility of a genuine interconnection with beloved
family members and friends who have left behind the world of the living.
Yizkor is a window. Within the wellsprings of our infinite souls we find
the window of connection between the living and the dead. Prepare to
open that window....

As you recite Yizkor prayers, let your senses and imagination serve as the
vehicle of interconnection. For whom are you saying Yizkor today? Can
you imagine their faces before your eyes? See their smiles; visualize how
they might be standing if they were next to you. Do you recall the sound
of their voices? Hear their words as you stand in prayer. Feel their
presence right in this moment. In your mind, in your heart, allow a
conversation between you to unfold. What needs to be communicated this
year? What’s the message you need to hear today? What are the silent
prayers of the heart? What remains unspoken? Speak. Listen. Take your
time. There is no reason to hurry. This is a timeless moment. Let all the
radiance of their love be with you right now. Simcha Paull Raphael
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If only I could hold your face
If only I could wrap up the light in your eyes
and put it away

safekeeping

safekeeping

against mistaken words
against parting
old age

against all human loneliness

We say that love has no beginning and no end
We know such love

flowing out of itself like a river

that meets and parts and meets

It’s for that love
our eyes shine

But oh for that time of parting
for that time we are not ever
sufficiently shored against

tell me how to hold that precious light

Take my hands and bless them
as they bless what they long to keep

Robert Grant Burns

COMMENTARY. Yizkor developed as part of the Yom Kippur service during
the Middle Ages. Originally it was placed after the Torah reading before
the scrolls were returned to the ark, but its location is a matter of local
custom. In order to accommodate those who wish to enter the service for
Yizkor, many communities now place it in the afternoon before the Minhah
service. Other possibilities for the placement of Yizkor abound. DAT
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YIZKOR / MEMORIAL SERVICE

Traditionally Yizkor, the memorial service, is recited after the Haftarah in the Torah service
on the moring of Yom Kippur, but recitation of Yizkor can be shifted to any other time in
the day. Yizkor prayers are customarily said while standing. Some congregations read a list
of those who are to be remembered. Others publish a remembrance book.

MPIH QI M

ALMIGHTY ONE, what are human beings
that you take note of them,

: YNNI YR

the children of humanity

that you should think of them? o

COMMENTARY. Calling to mind the memory of relatives or friends who
have departed and giving tzedakah in their memory is a long-standing
custom. It is mentioned in the medieval work Midrash Tanhuma as a Yom
Kippur custom, though the Yizkor prayers themselves are somewhat later
in origin. Recitation of Yizkor on the Pilgrimage Festivals began in
European communities after the bloody destruction associated with the
Crusades.

Because it was superstitiously believed that being present for Yizkor when
one’s parents were living could hasten their death, it used to be the case
that only those required to say Yizkor because of the death of an immediate
relative remained in the synagogue. After the Holocaust, which left so
many with no one to say Yizkor for them, liberal congregations have
encouraged everyone to join in reciting Yizkor. People are encouraged to
recite Yizkor for each person whose memory is cherished. The traditional
phrase said of the dead, zikaron livrahah/the memory for a blessing,
reminds us that part of our purpose in remembering is to have our
memories influence us to do good. This influence is made tangible in the
custom of giving tzedakah in memory of loved ones before the holiday
begins. DAT

92W...71971° / ALMIGHTY ONE...shadow (Psalms 144:3-4).
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A human being is like a momentary breeze,
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a person’s days are but a passing shadow.
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At dawn, life blossoms and renews itself]
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at dusk, it withers and dries up.
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You say: Return, O children of humanity!

We turn our thoughts to yesterday...to a world that lives only in
our memory.

As we recall the days gone by, we know the past is irretrievable.
Yet—through the gift of memory, we recapture treasured
moments and images.

We are thankful for the happiness we knew with those no longer
here, with whom we lived and laughed and loved.

We praise the Eternal wellspring of life who links yesterday to
tomorrow. We affirm that despite all the tragedy bound up with
living, it is still good to be alive.

We understand that there can be no love without loss, no joy
without sorrow. May we have the courage to accept the all of
life—the love and the loss—the joy and the sorrow, as we

remember them.
Evelyn Mehlman

WaN...9p22/ At dawn...dries up (Psalms 90:6).
07X...2wn /You return..humanity (Psalms 90:3).
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Each of Us Has a Name

Each of us has a name
given by God

and given by our parents
Each of us has a name
given by our stature and our smile
and given by what we wear
Each of us has a name
given by the mountains
and given by our walls
Each of us has a name
given by the stars

and given by our neighbors
Each of us has a name
given by our sins

and given by our longing
Each of us has a name
given by our enemies

and given by our love
Each of us has a name
given by our celebrations
and given by our work
Each of us has a name
given by the seasons

and given by our blindness
Each of us has a name
given by the sea

and given by

our death. Zelda (translated by Marcia Falk)
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AIMIGHTY ONE, what are human beings
that you take note of them,

the children of humanity

that you should think of them?

A human being is like a momentary breeze,
a person’s days are but a passing shadow.
At dawn, life blossoms and renews itself,

at dusk, it withers and dries up.

You return a person unto dust.

You say: Return, O children of humanity!

M2W... M / ALMIGHTY ONE...shadow (Psalms 144:3-4).
VIM...79p22/ At dawn...dries up (Psalms 90:6).
03R...20n/You return...humanity (Psalms 90:3).

KAvANAH. Whenever we take time to think about our origins, or go back to
the home where we spent our childhood, we find that things have
changed. The years have taken their toll. Death has taken away many of
the people who filled our early years. Our friendships have changed, our
family relationships have changed. And yet—if only in our deepest
memories, home continues to be with us. We carry our ancestors and our
homes through all the years of our lives. We cannot go home again, but if
we can remember, we are never really away from home. L.G.B.
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THE FIVE STAGES OF GRIEF

The night I lost you

someone pointed me towards

the Five Stages of Grief.

Go that way, they said,

it's easy, like learning to climb
stairs after amputation.

And so I climbed.

Denial was first.

I sat down at breakfast

carefully setting the table

for two. I passed you the toast—
you sat there. I passed

you the paper—you hid

behind it.

Anger seemed more familiar.

I burned the toast, snatched

the paper and read the headlines myself.
But they mentioned your departure
and so I moved on to

Bargaining. What could I exchange
for you? The silence

after storms? My typing fingers?
Before I could decide, Depression
came puffing up, a poor relation
its suitcase tied together

with string. In the suitcase

were bandages for the eyes

and bottles of sleep. I slid

all the way down the stairs

feeling nothing. -
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And all the time Hope

flashed on and off

in defective neon.

Hope was a signpost pointing
straight in the air.

Hope was my uncle’s middle name,
he died of it.

After a year I am still climbing,
though my feet slip

on your stone face.

The treeline

has long since disappeared;

green is a color

I have forgotten.

But now I see what I am climbing
towards: Acceptance

written in capital letters,

a special headline:

Acceptance.

Its name is in lights.

I struggle on,

waving and shouting.

Below, my whole life spreads its surf,
all the landscape I've ever known
or dreamed of. Below

a fish jumps: the pulse

in your neck.

Acceptance. I finally

reach it.

But something is wrong.

Grief is a circular staircase.

I have lost you.

Linda Pastan
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LITTLE RUTH

Sometimes I think about you, little Ruth—remembering
how we were separated by great distance in our childhood,
and how they burned you in the camps.

Were you here now, you’d be a woman of 65,

a woman at the threshold of old age.

And I don’t know what befell you in your short life

after the time that we were separated,

how far you got, what signs of passage

had been hung upon your shoulders, on your sleeve,

on your courageous spirit. What glittering stars

have clung to you, what signs of heroism, what

medals of love were hung upon your neck.

What peace was on you—on you, may there be peace!
And what has happened to your lifetime’s unused years?
Are they still packed in pretty packages,

or were they added to my life? Did you make me become
your bank of love, like banks in Switzerland

whose accounts are voided when their owners die?

Shall I inherit all of this for my children

whom you have never seen?

You gave me your life, much the way a wine merchant
makes others drunk while staying sober,
making death sober like you,

the clearest-headed one in all the land of death o
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to someone drunk with life like me,

wallowing in his forgetfulness.

Sometimes, I think about you, during times

I hadn’t planned on, and in places

that I hadn’t designated for a memory,

but rather for some transitory thing that doesn’t linger.
Like at an airport, when the arriving passengers

are standing wearily by the revolving ramp

that brings their baggage and their packages,

and suddenly, with cries of joy, they find their own,
like at a resurrection of the dead,

and then they exit to their lives.

And there is one bag that keeps coming back

and disappearing once again, returning once again,

so slowly in the empty hall,

before, again and again, it passes on.

Thus does your quiet image pass before me;

thus do I remember you, until the ramp stops moving
and is silent. So it goes.

Yehuda Amichai
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My protector, you are our abode,
one generation to the next,

since before the mountains came to birth,
before the birthpangs of the land and world.
From eternity unto eternity, you are divine.

Truly, a thousand years are in your eyes
like yesterday—so quickly does it pass—
or like the watchman’s nighttime post.

You pour upon them sleep, they sleep.
When morning comes, it vanishes like chaff.

At dawn, life blossoms and renews itself,
at dusk, it withers and dries up.

Years of our lifetime are but seventy
—perhaps, among the strongest, eighty years—

and most of them are toil and fatigue,
then quickly it all ends, we fly away.

Who knows the full strength of your fury?
Is our fear of you the equal of your wrath?

Oh, let us know how to assess our days,
how we may bring the heart some wisdom.

Let your accomplishment be visible to those who serve you,
let your beauty rest upon their children,

let our divine protector’s pleasure be upon us,
and the labor of our hands, make it secure,
the labor of our hands ensure!

Selections from Psalm 90
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FOR A GRANDMOTHER

My mother’s mother died

in the spring of her years,

and her daughter forgot her face.
Her portrait, engraved

on my grandfather’s heart,

was erased from the world of images
when he died.

In the house, just her mirror remained,
sunk with age in its silver frame.

And I, the pale grandchild

who does not resemble her,

peer into it today as into a lake

that hides its treasures underwater.

Deep behind my face,

I see a young woman—
pink-cheeked, smiling,

a wig on her head—

threading a long-looped earring
through the tender flesh of her lobe.

Deep behind my face,

shines the bright gold of her eyes.
And the mirror passes on

the family lore:

She was very beautiful.

Lea Goldberg (translated by Marcia Falk)

YIZKOR / 1019



MR Y AR TR

AR PR T3N3

LI MPPT PR PX I X
"0 YW 927 Yy

nPMTT 02ivn Anm

033 YRV TRY XD Y

923 NYIURI DWW 3N 1Y)
2 137 IPRY .NNT 0T N
TR 2X3 i2in YR D¥D nwoan
PRIIYIR 1RiLD DIR

DB7 nnhn

"39 *1INRD ,TXD PRy

TPY AR IR IR

nZi0R o7 NTY)

AYRIY 17123 XD

N3y X7

WINPOYR AR TR YR TR 7Y
A2y7 W33 3p2

TIRD 7Y

nYip 1 iNRD ,IRD poY
PPy W AT P
noR DR YR KM
l-17eh

SRR 79 A R

1020 / YIZKOR



FOR A GRANDFATHER

My grandfather was a farmer.

The day before he died

he planted a garden

A garden that nourished his family
through the sunless season of
mourning

far into the golden season of harvest.

My grandfather was a farmer.
Before he died

he planted a lifetime of seeds.
Diligently he planted honesty and

reverence;

Inadvertently he planted gentleness and
humor—

Bounty enough to nourish me

all the seasons of my life

far into the planting season of my child.

Dana Shuster
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FOR A PARENT

Move to the front

of the line

a voice says, and suddenly
there is nobody

left standing between you
and the world, to take

the first blows

on their shoulders.

This is the place in books
where part one ends, and
part two begins,

and there is no part three.
The slate is wiped

not clean but like a canvas
painted over in white

so that a whole new landscape
must be started,

bits of the old

still showing underneath—
those colors sadness lends
to a certain hour of evening.
Now the line of light

at the horizon

is the hinge between earth
and heaven, only visible

a few moments

as the sun drops

its rusted padlock

into place.

Linda Pastan
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In many houses

all at once

I see my mother and father
and they are young

as they walk in.

Why should
my tears come,
to see them laughing?

That they cannot
see me
is of no matter.

I was once
their dream;
now

they are mine.

Author Unknown

YIZKOR / 1023



FOR A CHILD

I will never be able to stop my tears.
And the day is far off when I will

Forget this cruel day.

Why could we not have died with him?
His little clothes still hang on his rack
His milk is still by his bed.

Overcome, it is as though life had left us.
We lie prostrate and insensible all day.

I am no longer young enough

To try to understand what has happened.
I was warned of it in a dream.

No medicine would have helped

Even if it had been heaped mountain high.
The disease took its course inexorable.

It would be better for me if I took

A sword and cut open my bowels.

They are already cut to pieces with sorrow.
I realize what I am doing

And try to come to myself again,

But I am exhausted and helpless,

Carried away by excess of sorrow.
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FOR A SPOUSE / PARTNER

As long

as I speak
your name
you are
not dead

as long
as I think
your pain
I cannot
grieve

the granite marker
tells
your name

your age
the bleak horizon

scars
the barren hedge

as long

as I

you

are not dead

Hannah Kahn
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FOR A SUICIDE

...transcripts of fog...
speak your tattered Kaddish for all suicides:

Praise to life though it crumbled in like a tunnel
on ones we knew and loved

Praise to life though its windows blew shut
on the breathing-room of ones we knew and loved

Praise to life though ones we knew and loved
loved it badly, too well, and not enough

Praise to life though it tightened like a knot
on the hearts of ones we thought we knew loved us

Praise to life giving room and reason
to ones we knew and loved who felt unpraisable

Praise to them, how they loved it, when they could.

Adrienne Rich

ON HEALING

I had thought that your death

Was a waste and a destruction,

A pain of grief hardly to be endured.

I am only beginning to learn

That your life was a gift and a growing
And a loving left with me.

The desperation of death

Destroyed the existence of love,

But the fact of death

Cannot destroy what has been given.

I am learning to look at your life again
Instead of your death and your departing.

Marjorie Pizer
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For the Martyrs, Soldiers of the People Israel, and Victims of the Holocaust:
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God filled with mercy, dwelling in the heavens’ heights, bring
proper rest beneath the wings of your Shehinah, amid the ranks
of the holy and the pure, illuminating like the brilliance of the
skies the souls of Israel’s soldiers, and all those who have given
up their lives in affirmation of your holy Name, and all
destroyed in the Shoah. May you who are the source of mercy

shelter them beneath your wings eternally, and bind their souls

among the living, that they may rest in peace. And let us say:
Amen.

COMMENTARY. In this E! Maley Rahamim specific references to those who
have died fighting in Israel’s wars and those murdered in the Holocaust
have been added to the traditional phrase “all those who have given up
their lives in affirmation of your holy Name.” These events of our time
demand special recognition. Sanctification of God’s name through
voluntary martyrdom was an altogether too common phenomenon in
the rabbinic and medieval periods, which were often punctuated by savage
persecution. Death in the Holocaust was qualitatively different because it
could not be averted by the victim—even conversion had no power to
save. Many contemporary Jews view the tragic events of the Holocaust as a
lessening of God’s presence in the world, though acts of bravery, piety, and
caring manifested the divine even then.

Israeli soldiers generally understand their sacrifices to be for the sake of
their families and their people rather than as part of an effort to make God
manifest. Nonetheless their sacrifices, which have revived and preserved
Israel as a Jewish home, have a meaning to Jews everywhere far beyond
that of acres of land. They have kept alive a dream we share—our land,
not only free, but at peace. DAT
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In the rising of the sun and in its going down, we remember
them.

In the blowing of the wind and in the chill of winter, we
remember them.

In the opening of the buds and in the rebirth of spring, we
remember them.
In the blueness of the sky and in the warmth of summer, we
remember them.

In the rustling of leaves and in the beauty of autumn, we
remember them.

In the beginning of the year and when it ends, we remember
them.

When we are weary and in need of strength, we remember them.
When we are lost and sick at heart, we remember them.

When we have joys we yearn to share, we remember them.
So long as we live, they too shall live, for they are now a part of
us, as we remember them.

Jack Riemer and Sylvan D. Kamens
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