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INTRODUCTION TO MALHUYOT/
ZIHRONOT/SHOFAROT

The three major themes of the Rosh Hashanah Musaf are most
frequently spoken of as reflecting three important aspects of God
and theology. The first, Malhuyot—sovereignty—proclaims God’s
sovereignty over the world and humanity. The second—
Zihronot—remembrance—tells us that God cares about the
world and remembers all our deeds, both the good and the
bad. The third, Shofarot, reminds us of the revelation of God at
Sinai and of the final redemption still to come. Together they
“describe” a god who is omniscient and omnipotent and who is
actively involved in this world on a continuing basis.

These three aspects are also part of our lives, for we are created
betzelem elohim—in the image of God. We are to reflect in our
lives aspects of the Divine, or as the rabbinic principle states:
You should be merciful as God is merciful, you should be just,
etc. Looking at these three themes in this manner gives us a
different perspective. Malhuyot focuses on control-—control over
others and over ourselves. Zihronot has to do with memory and
thought. Remembering is what the covenant is based on, for we
are to remember what God did for us in Egypt and elsewhere.
Remembering, too, is what all human relationships are based on,
for without memory of past events and feelings, there is no way
to deepen emotional attachments; each meeting becomes the
first; whether for love or hate, no one has any more meaning to
you than anyone else. Shofarot, the third, has to do with sound
and thus with communication and speech.

Appropriately for Rosh Hashanah, these three themes are
reflected in the three creation stories at the beginning of
Genesis—that is, the Garden, the Flood and the Tower of Babel.

For the story of the tree in the Garden is a story of controls—of
self-control and of curbing desire. Both God and humans learn
from the Garden that there is no self-control without tasting o<fJ
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knowledge; without at least partial understanding of who we are
and the consequences of our deeds, there is no motivation to
curb desire. Both God and humanity learn that self-control will
be difficult for humans.

The second creation story is that of the Flood, which is quoted
in the liturgy of Zihronot as follows: “Remember us as You
remembered Noah in love, graciously saving him when You
released the flood to destroy all creatures because of their evil
deeds....” The liturgy continues with a quotation (Genesis 8:1)
from the Noah story. God remembers Noah and saves him. Later
God remembers the people of Israel in Egypt and decides to
redeem them. It is out of memory, out of cognition, that God
acts, that God saves, and that God establishes or reestablishes
relationships with humans.

We, too, are meant to remember the Noahs amid the floodwater
and reach out to save them. We are to remember and emphasize
the good in others in order to relate to them, not focus on their
faults. We are also meant to remember the past and not live only
in the present. Remembering the past gives us a proper sense of
our place in the universe and, even more important, makes us
cognizant of a future that we must be engaged in creating.

The third creation story is that of the Tower of Babel, in which
we learn the power of speech and its danger. Today, we remain
confounded by the diversity of languages, but even more by the
difficulty of really communicating rather than just speaking.

Self-control, thinking/remembering, and speech are what make
us human. To realize our full potential, we must strive with each
of these aspects of our humanity, which in themselves are only
reflections of the Divine.

Michael Strassfeld
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Choose from the following songs:
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Uva letzion go’el uleshavey fesha beya’akov ne’um adonay.

And a redeemer shall come to Zion, and to those of Jacob
who return from their transgression, says THE GOD OF ISRAEL.

[ )
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Ivdu et adonay besimhah bo’u lefanav birnanah.

Serve God with happiness,
come into God’s presence
with a joyful song!

[ )
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1997 A7k MR
Yisra’el ve’orayta kudsha berih hu had hu.
Torah orah halleluyah.

Israel, Torah, and the Blessed Holy One are one. Torah is light.
Halleluyah!

m..X21/And...THE GOD OF ISRAEL (Isaiah 59:20).
m372...772Y / Serve...song (Psalms 100:2).

RNMRY 280 Yisra’el ve'orayta. This song is a popular adaptation of a
phrase auributed to the Zohar by the eighteenth-century Italian moralist
Moshe Hayim Luzzatto. RS.
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The three sections—Malhuyot, Zihronot and Shofarot—follow a
logical progression. The first section proclaims God Creator and
Monarch. As author of the universe, God is the one of absolute
power, bringing life and death, awesome and holy. Emphasized
here is the majesty of God’s kingdom, along with the promise
that God’s true rule will one day be perceived by all. The God of
Malhuyot remains distant, however, enshrined in a holiness that
seems far beyond our reach. Zihronot balances that awesome
monarchy; indeed, God may be Monarch, but God is one who
cares. God remembered Noah, the one who was spared in the
hour of God’s greatest wrath. So God remembered Israel in
Egypt, the righteous in their trials, and the life of each individual
human being. The awesome Ruler has entered into a covenant
with humanity (again, through Noah, not with Israel alone), a
covenant that promises God will take cognizance of each
individual human life, of every human cry. Shofarot then tells
us of the acts of God: God who rules and remembers will also
act. God has given us the gift of self-revelation at Sinai, and God
will reveal a mighty hand yet again, at the end of time. These
three sections of the liturgy should be read as a single unit, a
summation of world history as seen from the perspective of

Israel’s faith.
Arthur Green (Adapted)

DERASH. Malhuyot/sovereignties, challenges us to get our priorities straight.
When the ruler calls, everything else falls by the wayside. We do not
usually order our priorities with awareness of the presence of the Melel/
Sovereign. As a result we often get means and ends confused. Meleh helps
us remember not to give the means preponderance over the ends. Zzss.
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Some communities begin Musaf with Malhuyot and therefore continue below. Others
begin Musaf with a silent Amidah or the Amidah chanted aloud, beginning on page 323,
and then continue here.

MALHUYOT / SOVEREIGNTY

We rise for Aleynu. It is customary to bow or prostrate at “bend the knee.”
Choose one of the following:

It is up to us to offer praises to the Source of all,
to declare the greatness of the author of Creation,
who gave us teachings of truth

and planted eternal life within us.

[ )

It is up to us to offer praises to the Source of all,

to declare the greatness of the author of Creation,

who created heaven’s heights and spread out its expanse,

who laid the earth’s foundation and brought forth its offspring,
giving life to all its peoples,

the breath of life to all who walk about. o

CoMMENTARY. This siddur offers several versions of the Aleynu. The first,
from the 1945 Reconstructionist siddur, emphasizes that the gift of Torah
or teaching demands our committed response. The second version, by
Rabbi Max D. Klein based on Isaiah 42:5, emphasizes that our obligation
to God flows from our role as part of Creation. The traditional Aleynu that
appears below the line has troubled Reconstructionist Jews because it
implies the inferiority of other faiths and peoples. DAT

COMMENTARY. The Aleynu prayer was originally composed for use on Rosh
Hashanah in the Malhuyot section of the Musaf. Its trumpeting of divine
sovereignty and the anticipated recognition of that sovereignty by all of
humanity is central to the liturgy of Rosh Hashanah. The world’s birthday
and the re-enthronement of God have been linked themes as early as
anyone can discover. Thus, the Mishnah knows only this location for
Aleynu. Because of its power and centrality in Jewish thought and feeling,
Aleynu eventually came to be included in Shabbat and daily worship as
well. DAT
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Some communities begin Musaf with Malhuyot and therefore continue below. Others
begin Musaf with a silent Amidah or the Amidah chanted aloud, beginning on page 324,

and then continue here.

GED

We rise for Aleynu. It is customary to bow or prostrate at “korim.” Choose one of the

Sollowing:

Aleynu leshabe’ah la’adon hakol
latet gedulah leyotzer bereyshit
shenatan lanu torat emet

vehayey olam nata betohenu.
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Continue on page 614.

(o

Aleynu leshabe’ah la’adon hakol
latet gedulah leyotzer bereyshit.
bore hashamayim venoteyhem
roka ha’aretz vetze’etza’cha
noten neshamah la’am aleha

verw’ah laholehim bah. -
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It is up to us to offer praises to the
Source of all, to declare the great-
ness of the author of Creation, who
has made us different from the
other nations of the earth, and
situated us in quite a different spot,
and made our daily lot another
kind from theirs, and given us a
destiny uncommon in this world.



And so, we bend the knee and bow,
acknowledging the sovereign who rules

above all those who rule, the blessed Holy One,
who stretched out the heavens and founded the earth,
whose realm embraces heaven’s heights,

whose mighty presence stalks celestial ramparts.
This is our God; there is none else besides,

as it is written in the Torah:

“You shall know this day, and bring it home
inside your heart, that THE SUPREME ONE is God
in the heavens above and on the earth below.

There is no other God.” )

DErasH. Every person and people that feel they have something to live for,
and that are bent on living that life in righteousness, are true witnesses of
God. MMK

KAVANAH. As the hand held before the eye hides the tallest mountain, so
this small earthly life hides from our gaze the vast radiance and secrets of
which the world is full, and if we can take life from before our eyes, as
one takes away one’s hand, we will see the great radiance within the
world. M.B. (Adapted)

TW...n¥M/ You...other God (Deuteronomy 4:39).
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Va’anahnu korim umishtahavim umodim
lifney meleh malhey hamelahim hakadosh baruh hu.

Shehu noteh shamayim veyosed aretz umoshav yekaro
bashamayim mima’al

ushehinat uzo begovhey meromim.

Hu eloheynu eyn od.

Emet malkenu efes zulato kakatuv betorato.

Veyadata hayom vahashevota el levaveha

ki adonay hu ha’elohim bashamayim mima’al ve’al ha’aretz
mitahat eyn od.
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And so, we put our hope in you,

THE EMINENCE, our God,

that soon we may behold

the full splendor of your might,

and see idolatry vanish from the earth,

and all material gods be swept away,

and the power of your rule repair the world,

and all creatures of flesh call on your name,

and all the wicked of the earth turn back to you.

Let all who dwell upon the globe perceive and know

that to you each knee must bend, each tongue swear oath,

and let them give the glory of your name its precious due.

Let all of them take upon themselves your rule.

Reign over them, soon and for always.

For this is all your realm, throughout all worlds, across all
time—

as it is written in your Torah:

“THE ETERNAL ONE will reign now and forever.”

DEerasH. God does not stand apart from humanity and issue commands to
people. God’s presence is evidenced in those qualities of the human
personality and of society by which the evils of life are overcome, and
latent good brought to realization. By ascribing primacy to these qualities
we acclaim the sovereignty of God. MMK

ROSH HASHANAH MUSAF / 615



73377 7Y N8N MIH NIRY? WK A 7 My 12 vy
7R3 07 1R PRI N2 DR PIRT 1 0
PR O¥YT 92 IR NIIDIY (9T NP T2 3 91 T
110y '7: yawn 713 92 ¥19R 57 %3 230 v 92 w11
193" N P v -n::‘n 9B WY 3 m‘m M Py
2 s oYy MEn oy Toam YR 9 Ny oy

:71222 TonR Ty nYIY X0 350 ndhnn

DERASH. When senseless hatred reigns on earth and people hide their faces
from one another, then heaven is forced to hide its face. But when love
comes to rule the earth and people reveal their faces to one another, then
the splendor of God will be revealed. M.B. (Adapted)

DERraAsH. It is not the seeking after God that divides but the claim to have
found God and to have discovered the only proper way of obeying God
and communing with God. M.M.K. (Adapted)
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As it is written in your Torah,
“THE Hory ONE will reign forever!” Exodus 15:18

And it is said:

“God found no fault in Jacob,

and beheld no evil deed in Israel,

for THE FOUNT OF RIGHTEOUSNESS is with them,

and there the horn-blast

sounds the sovereignty of God!” Numbers 23:21

And it is said:

“God’s sovereignty arose in Yeshurun,

when leaders of the people

came together with the tribes of Israel!” Deuteronomy 33:5

And in your holy Scripture’s words,

the following is written:

“For to GOD belongs all power to rule,

to God alone the governance of nations!” Psalms 22:29

And it is said:

“THE ETERNAL reigns, is clothed in majesty,

THE INVISIBLE is clothed, is girded up with might,

The world is now established,

it cannot give way!” Psalms 93:1
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And it is said:

“You city gates, raise up your bolts,
you gates to the eternal, open up,
and let the sovereign of glory come!

Who is the sovereign of glory?
THE FOUNT OF RIGHTEOUSNESS, so powerful and mighty!
THE ETERNAL ONE, the champion in strife!

You city gates, raise up your bolts,
you gates to the eternal, open up,
and let the sovereign of glory come!

Who is this one, the sovereign of glory?
THE CREATOR of all beings,
the sovereign of glory. It is so

',’

Psalms 24:7-10

And by your servants’ hands, the prophets,

the following is written:

“Thus says THE HoLy ONE,

the people Israel’s sovereign and redeemer,

THE CREATOR of all beings:

I am the first and last,

apart from me there is no God!” Isaiah 44:6
And it is said:

“Redemption has arisen for Mount Zion,

Justice for the Mount of Esau,

for all sovereignty belongs to THE ETERNAL ONE!”  Obadiah 1:21

And it is said:
“THE EVERLASTING ONE will reign

as sovereign over all the earth.
On that day shall THE MANY-NAMED be one,
God’s name be one!” Zechariah 14:9

As it is written in your Torah:
“Listen, Israel: THE ETERNAL is our God, THE ETERNAL ONE
alone!” Deuteronomy 6:4
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NOTE. The recitation of the Shema implies a commitment to be bound by
the commandments. The rabbis therefore called the Shema N3 21y nap
0*nw / the acceptance of the yoke of divine sovereignty. This explains why
the Shema was included in the Malhuyot verses, which otherwise include
explicit references to God as 722 /sovereign. JAS.
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ADIREY AYUMAH / AWESOMELY NOBLE

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign!

Awesomely noble in their awe, the angels cry aloud:
THE ETERNAL ONE now reigns!

Born of the lightning bolts, they bless aloud:
THE ETERNAL ONE has always reigned!

Great ones on high, God’s greatness they declare aloud:
THE ETERNAL ONE shall ever reign!

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign!

Dashing about in fiery awe, they all declare aloud:
THE ETERNAL ONE now reigns!

Hailing God on high, now hear them say aloud:
THE ETERNAL ONE has always reigned!

Voices in unison, vast multitudes give voice aloud:
THE ETERNAL ONE shall ever reign!

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign!

Zealous in remembering, behold their song aloud:
THE ETERNAL ONE now reigns!

Heaven’s mysteries and beauties shape their call aloud:
THE ETERNAL ONE has always reigned!

The scribes of heaven’s orbs, they offer praise aloud:
THE ETERNAL ONE shall ever reign!

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign! o
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Adonay meleh Adonay malah Adonay yimloh le’olam va’ed.
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Jubilant heirs of divine glory, in joy all cry aloud:
THE ETERNAL ONE now reigns!

Compelling in their mighty voice, they crown divinity aloud:
THE ETERNAL ONE has always reigned!

Luminously clad in flame, they lovingly declare aloud:
THE ETERNAL ONE shall ever reign!

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign!

Mellifluous of utterance, they mouth their words aloud:
THE ETERNAL ONE now reigns!

Now sparking with celestial light, a new song call aloud:
THE ETERNAL ONE has always reigned!

Seraphim surround the Throne and sing in praise aloud:
THE ETERNAL ONE shall ever reign!

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign!

Ordering their song of might, all answering aloud:
THE ETERNAL ONE now reigns!

Powerfully struck with awe, a psalm they call aloud:
THE ETERNAL ONE has always reigned!

Celestial army, faithful flock, send chiming song aloud:
THE ETERNAL ONE shall ever reign!

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign! )
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Adonay meleh Adonay malah Adonay yimloh le’olam va’ed.

624 / MALHUYOT/ADIREY AYUMAH



Communities of holiness, cry holiness of God aloud:
THE ETERNAL ONE now reigns!

Resounding thousands upon thousands ring aloud:
THE ETERNAL ONE has always reigned!

Shimmering with heaven’s fire, they shout aloud:
THE ETERNAL ONE shall ever reign!

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign!

Their devotion they sustain, God’s rule perpetuate aloud:
THE ETERNAL ONE now reigns!

Trumpeting your splendor, your perfection they extol aloud:
THE ETERNAL ONE has always reigned!

Tested and attested true, your glory all shall teach aloud!
THE ETERNAL ONE shall ever reign!

THE ETERNAL ONE now reigns!
THE ETERNAL ONE has always reigned!
THE ETERNAL ONE shall ever reign!
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Adonay meleh Adonay malah Adonay yimloh le’olam va’ed.

KAvANAH. This alphabetical acrostic hymn by Rabbi Eleazar Kallir, a sixth-
century Palestinian poet and mystic, tells of the infinite varieties of divine
praise sung by the angels on high. But the chorus lines of the song,
relentlessly affirming God’s rule from all eternity past to all eternity ahead,
are the same words sung by the people Israel in their houses of worship as
they enthrone the rule of God in the world on the Days of Awe. The
Talmud says that the angels wait on high each morning to hear Israel begin
their prayers—and so, by proclaiming this ecstatic hymn, Jews not only try
on the “angelic” perspective but also, in effect, arouse and empower the
heavenly multitudes to sing their own declaration of God’s sovereignty.
For this reason, perhaps, the poem can simultaneously be read two ways:
as a description of the angels singing to God in their infinite choruses on
high and as a description of Jews borrowing the fire and fervor of the
angels to make their own prayers audible to Heaven’s ear. JR.
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Our God, our ancients’ God,

rule over all the world in its entirety

by showing forth your glory,

and be raised up over all the earth

in your beloved presence.

And let the wondrous aura of your reign

be manifest in all who dwell upon the earth—
let every creature know that you are its creator,
let every living thing discern that you have fashioned it,
let everyone who draws the breath of life declare
that you, THE ANCIENT ONE, reign supreme,
and that your sovereignty embraces all.

On Shabbat, add the words in parenthesis.

Our God, our ancients’ God,

(take pleasure in our rest,)

enable us to realize holiness through your mitzvot,
give us our portion in your Torah,

let us enjoy the good things of your world,

and gladden us with your salvation.

(And help us to perpetuate, ETERNAL ONE, our God,
with love and with desire,

your holy Shabbat,

and may all your people Israel,

all who treat your name as holy,

find rest and peace upon this day.) -
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MALHUYOT READING 1 m

We cannot actually picture goodness. It is not a being; it is a
force, like electricity. Nobody ever actually saw electricity, but
we can see and feel what electricity does. If we have an electric
heater and connect it, we get heat. We get to know what electricity
is by what it does. In the same way, we get to know what God is
by what God makes us do: when people are, so to speak,
connected with God, they do good things. We call those people
godly people, and their acts, godly acts. Whenever this force is
active, we say that God has exercised influence and power.

Belief in God, therefore, has to do...with human nature, with the
way individual men and women act, with their attitudes, their
ideals. Belief in God has to do with our attitude towards life
itself. Do we find life good? Is life worthwhile? If we believe
that life is good, that, in spite of sickness and accidents, in spite
of poverty and war, in spite of all the sad and difficult conditions
in the world, the world is a wonderful place to live in and can be
made a still better place, then we believe in God. When we
believe in God, we cannot be discouraged because we believe
that all the misery in the world is due, not to the fact that misery
1s a necessary part of life, but to the fact that we have not yet
discovered how to do away with that misery.  ira Eisenstein (Adapted)
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MALHUYOT READING 2 m

Our life is a faint tracing on the surface of mystery. [This]
surface is not smooth, any more than the planet is smooth; not
even a single hydrogen atom is smooth, let alone a [tree]. Nor
does it fit together; not even the chlorophyll and hemoglobin
molecules are a perfect match...Nature seems to exult in
abounding radicality, extremism, anarchy. If we were to judge
nature by its common sense or likelihood, we wouldn’t believe
the world existed. In nature, improbabilities are the one stock in
trade. The whole creation is one lunatic fringe. No claims of any
and all revelations could be so far-fetched as a single giraffe. If
creation had been left up to me, I’'m sure I wouldn’t have had
the imagination or courage to do more than shape a single,
reasonably sized atom, smooth as a snowball, and let it go at that.

The wonder is—given the errant nature of freedom and the
burgeoning of texture in time—the wonder is that all the forms
are not monsters, that there is beauty at all, grace gratuitous,
pennies found, like a mockingbird’s free fall. Beauty itself is the
fruit of the creator’s exuberance that grew such a tangle, and the
grotesques and horrors bloom from that same free growth, that
intricate scramble and twine up and down the conditions of
time.

This, then is the extravagant landscape of the world, given, given
with pizzazz, given in good measure, pressed down, shaken
together, and running over. Annie Dillard

MALHUYOT READING 3 m

Where shall I find you?

Your glory fills the world.
Behold, I find You
Where we earn our bread by the sweat of our brows,
Among the lonely and the poor, the lowly, the lost,

You are with us in blazing heat and shattering storm.
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Behold, I find You
In the mind free to sail by its own star,
In words that spring from the depth of truth.
Wherever we struggle for justice and freedom.
Where we toil to unravel the secrets of Your world.
Where we make beauty out of words,

Wherever noble deeds are done.

Behold, I find You
In the merry shouts of children at their play;
In the sleep falling on their infant eyelids,
And in the smile that dances on their sleeping lips.

Let me find the strength not to cast off one in need.
Not to bend the knee before a haughty tyrant.
Give me strength to lift my spirits above the trivial,

To bear lightly my joys and sorrows.
ghtly my Joy Rabindranath Tagore (Adapted)

I was brought up to believe in free will. Although I came to
doubt all revelation, I can never accept the idea that the universe
is a physical or chemical accident, a result of blind evolution.
Even though I learned to recognize the lies, the clichés, and the
idolatries of the human mind, I still cling to some truths which I
think all of us might accept someday. There must be a way for
us to attain all possible pleasures, all the powers and knowledge
that nature can grant us and still serve God—a God who speaks
in deeds, not in words, and whose vocabulary is the universe.
Isaac Bashevis Singer (Adapted)

COMMENTARY. When we become aware of our dependence upon the laws
of nature, we acknowledge the rulership of a Power greater than and
beyond us that determines the conditions under which human life is lived.
This awareness, properly understood, leads to humility and a recognition
of the limits of human power. Ira Eisenstein
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Refine our hearts to serve you truthfully,
for you are a God of truth,

and your word is truthful

and endures forever.

Blessed are you, ETERNAL ONE,

the sovereign power over all the earth,
who raises up to holiness

(Shabbat,) the people Israel

and the Day of Memory.

We rise. The shofar is sounded.

May what our lips express

be pleasing in your presence

God exalted and sublime!

You who discern and listen,

you who keep watch, and hearken

to our shofar blast,

may you receive with mercy and with favor
this arrangement of our holy Scripture’s
declaration of your rule.

COMMENTARY. How do I want to inscribe myself into the Book of Life for
the coming year? What do I want my script to be? The Areshet Sefateynu
reminds us that we are writing our script in partnership with God. It
challenges us to write a good script. ZSS.
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meleh al kol ha’aretz mekadesh (hashabbat ve) yisrael veyom
hazikaron.

Areshet sefateynu ye’erav lefaneha el ram venisa mevin uma’azin
mabit umakshiv lekol tekiyatenu utekabel berahamim uveratzon
seder malhuyoteynu.

COMMENTARY. The sounding of the shofar, the most ancient rite in the
observance of Rosh Hashanah, has been interpreted as a summons to the
soul to present itself before the judgment seat of God. It has also been
construed as teruat meleh, the salute of the Sovereign, with all its
implications of fealty and allegiance. It has functioned, and should still
function, in the life of the Jewish people as an invitation to the individual
Jew to renew the oath of unqualified allegiance and loyalty to those ideals,
the realization of which would convert human society into a kingdom of
God. MMK
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Hayom harat olam

Hayom ya’amdu kol yetzurey olamim
ke’agudah ahat la’asot retzoneha belevav shalem
lehithadesh im boram olam kadosh.

Today, the world is born!

Today shall stand before you

all the beings of the cosmos, as one community,
to do your will with perfect heart,

to be renewed with their Creator

in the universal sacredness of life!

We are seated.

KavaNaH. “The whole notion of time as an arrow shooting inexorably
forward has been shattered forever in the complex geometries of quantum
space, where multidimensional strings and loops carry time in all directions
and even bring it to a halt.” (Deepak Chopra) Our ancestors intuited this
understanding when they wrote: “Today the world was born.” They did
not say “the anniversary of the world’s birth,” but literally, “Today the
world was conceived.” This means that we can connect in this moment to
the precise energy present at creation. This awareness can lead us to
identify with a reality that is not bounded by time. S.PW.
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The essence [of the Jewish conception of life]...seems to me to
lie in an affirmative attitude to the life of all creation. The life of
the individual has meaning only insofar as it aids in making the
life of every living thing nobler and more beautiful. Life is
sacred—that is to say, it is the supreme value, to which all other
values are subordinate. The hallowing of the supra-individual
life brings in its train a reverence for everything spiritual—a
particularly characteristic feature of the Jewish tradition.

But the Jewish tradition also contains something else, something
which finds splendid expression in many of the psalms, namely,
a sort of intoxicated joy and amazement at the beauty and
grandeur of this world, of which we can just form a faint notion.
It is the feeling from which true scientific research draws its
spiritual sustenance, but which also seems to find expression in
the song of birds.

Albert Einstein (Adapted)

[ )

Hail the hand that scattered space with stars,
Wrapped whirling world in bright blue blanket, air,
Made worlds within worlds, elements in earth,
Souls within skins, every one a teeming universe,
Every tree a system of semantics, and pushed
Beyond probability to place consciousness

On this cooling crust of burning rock.

Oh praise that hand, mind, heart, soul, power or force
That so inclosed, separated, limited planets, trees, humans
Yet breaks all bounds and borders

To lavish on us light, love, life

This trembling glory.

Ruth Brin
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ZIHRONOT/REMEMBERING

You remember all that you have made within your world,
consider every creature fashioned since Creation.

Before you every secret is uncovered,

the whole multitude of mysteries since the world began.
Nothing is forgotten in the presence of your Throne of Glory,
and nothing hidden from before your eyes.

You remember each completed act and each created being—
none escapes your gaze.

All is revealed and known before you, ANCIENT ONE,

your watchful eye reaches beyond all generations,

for you bring the claim of memory into the world,

the power by which all breath and spirit must be reckoned.
All of your many works,

your mass of living creatures,

the vast infinity of beings—

each has its place within your memory and thought.

And so have you made known since the Beginning,

this you have made clear from days of old!

This very day marks the beginning of your Creation,
a memorial of the world’s first day—

for it is Israel’s law, a statute of the God of Jacob.
And on it, every nation stands in judgment:

which one destined for the sword, which for peace,
which for famine, which for plenty. -

DerasH. On the first day, the day of the world’s birth, the whole world
was in a state of pure potential. Contemplating that newborn world, we
feel awe at the fact of creation. On Rosh Hashanah we are reminded that
today is a first day. We still contain within us the awesome and godly
potential of our creation. That potential is in our hands. JAS.
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COMMENTARY. The Zihronot section is meant to bring to awareness that
“You remember everything, there is no forgetting before You.” This is a
place of great awareness and enlightenment. Zihronot challenges us to
create ongoing mindfulness of values, soul, truth, dedication. It prods us to
be aware of impulsive reaction and to transform it with conscious memory.

ZSs.

DEerasH. This people had [a] sense of history. It had a gift uniting the
artistic and the moral, a receptivity through which some of eternity enters
the human essence. This ability so rare in human beings came to be the
possession of this people through its gradual growth: it was able to have
time. This people’s Sabbath and festivals are not just ancient institutions,
but they are evidences of a fundamental power, an ability which is as
artistic as it is moral. This power was both the commandment and the
ability of this people to take a step backward, as artists do, to view the
totality of their work. This people stepped back from the work of days in
order to see the path of the weeks, from the events of the months to see
the journey of the years, and from the customs of the era in order to
comprehend the enduring task. From this it gained the knowledge and the
ability to possess time, to own time for its own life. It acquired the ability
to think in generations and live in generations, to look backward into the
far reaches and to look forward into the great distances. Through history,
this people came to be what it is: the people of the great memory and the
great expectation. Leo Baeck (Adapted)
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On it, every living thing is summoned to account,
brought into memory, for life or death.

Who can escape the claims of memory on this day?
For the memory of every creature comes before you:
each person’s acts, each person’s history,

every deed—each step a mortal takes, each thought,
each plan, each inclination, and each consequence.

Happy is the person who does not forget you,

or the human being who gains courage through your help!
For those who seek you out shall never stumble,

they who trust in you shall never suffer shame.

For the memory of all created beings comes before you,
and you read carefully the deeds of all.

And so, with love, did you remember Noah,

and appoint him for a fate of mercy and redemption,
even as you brought the Flood upon the world,
destroying all flesh, due to the evil of their deeds.

And thus, REDEEMING ONE, our God,

did Noah come before you in your thoughts.

He was remembered,

and allowed to multiply his seed on earth—

as many as the grains of dust upon the land,
descendants numbering as the sands beside the sea. )

DEerasH. When we pray for God to remember, we are reciting a list of
things that we then collectively remember. This remembering of past good
deeds and good intentions for future actions inspires us to higher thoughts
and deeds. In praying for God to remember, we need to take responsibility
for becoming the vehicles by which our prayer can become reality. It is
only our subsequent actions that can prove our prayers are not in vain.
DAT.
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COMMENTARY. Who is it who remembers? Once we believed it was the
father/king God, sitting above the small world and noting our behaviors
in His great book. And now, when life is cheap and things are thrown
away after one use and there is no heaven above the earth, who is it who
notes and remembers? That our behaviors are recorded in God’s book
means that our actions have significance. It is our choice whether to
dedicate what we do to supporting redemption or resisting it. Each
separate thing we do, no matter how trivial it seems, can be a vehicle for
furthering this redemptive process. Yet we discard so many opportunities
each day, as though what we do doesn’t matter. Each day we live, each act
we perform, contributes to the flow of history toward salvation. Thus each
thing we do really is recorded and preserved in the world. If we act on
behalf of God, so it is written. Daniel Siegel

DERrASH. What are we affirming about God when we speak of God’s
memory? In the biblical pattern, God’s remembering is followed by, or
even implies, God’s saving action—for example, God remembers Noah,
Sarah, and the enslaved Israelites. We can find God in the feeling that we
who are adrift, barren or oppressed are not alone, and in the possibility
inherent in the universe for a transformed future. JAS.
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As it is written in your Torah:

“God remembered Noah and every living thing,

and all the beasts with him upon the Ark,

and God caused a breeze to pass throughout the earth,

and all the floodwaters withdrew.” Genesis 8:1

And it is said:

“And God heard [Israel’s] cry of pain,

and God remembered the covenant with Abraham,

with Isaac, and with Jacob.” Exodus 224

And it is said:

“And I remember now my covenant with Jacob—

and my covenant with Isaac

and my covenant with Abraham

I shall remember.

And the earth I shall recall.” Leviticus 26:42

And in your holy Scriptures,

the following is written:

“God’s wondrous deeds were made to be remembered,
gracious and merciful is THE ETERNAL ONE.” Psalms 111:4

And it is said:

“God gave sustenance

to those in awe of the divine,

God keeps the covenant in mind for all eternity.” o Psims t11:5
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COMMENTARY. It was ancient Israel that first assigned a decisive
significance to history. “The heavens,” in the words of the psalmist,
might still “declare the glory of God,” but it was human history that
revealed God’s will and purpose. This novel perception was not the result
of philosophical speculation, but of the peculiar nature of Israelite faith. It
emerged out of an intuitive and revolutionary understanding of God, and
was refined through profoundly felt historical experiences. However it
came about, in retrospect the consequences are manifest. Suddenly, the
crucial encounter between humanity and the divine shifted away from the
realm of nature and the cosmos to the plane of history, conceived now in
terms of divine challenge and human response. The pagan conflict of the
gods with the forces of chaos, or with one another, was replaced by a
drama of a different and more poignant order: the paradoxical struggle
between the divine will of an omnipotent Creator and the free will of
God’s creatures, people, in the course of history; a tense dialectic of
obedience and rebellion. Yosef Hayim Yerushalmi (Adapted)
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And it is said:

“And God remembered the covenant with them,

and, with great love,

relented from stern justice.” Psalms 106:45

And by your servants’ hands, the prophets,

the following is written:

“Go, and proclaim to Jerusalem’s ears,

Thus says THE GOD OF ISRAEL: I recall

the love you showed me in your youth,

the time when you betrothed yourself to me,

following after me across a barren land.” Jeremiah 2:2

And it is said:

“I remember my covenant with you,

in days when you were young,

and I shall now create for you,

an everlasting covenant.” Ezekiel 16:60

And it is said:

“Is Ephraim not my dearest child,

a source of joy to me?

Truly, whenever I make mention of it,

I am flooded with memories.

Therefore, I fill with yearning,

and am overcome with love.

So says THE ANCIENT ONE!” Jeremiah 31:19
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Our God, our ancients’ God,

remember us, be mindful of our good,

we who stand before you.

Please designate us for a fate of mercy

and salvation, decreed from heaven’s

highest, primordial heights.

And remember for our sake the covenant,
the love, the promise that you swore

to Abraham, our ancestor, on Mount Moriah.
Envisage once again the gift of Abraham,

our ancestor, as he bound and dedicated

at the place of sacrifice, his child Isaac,
reining in his love to do your will

with perfect heart.

So may your love restrain strict justice,
removing anger’s burdens from us.

In your great goodness, let wrath be turned away
from us, your people, from your Holy City,
and from the Land of Israel, your inheritance.
Fulfill for us, ALL-MINDFUL ONE, our God,
the promise that you made in your Torah,
through your servant Moses,

from your glorious Presence,

as was said: o
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We are part of God’s memory,

because nothing precious is ever lost in the universe,

and love is more precious than anything.

Love’s promise and love’s fulfillment are never lost.

They always turn up.

They are our inheritance,

if we remember. SPW.

DeRrasH. The Torah states that God remembers our deeds and holds us
accountable for our wrongdoings. Yet few of us believe in a God who takes
a personal interest in humankind. Not many of us think of God as a
person at all. Does it still make sense to follow the tradition and speak of
“divine remembrance?”” What we do in the world can cause good or evil
that stretches vastly beyond our imagining. Our actions shape the world’s
memory. The genetic structure of various life forms has been shown—in
places like Hiroshima and Chernobyl—to bear the impact of human
misuse of the atom. Indeed, our contempt for the ecosystem that we share
with other life forms is unforgettably etched onto the very landscape and
will be visibly recalled with shame for generations to come. We cause good
and evil that become a part of universal memory. By beginning to heal the
wounds that we ourselves have caused, we will be remembered for a
blessing. Adonay, you remember all things forgotten. For you there is no
forgetting. SDR.
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“I have remembered, for your sake,

the covenant of former generations,

whom I brought forth from the land of Egypt,
in the eyes of all the nations

to become their God,

I, THE GOD OF ISRAEL.”

For you are a God who can remember
all that is forgotten, since eternity.
Nothing is forgotten in the presence
of your Throne of Glory.

So may you remember now

the sacrifice of Isaac,

and be merciful to his posterity,

who are alive today.

Blessed are you, ETERNAL ONE,

who keeps the covenant in mind.
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1.1/ L. THE GOD OF ISRAEL (Leviticus 26:45).
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ZIHRONOT READING 1 J3A0r

Remember! All our ancestors live in us. Though their tongues
are silent, they speak with ours. Though their hands are still,
they labor through us.

The past lives in us, in our very bodies. The structure of our
organs, the energy that moves our muscles, the nerves and
brain wherewith we apprehend our world, all are an
inheritance from generations that have passed.

Remember! The past lives in our worlds, in our ability to reason,
to communicate thought and feeling, to work, to love.

Remember! The past lives in the world’s wealth and
resources. We eat the fruit of trees planted by forebears long
gone. With metals stored in the earth we forge our tools.
Through skills and devices conceived by vanished generations,
we survive in the world.

Remember! The past lives in our society and our folkways.
Others before us originated government to make us secure,
courts to administer justice and protect our liberties, ritual to
enhance our days.

May we cherish justice and freedom in the affairs of our land,
peace and equality among the peoples, that our children after
us may not revile us for bequeathing a heritage of evil.

May we be true to our past as Jews, seeking to fulfill the
unrealized ideals of our prophets and sages. May we fit ourselves
to be their successors, and to impart to our children the vision of
a godly kingdom.

Milton Steinberg (Adapted)
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ZIHRONOT READING 2 _TTU T.‘DT

Humans differ from the rest of living creation mainly in the
possession of self-consciousness. Other creatures live from
moment to moment. If they have memories, they are not aware
that those are memories. If the future in any way determines
their actions, they have no mental picture of that future. The
consciousness of history is the consciousness of that larger self
which one shares with one’s fellows. Individuals are centuries, if
not millennia, older than their chronological ages. But people
who have a historical consciousness actually feel that the life
they live extends far beyond the actual life of their bodies.
Conscious of the experiences of the past, attached by a kind of
umbilical cord to the history, the culture, the civilization of
centuries, the individual’s being becomes coextensive with the
being of their peoples. The individual enjoys, as it were, an
earthly immortality.

Mordecai M. Kaplan (Adapted)

ZIHRONOT READING 3 JV310F

Judaism does not command us to believe; it commands us to
remember. The commandment of faith in the Torah is Remember:
“that you may remember the day of your departure from the
land of Egypt as long as you live.”

There is a slow and silent stream, a stream not of oblivion but of
memory, from which we must constantly drink before entering
the realm of faith.... The substance of our very being is memory,
our way of living is retaining the reminders, articulating

memory. -,
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The true story of the mind is not preserved in learned volumes,
but in the living mental organism of everyone...The riches of a
soul are stored up in its memory. This is the test of character—
not whether an individual follows the daily fashion, but whether
the past is alive in the present. When we want to understand
ourselves, to find out what is most precious in our lives, we
search our memory. Memory is the soul’s witness to the
capricious mind.

We are a people in whom the past endures, in whom the present
is inconceivable without moments gone by. The vision of the
prophets lasted a moment, a moment enduring forever. What
happened once upon a time happens all the time.

Jews have not preserved the ancient monuments, they have
retained the ancient moments. The light kindled in their history
was never extinguished. With sustaining vitality the past survives
in their thoughts, hearts, rituals. Recollection is a holy act: we
sanctify the present by remembering the past.

Abraham Joshua Heschel (Collected & Adapted)

ZIHRONOT READING 4 J—u}r—‘DT

So there is nothing new under the sun. I accept that. That is my
challenge. There is beauty enough and ugliness enough and love
enough and hate enough for any one of us to select from and
shape our own absolutely personal combinations. But this
shaping must be a conscious thing: a reaching back and forward
for those details that create patterns and form and motif in a life.
To see living as connection is to bevel the rough edges, miter the
corners, blur the divisions so that time becomes a chain of
always accessible segments, not fragments, of knowledge and

experience.
xp Faye Moskowitz
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ZIHRONOT READING 5 JI0r

Out of the debris of dying stars,
this rain of particles
that waters the waste with brightness;

the sea-wave of atoms hurrying home,
collapse of the giant,
unstable guest who cannot stay;

the sun’s heart reddens and expands,
his mighty aspiration is lasting,

as the shell of his substance

one day will be white with frost.

In the radiant field of Orion
great hordes of stars are forming,
just as we see every night

fiery and faithful to the end.

Out of the cold and fleeing dust
that is never and always,

the silence and waste to come—
this arm, this hand,

my voice, your face, this love.

John Haines
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We rise. The shofar is sounded.

May what our lips express

be pleasing in your presence,

God exalted and sublime!

You who discern and listen,

you who keep watch, and hearken

to our shofar blast,

may you receive with mercy and with favor
this arrangement of our holy Scripture’s
declarations of the power of memory.

Today, the world is born!

Today shall stand before you

all the beings of the cosmos,

whether as your children

Or your servants.

If as your children, show them mercy,
like a mother toward her children.

If as your servants,

then our eyes are turned toward you
in great anticipation,

that you may be gracious,

rendering judgment for the good, on our behalf,
as clear as light of day.

We are seated.

COMMENTARY. The central theme of New Year’s Day is the power of
memory itself. Memory defies oblivion, breaks the coils of the present,
establishes the continuity of the generations, and rescues human life and
effort from futility. It affords the only true resurrection of the dead. The
act of remembering is thus in itself redemptive. If, on the one hand, it
involves a chastening assessment, it involves, on the other, a comforting
reassurance. New Year’s Day is at once a day of judgment and a new
beginning. If it looks backward, it does so only on the way forward; and its
symbol is the trumpet of an eternal reveille. Theodore H. Gaster (Adapted)
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Areshet sefateynu ye’erav lefaneha el ram venisa mevin uma’azin
mabit umakshiv lekol tekiyatenu utekabel berahamim uveratzon
seder zihronoteynu.
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We are seated.
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SHOFAROT/CALLING

You revealed yourself

amid your cloud of glory,

to a holy people, to converse with them.

From heaven did you make your voice heard,

as you revealed yourself

through heaven’s radiant mists.

And the entire world was shaken by your presence,
the beings you created trembled at your coming forth.
As you, our sovereign, became manifest upon Mt. Sinai,
to teach your people Torah and mitzvot,

You made heard the splendor of your voice,

your holy utterances, through flames of fire.

With thunder and lightning, you were shown to them,
amid the shofar’s call to them did you appear.

As it is written in your Torah:

“And it happened on the third day, when morning came,
that there were thundering sounds and lightning,

and thick clouds upon the mountain,

and the shofar’s great and mighty voice was heard,

and all the people trembled in their encampment.”
Exodus 19:16

And it is said:
‘And as the shofar’s call grew louder and more forceful,
Moses spoke, and THE ALMIGHTY answered him aloud.” o

Exodus 19:19
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DERASH. Maimonides speaks of the shofar as an awakener. We want to
awaken to a higher awareness that gives us a perspective from which we
can see the flaws in the routines of life and how they can be improved.
The word shofar can be derived from leshaper, fixing or improving. Shapru
ma’asehem: Shofarot encourages us to repair our deeds. The awareness
provided by the shofar blast enhances our experience of this reflective day.

ZSS.

DEeRrasH. Our ancestors imagined the divine voice as sometimes booming
amidst the fire and thunder, sometimes whispering in the desert wind.
When they were able to hear the divine command, a place deep inside
them trembled, the place that sometimes trembles when we hear the
shofar blast. JAS.
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And it is said:

“And all the people then beheld the thunder’s voices,

the flaming torches, the sound of the shofar,

and the mountain smoldering with smoke.

And the people were afraid, and wavered,

but they stood and viewed it from afar.” Exodus 20:15

And in your holy scriptures

the following is written:

“God ascended amid horn-blasts,

THE REDEEMER by the call of the shofar.” Psalms 47:6

And it is said:

“With trumpets and the shofar’s call,

sound forth before the sovereign one,

THE GOD OF ISRAEL!” Psalms 98:6

And it is said:

“Blast piercing notes upon the shofar for the New Moon,

for the full moon, for our festive holiday!

For it is Israel’s law,

a statute of the God of Jacob!” Psalms 81:4-5

COMMENTARY. “The people then beheld the thunder’s voices, the flaming
torches, the sound of the shofar.” How can people see the sound of the
shofar? By “see” does it mean all sensory perception including listening?
What is most important here is the fear felt by the people in light of what
they experienced—the apprehension caused by what they apprehended.
DAT

ROSH HASHANAH MUSAF / 655



97 7ip D) 0TEYI Y Y1 I O 0T R) o)
PITIR TRV WY 0¥ KV WY TN

:IIRY 2D TR 127
9910 Pipa M nymna ooy nhy

P 7707 %307 W7 DI %iP) nEn R

R 2XW°7 i >3 10 0P 7032 DY WIRD WP RN
+— :2pY° IR LBYY

COMMENTARY. Consider the word 9 /shofar. Its letters also spell the
world shefer/beauty. Reorder those letters, and you have the word refesh/
mud. We blow through the shofar’s narrow end, but the sound comes out
the broad end. The soul of each person is like a shofar: each of us has a
capacity for broadmindedness and courage, and for narrow-mindedness
and cowardice. Our task in doing teshuvah/repentance, as in blowing the
shofar, is to move from narrowness towards broadness, from our earthly
mire toward divine beauty Each of us is both mud and spirit—lowly
creatures of the earth and children of the Most High. The shofar sounds
rise upward, challenging us to follow. SDR.
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And by your servants’ hands, the prophets,

the following is written:

“All you who dwell upon the globe,

all the earth’s inhabitants,

when the signal has been raised upon the mountaintops,
behold, and listen to the shofar’s piercing call!” Isaiah 18:3

And it is said:

“And it shall happen on that day,

upon the sounding of the great shofar,

that all lost souls throughout Assyria,

and all forlorn throughout the land of Egypt,

shall bow down to THE REDEEMING ONE,

upon the holy mountain of Jerusalem!” Isaiah 27:13

And it is said:

“And THE INEFFABLE shall then be seen by you,

God’s arrow shall go forth like lightning.

The sovereign God, emerging

with the shofar’s piercing call,

shall tread the storms of Yemen,

THE CREATOR of all beings

shielding you from harm!” Zechariah 9:14-15

So may you shield your people Israel,
with your everlasting peace!

Our God, our ancients’ God,
sound the great shofar for our freedom.‘g
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COMMENTARY. God is sovereign. This means that nothing else, no political
system, no authority figure, no flesh and blood monarch can ultimately
claim one’s allegiance. God as ruler is a great motivator for radical
challenging of the political status quo. The metaphor allows us to realize
that even the most powerful system, law, ruler, or institution is not
absolute. SPW.
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Halleluyah halelu el bekodsho. Haleluhu birki’a uzo.
Haleluhu vigvurotav. Haleluhu kerov gudlo.
Haleluhu beteka shofar.

Haleluhu benevel vehinor.

Haleluhu betof umahol.

Haleluhu beminim ve’ugav.

Haleluhu betziltzeley shama.

Haleluhu betziltzeley teru’ah.

Kol haneshamah tehalel yah. Halleluyah.

Hallelu/Yah!

Call out to Yah in Heaven’s holy place!

Boom out to Yah across the firmament!

Shout out for Yah, for all God’s mighty deeds!
Cry out for Yah, as loud as God is great!

Blast out for Yah with piercing shofar note!

Pluck out for Yah with lute and violin!

Throb out for Yah with drum and writhing dance!
Sing out for Yah with strings and husky flute!
Ring out for Yah with cymbals that resound!
Clang out for Yah with cymbals that rebound!

Let every living thing Yah’s praises sing, Hallelu/Yah!

Psalm 150

ROSH HASHANAH MUSAF / 659



SHOFAROT READING 1 JUAgiy

For untold generations, our ancestors listened as we do at this
season to the sound of the shofar. What did they hear in its
piercing tones? What solemn truth did they detect in its
melodies, that stirred them to improve the world? What does
it say to us, who stand between two years, groping for a light to
guide us?

Tekiyah! Awake! Awake! The shofar calls. Let not the torpor of
habit dull your minds to the heroism of humanity, human
yearnings and aspirations! Let us heed the tekiyah of the
shofar, and rouse ourselves from our thoughtlessness, lest we
waste our lives in the search for wealth that avails not, and
pleasures in which there is no peace.

Shevarim! Hear the accents of the shevarim, the broken refrain,
the hesitant melody which echoes the sighing and weeping of an
unhappy humanity.

Many who might be alive today moulder on battlefields, vain
sacrifices, forgotten by all except those hearts that will never
be joyous again for want of them. Many who love sunlight
and cleanliness must dwell in the foul darkness of hovels.

Many who toil faithfully go hungry for want of bread and naked
for lack of clothing. Many who could be strong are frail in body
because of hardship, twisted in limb because of cruelty of their
fellows.

Let us heed the shevarim of the shofar. Let us open our ears to
the cry of suffering humanity, our hearts to compassion and

lovc:.‘Q
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Have we heard the tragic wail of pain-racked bodies and bitter
hearts? And are our souls sad? Then listen now to the trumpet-
blast of the teruah, the call to battle.

These evils need not be. Give of your bread to those who
hunger, and of your strength to those who fail; give of your
energies to justice and truth; then will the evils that oppress
humanity pass away. In our hearts, and in our minds, we hold
the means whereby these scourges can be banished from the

earth forever.
Milton Steinberg (Adapted)

SHOFAROT READING 2 JUAgIY

Beat! beat! drums—blow! bugles! blow!

Through the windows—through doors—burst like a ruthless
force,

Into the solemn place, and scatter the congregation,

Into the school where the scholar is studying;

Leave not the bridegroom quiet—no happiness must he have
now with his bride,

Nor the peaceful farmer any place, ploughing the field or
gathering the grain,

So fierce you whirr and pound you drums—so shrill you bugles
blow,

Beat! beat! drums—blow! bugles! blow!

Over the traffic of cities—over the rumble of wheels in the
streets;

Are beds prepared for sleepers at night in the houses? No
sleepers must sleep in those beds,

No bargainers’ bargains by day—no brokers or speculators—
would they continue?

Would the talkers be talking? would the singer attempt to sing?

Would the lawyer rise in the court to state his case before the

_judge?‘_j
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Then rattle quicker, heavier drums—you bugles wilder blow.

Beat! beat! drums!—blow! bugles! blow!

Make no parley—stop for no expostulation,

Mind not the timid—mind not the weeper or prayer,

Mind not the old man beseeching the young man,

Let not the child’s voice be heard, nor the mother’s entreaties,

Make even the trestles to shake the dead where they lie awaiting
the hearses,

So strong you thump O terrible drums—so loud you bugles

blow.
Walt Whitman (Adapted)

SHOFAROT READING 3 JVAgIY

Connections are made slowly, sometimes they grow
underground.

You cannot tell always by looking what is happening,

More than half a tree is spread out in the soil under your feet.

Penetrate quietly as the earthworm that blows no trumpet.

Fight persistently as the creeper that brings down the tree.

Spread like the squash plant that overruns the garden.

Gnaw in the dark and use the sun to make sugar.

Weave real connections, create real nodes, build real houses.
Live a life you can endure: make love that is loving.

Keep a tangling and interweaving and taking more in,

a thicket and bramble wilderness to the outside but to us
interconnected with rabbit runs and burrows and lairs.

Live as if you liked yourself, and it may happen:
reach out, keep reaching out, keep bringing in.
This is how we are going to live for a long time: not always,
for every gardener knows that after the digging, after the
planting,
after the long season of tending and growth, the harvest comes.
Marge Piercy
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Raise up the banner for the gathering-in of those in exile,
and bring near to you all those dispersed among the nations.
Let all our scattered people, as if by miracle,

be reunited from the earth’s remotest lands,

and bringing us forth to Zion, to your City,

to Jerusalem, rejoicing where your presence

comes to rest. For there our ancestors

made offerings to you, their gifts

of reconciliation.

As is written in your Torah:

“Upon the day of your rejoicing, your appointed times,...
on your New Moons,

you shall sound a piercing note on trumpets,

you shall make memorial celebration

in the presence of your God,

I am THE FOUNT OF LIFE, your God!”

For you are the one who listens to the shofar’s call
and hearkens to its blast,

and there is none like you.

We rise for the sounding of the shofar.

Blessed are you, ALMIGHTY ONE,
who listens mercifully to your people Israel’s call.

May what our lips express

be pleasing in your presence,

God exalted and sublime!

You who discern and listen,

you who keep watch, and hearken

to our shofar blast,

may you receive with mercy and with favor
this arrangement of our holy Scripture’s
verses of the shofar’s call.

We are seated.

£2°1YR...01"21/ Upon...God! (Numbers 10:10).
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We rise.
Tekiyah Teruah Tekiyah aYpn A3Nn fYpn
Tekiyah Teruah Tekiyah ¥R AR 7Ypn

Tekiyah Teruah Tekiyah (gedolah) (ﬂ?i'!}) aypn 3R avpn
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Areshet sefateynu ye’erav lefaneha el ram venisa mevin uma’azin
mabit umakshiv lekol tekiyatenu utekabel berahamim uveratzon
seder shofroteynu.

We are seated.

11°%2 X2/ bringing us forth to Zion; not only to Eretz Yisrael. In the
imagery of the classical prophets, Zion is a symbolic term which connotes
the Jewish people settled in safety in their homeland in a world without
war. We pray to be “restored” not only as residents of our ancestral
homeland, but as citizens of a planet of peace. RH.

NOTE. The tekiyah gedolah, the extra-long blast at the end of the day’s
shofar blowing, sometimes occurs here, unless it is the custom of the
community to blow the shofar as part of Kaddish Titkabal, page 1196.
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INTERPRETIVE HAYOM HARAT OLAM

Have you ever seen
anything

in your life

more wonderful

than the way the sun,
every evening,

relaxed and easy,

floats toward the horizon

and into the clouds or the hills,
or the rumpled sea,

and is gone—

and how it slides again

out of the blackness

every morning,

on the other side of the world,
like a red flower

streaming upward on its heavenly oils,
say, on a morning in early summer,

at its perfect imperial distance—

and have you ever felt for anything

such wild love—

do you think there is anywhere, in any language,
a word billowing enough

for the pleasure

that fills you

as the sun

reaches out,

as it warms you—

(Continued on the facing page)
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as you stand there,
empty-handed—

or have you too

turned from this world—

or have you too
gone crazy
for power,
for things?

Mary Oliver
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This is the birthday of the world!

Today, all beings of the cosmos

listen to the shofar’s call.

Its voice proclaims the world’s repair,

through sovereignty of THE ALMIGHTY ONE—
a voice that grows in strength as it proceeds.
All we need do is speak and act,

and God will answer us,

a voice awesome and holy.

Communities that conclude with the final blessings of the Amidah continue on the
Sollowing page. Others continue with Kaddish Titkabal (page 1196), Aleynu (page
1201), Psalm 27 (page 1217), or Moumner’s Kaddish (page 1215).
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7. AVODAH / WORSHIP

Take pleasure, GRACIOUS ONE, our God, in Israel your people;
lovingly accept their fervent prayer. May Israel’s worship always
be acceptable to you.

And may our eyes behold your homecoming, with merciful
intent, to Zion. Blessed are you, THE FAITHFUL ONE, who brings
your presence home to Zion.

8. HODA'AH / THANKS

We give thanks to you that you are THE ALL-MERCIFUL, our God,
God of our ancestors, today and always. A firm, enduring source
of life, a shield to us in time of trial, you are ever there, from age
to age. We acknowledge you, declare your praise, and thank you
for our lives entrusted to your hand, our souls placed in your
care, for your miracles that greet us every day, and for your
wonders and the good things that are with us every hour,
morning, noon and night. Goop ONE, whose kindness never
stops, KIND ONE, whose loving acts have never failed—always
have we placed our hope in you.

For all these things, your name be blessed and raised in honor
always, sovereign of ours, forever. And write down for a good
life all the people of your covenant.

Let all of life acknowledge you! May all beings praise your name
in truth. O God, our rescue and our aid. Blessed are you, THE
Gracious ONE whose name is good, to whom all thanks are

due.‘_j
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9. BIRKAT HASHALOM / BLESSING FOR PEACE

Our God, our ancients’ God,
bless us with the threefold blessing
spoken from the mouth of Aaron and his sons, as is said:

May THE ETERNAL bless you

and protect you. Let it be God’s will!
May THE ETERNALS face give light
to you, and show you favor. Let it be God’s will!

May THE ETERNALS face be lifted
toward you, and bestow upon you
peace. Let it be God’s will!

COMMENTARY. Traditionally the Priestly Blessing was done by the male
descendants of the kohanim. In some congregations the sheliah tzibur (ser-
vice leader) recites the blessing, and the congregation responds with “Ken
yehi ratzon.” In other communities all the members of the congregation
wrap arms and tallitot around each other and recite the blessing together.
Another way to enact the Priestly Blessing is for each congregant to turn
to a neighbor and recite the first half of each blessing, while the neighbor
responds with the second half of the blessing. Michael M. Cohen

COMMENTARY. Rabbi Lavy Becker of Montreal noticed that when this
blessing was pronounced in the synagogue of Pisa, all the children
gathered under the sheltering wings of their fathers’ tallitot to receive it.
He recognized this “as a reconstruction of the ancient priestly ceremony.”
He modified that custom so that those wearing a tallit share it with their
neighbors and all are under the sheltering wings of the Shehinah as we
bless each other. It is now an established part of Canadian Reconstruc-
tionist practice. EM.

019v...79712* / May...peace (Numbers 6:24-26).
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Eloheynu veylohey avoteynu ve’imoteynu
barehenu baberahah hamshuleshet
ha’amurah mipi aharon uvanav ka’amur:

Yevareheha adonay veyishmereha. Ken yehi ratzon.
Ya’er adonay panav eleha vihuneka. Ken yehi ratzon.
Yisa adonay panav eleha veyasem leha shalom. Ken yehi ratzon,

670 / AMIDAH



Grant peace, goodness and blessing in the world,
grace, love, and mercy

over us and over all your people Israel.
Bless us, source of being, all of us, as one
amid your light,

for by your light,

Wise ONE, our God, you give to us

Torah of life, and love of kindness,
justice, blessing, mercy, life, and peace.

So may it be a good thing in your eyes,

to bless your people Israel, and all peoples,
with abundant strength and peace.

In the book of life, blessing and peace, and proper sustenance,
may we be remembered and inscribed,

we and all your people, the house of Israel,

for a good life and for peace.

Blessed are you, COMPASSIONATE ONE, maker of peace.

KavANAH. Try to imagine a time of true peace and tranquility, and think
about your part in helping this time to come about. What can you do?
What can you commit to? How will you be a peacemaker? LGB.
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Sim shalom tovah uverahah ba’olam hen vahesed verahamim
aleynu ve’al kol yisra’el ameha. Barehenu avinu kulanu ke’ehad
be’or paneha. Ki ve’or paneha natata lanu adonay eloheynu torat
hayim ve’ahavat hesed utzedakah uverahah verahamim vehayim
veshalom. Vetov be’eyneha levareh et ameha yisra’el ve’et kol
ha’amim berov oz veshalom.

Besefer hayim berahah veshalom ufarnasah tovah nizaher
venikatev lefaneha anahnu vehol ameha beyt yisra’el lehayim
tovim uleshalom.

Baruh atah adonay osey hashalom.
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The ark is opened.

Today, give us courage and strength.

Amen!

Today, give us blessing.
Amen!

Today, give us goodness.
Amen!

Today, seek our welfare and good.
Amen!

Today, write us down for a good life.
Amen!

Today, please hearken to our cry.
Amen!

Today, accept with mercy and good will our prayer.
Amen!

Today, may your right hand keep us safe.
Amen!

The ark is closed.

On a day like today,

may you bring us, joyful and glad,

to the completion of our reconstruction.

As is written by your prophet’s hand:

“And I shall bring you to my holy mountain,

and you shall celebrate there

inside my house of prayer...

For my house shall then be called

a house of prayer for all peoples!”

And may we and all the people Israel,
and all who dwell on earth,

enjoy justice and blessing,
lovingkindness, life, and peace,

until eternity.

Concluding prayers begin on page 1195.

D ny-Yob...0onam /And L..peoples! (Isaiah 56:7).
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The ark is opened.
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The ark is closed.
Hayom te’amtzenu. Amen.
Hayom tevarhenu. Amen.
Hayom tegadlenu. Amen.
Hayom tidreshenu letovah. Amen.
Hayom tihtevenu lehayim tovim. Amen.
Hayom tishma shavatenu. Amen.
Hayom tekabel berahamim uveratzon et tefilatenu. Amen.
Hayom titmehenu bimin tzidkeha. Amen.
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Concluding prayers begin on page 1196.

NOTE. Genesis tells us that we are each made in the divine image. We
come to the sanctuary/holy place on Rosh Hashanah to be reminded of
the divine holiness within. Only when we unlock the door to the holiness
deep within ourselves do we begin to fulfill our purpose in coming to this
physical sanctuary. We can only become wholly a part of holy community
when we become open to the holiness within ourselves. DAT
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